BAHR ORIGEN

[From Reinhold Seeberg, A Text-book of the History of Doctrine, pp. 146-159.]
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NEO-PLATONIC INFLUENCE;
ALLEGORIAL INTERPRETATION OF SCRIPTURE
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Neo-Platonism: God — Abstract Existence;

God Advanced thru Conceived Order of Things (Universal Soul) -> World
Man’s Soul = Imprisoned in Matter,

Longs to Escape the Sensuous through Mystic Rites and Asceticism;
Gradation of Being, God to Soul, Soul Returns to God; All = Copies of Infinite
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Origen is more positive than Clement, but Clement is more Christian than Origen.
It was the age when Neoplatonism was beginning to control thought. Starting with God
as the abstract Existence (to nv), advance was made through the divine Thought (vove),
the conceived order of things (koocuo@ vonto®), the universal soul (n tov oAov yoyn),
to this world, in which the souls of men live imprisoned in matter (vAn). The task before
them is escape from the sensuous by asceticism and ecstasy, through the medium of
mystical symbolic rites. “The only salvation is a turning toward God.” In the great
longing which broods over this conception lies its significance.
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There is a gradation of being, extending from God to the soul, which penetrates
through all things and all religions with their forms. All things are but copies of the
infinite. Again, the soul aspires to God through all possible suggestions, means, and
symbols. All things draw it upward. A wonderful musical rhythm resounds through this
structure of thought: from God to the soul, and from the soul to God.
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Origen — First Dogmatic System; But not Always Consistent

Rule of Faith: Scripture Authoritative and Systematized;

But Interpretation of Scripture is “Spiritual”/Allegorical
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This trend of thought was not unknown to Origen. His work, De principiis — the
first attempt to construct a system of dogmatics — contains a philosophical system,
although not consistently adhered to. But Origen is an orthodox Christian. The Scriptures
contain the truth; and he sets forth in advance of his own doctrinal conclusions a
completed rule of faith, the teaching of the church, ecclesiastica praedicatio. “It seems
necessary before [treating of] these separate points to lay down a certain line and a plain
rule.”
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These “elements and fundaments” are to be brought together, with the application
of the things which the Scripture teaches, or which result from the teaching as a necessary
consequence. But the Scriptures are to be interpreted “spiritually,” or allegorically. Thus
Origen was enabled to find his peculiar opinions in them. He developed the allegorical
interpretation systematically. Passages which seem contradictory, or which have a crass
external sense, conceal a “deeper thought.” The Holy Spirit veiled the thought by means
of a “cloak of spiritual things.” Impossible things are asserted in order to call attention to
the fact that the occurrences could not have taken place corporeally, as, e.g., the visible
paradise and the walking of God therein; Lk. 10:4; Matt. 5:39, 29f.; I Cor. 9:9; many
narrations of the Old Testament; some features in the history of Jesus and in the Gospels
other things which did not happen.
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3-fold Sense of Scripture; Masses Believes on Authority — Fears Punishment
Intellectual Christian, Pure and Not Sinning, Rises Above Masses’ Literal Sense;
Christ Not Only Physician, But Teacher of Mysteries
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Appealing to Prov. 22:20f., Origen teaches a three-fold sense of Scripture: the
somatic, literal sense; the psychical, moral sense; and the pneumatic, speculative sense.
Historical and doctrinal passages are alike subject to this rule. He finds his own doctrine
everywhere. Christian language adorns ideas which are but slightly Christian. On the
other hand, this method enables him to conceal the foolishness of the gospel and to
glorify it as wisdom.
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The simpler class and the multitude depend upon the ipse dixit and cling to the
literal sense with their “bare and unreasoning faith.” They speak of God as the Creator,
but think of him as a coarse and unjust man. They understand literally, and not in the
sense of purifying, what the Scriptures say of judgment, and it is nothing but the fear of
the judgment which makes them Christians. This is a lower plane, above which the
cultured believer rises, searching the Scriptures as Christ has commanded, and learning to
understand their spiritual contents. Thus, when contemplating the death of Christ, he
reflects that he is crucified with Christ. He understands why Christ heals the sick upon
the plain, but ascends the mountain with the disciples. Christ is for him the teacher, and
no longer the physician (“Therefore the divine Logos was sent to be a physician to
sinners, but to be a teacher of divine mysteries to those already pure and no longer
sinning”).
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The Christian starts out with faith based upon authority and with cleansing from
sin in the fear of punishment; there follows the higher stage, of understanding and insight.
Origen thinks of this higher stage as essentially intellectual, taking thus a step backward
toward Clement. He has, however, the acuteness to recognize it as a special advantage
possessed by Christianity, compared with philosophy, that it is able to offer piety and
salvation even to the mass of the common people.
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ORIGEN’S DOCTRINE OF GOD
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Grecian Idea: God is Spirit; God is Light;

God is Being, Beyond Being;

Has Intellectual Nature, Free From Material World;

Incomprehensible, Impassible, Beyond Need of Anything;

One and Solitary in Each Part; He is Mind and Source of All Intellect/Mind
Source = Personality: Creator, Preserver, Just and Good Governor

He is God of Law and Gospels; Does Good with Justice, Punishes with Goodness
Man’s Spirit Attains Relative Knowledge of God,;

To An Extent, Frees Self from Matter
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“God is a Spirit,” “God is light” — thus does Origen introduce his discussion of the
doctrine of God. Yet he remains within the limitations of the Grecian idea. “God is
Being, and beyond Being” (“in the Over-beyond of Being, in the power and nature of
God”). He is an “intellectual nature,” free from everything material, not limited by space
and time. Accordingly, he is “incomprehensible, inestimable, impassible, beyond want of
anything,” etc.
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“He is in every part solitary” and, so to speak, a unit (henas), “at once mind and the
source whence is derived the beginning of all intellectual nature or mind.” But this
Source of the world is, on the other hand, conceived of as a personality. He is the Creator,
Preserver, and Governor of the world. In this government he is just and good: “This one
and the same [God] is just and good, the God of the law and of the gospels; he does good
with justice, and punishes with goodness.” The spirit of man attains a relative knowledge
of God, and this in proportion as he severs himself from matter.
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God is Father; Recognizable in the Son, His Image;

Son Proceeds from Father as His Will;

Begetting Is An Eternal Act, Father Always Begetting;

Unity of Substance — Emanation;

Two Persons (Hypostases), One God; One Thought, One Will
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The One God is primarily God the Father. We recognize him in the Son, who is
his image, his radiant crown, his wisdom (sapientia) and his Logos. The Son proceeds
from the Father, not by any kind of division, but in a spiritual way, somewhat as his will.
Since everything in God is eternal, the begetting of the Son is also an eternal act: “The
Father did not beget the Son and set him free after he was begotten, but he is always
begetting him.”
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Accordingly the Son has no temporal beginning. “There is not when he was not” (“the
eldest of all created things”). Upon the basis of this, the relation to the Father is that of
unity of substance: “a vapor of the power, virtus, of God, an emanation of his glory ...
they show most clearly that there is in the Son a communion of substance with the Father.
For an emanation (aporrhoea) is seen to be homousian, i.e., of one substance with the
body of which it is an emanation, or vapor.”
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If the Son is thus one with the Father through possession of the same nature (ousia), he is
yet, on the other hand, himself a being, a separate hypostasis, or complete in his own
subsistence (in propria subsistentia effectus). There are two hypostases here, but One
God. “Therefore we worship the Father of truth and the true Son, being two things in
hypostasis, but one in sameness of thought and in harmony, and in sameness of will.”
The two hypostases have the same will and the same activity (“to there being no longer
two wills, but one will”).
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Complete Equality in Divinity; Yet Son is “Second God,” Dependent on Father;
He is Good and True, as Emanation;

Christ is Executive Officer of Father; Origen Objects to Prayers to Christ
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The homoousios appears to require the complete equality of the divinity of the
Son and the Father. None the less, we meet with Subordinationistic features in Origen.
The Son is the “second God.” He is God, but as the image of the Father. He is not the
absolutely Good and True, but he is good and true as an emanation and image of the
Father. The same is true of their activity. Christ is the executive officer (uperetes) of the
Father, carrying out his instructions, as, e.g., at the creation.
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This tendency in Origen appears also in his refusal to sanction unconditionally the
addressing of prayer to Jesus. Petition is to be addressed to the Father, and is presented
to him by Christ. Yet in other passages he maintains that we should pray only to the
Father and to Christ, to the latter that he may bear it before the Father. The prayer to



Christ which is widely prevalent in the church is not forbidden, but Origen has dogmatic
objections to it. Thus Origen’s doctrine of the Logos reflects the conception of his age.
Christ is God as is the Father, like him eternal; yet he is the “second God,” and dependent
upon the Father.
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Holy Ghost Active Only Among Saints,

Unlike Logos, Who Is Active in All Intelligent Beings;

Therefore Holy Ghost in Inferior;

Holy Ghost is Lower, but Un-Created;

Holy Ghost = Brought Into Being Through the Son;

Holy Ghost = First among All Created by Father Through Son
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Whilst some philosophers thus agree with Christian teaching in the doctrine
concerning the Son, the doctrine concerning the Holy Ghost must be derived solely from
revelation. He is active, not like the Logos in all intelligent beings, but only in the souls
of the saints. It is in harmony with this limitation that he is represented as inferior to the
Logos: “The Son is less than the Father ... for he is second to the Father; yet the Holy
Spirit is lower, extending to the saints alone.” But he, too, is uncreated. As everything
else, so he was brought into being through the Son: “all things having come into
existence through the Son, the Holy Spirit is more honorable than all, and in the [front]
rank of all those things created by the Father through the Son.”
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Holy Spirit is Hypostasis, Is Divine; but Poorly Defined;

Father Gives Existence, Logos Rationality, Spirit Holiness and Charismata
Origen Knows Term “Trinity”, But Is Term Genuine in Latin Translation?
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The hypostasis, as well as the divinity, of the Holy Spirit, is firmly maintained. There is
a lack, however, of clear definition. The Father bestows existence, the Logos rationality,
the Holy Spirit holiness, and also the “substance of the charismata which come from
God.”

Origen is, of course, familiar with the term, Trinity. In the Latin translation, and
also in De principiis, the term is often of doubtful genuineness.

ANFmEHRBECKBEH; EFRAERKER, FRFMN
FEREHRNERTFEEEE; BEA: B, BET, naEsEsi
Man’s Fortune Due to His Freedom; God’s Creation Is Eternal, Son is Mediator;
Uncorporeal Spiritual Beings All Had Free Will;

But Man - Mind, Fell and Cooled into Soul;
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God loved Jacob and hated Esau, and we constantly observe the most glaring
contrasts in the fortunes of men. This is to be explained, not by the arbitrary decree of
God, but by freedom of the creature. Since everything in God is eternal, his creative
activity must be so. The Son serves him here as Mediator. A definite number of
incorporeal spiritual beings, originally all alike, was at first created. To these belonged,
however, free-will (autexousion), which is inseparable from their existence. But their
moral decisions were different. Man, who was intellect (nous), by reason of his fall from
God, cooled down into soul (psuche), since he lost his participation in the divine fire.
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Origin of Material World = God’s Judgment;

Pre-existent State Determines Man’s Conditions in This Life;

Variety is Due to Free Will; But God Brings Unity
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The condition of all creatures is regulated by their respective merits (meritum). God has
bestowed upon all creatures a material corporeity. Their bodies were framed to
correspond with their merit — those of divinities, thrones, and powers were light and
ethereal; those of the stars, which are also living beings (cf. Plato and Philo), brilliant;
those of Satan and the devils, as being the creatures who fell first and more deeply than
others, coarse and dark. Between the two classes is the corporeal being of men, “who on
account of the very great deficiencies of their minds, needed bodies more crass and
substantial.”
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This accounts for the origination of the world, which hence had a beginning in time. This
world itself is a judgment before the final judgment; thus in the most literal sense, “the
history of the world is the judgment of the world.” The place and country, circumstances
of birth, etc., are appointed to everyone in accordance with his condition in the pre-
existent state. This explains the infinite variety in the world, which is a result of the
exercise of free-will. But God thus attests his righteousness as well as his goodness. To
everyone was given that to which he was entitled; but God brought the countless
contradictions “into the harmony of one world.” This world, accordingly, makes an
impression of harmony, and God finds means to make even the sins of the wicked — for
which he is not responsible — serviceable to the whole.
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LOGOS = PRINCIPLE OF REASON, = DEMIURGE,

BECAME MAN FOR DELIVERANCE

LOGOS TOOK ON HUMAN NATURE; DIVINITY REMAINS UNCHANGED
CHRIST IS REAL MAN, W/ BODY, SOUL
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The Logos, from eternity active as the principle of reason and as the demiurge
(“governing all things”), became man for our deliverance. He took upon himself human
nature, and was God and man. The divinity remains unchanged, continuing upon the
throne. Thus also Christ is a real man, with body and soul.
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SOUL OF JESUS = FREE IN STATE OF PRE-EXISTENCE
SOUL SURRENDERED ITSELF TO LOGOS FROM BEGINNING
IT GROWS INTO INDISSOLUBLE UNION WITH LOGOS
THUS, SOUL = LINK BETWEEN LOGOS AND FLESH
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The soul of Jesus was, like all others, free in the state of pre-existence. It, from the
beginning, surrendered itself to the Logos (“the entire receiving the entire”). Yea, it grew
into an indissoluble union with the Logos (following I Cor. 6:17): “It was made
essentially one spirit with it.” This soul constituted the connecting link between the
Logos and the flesh.
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FLESH OF CHRIST = PRODUCED IN UNUSUAL WAY:
CAPABLE OF SUFFERING LIKE ANY HUMAN BODY
MYSTERY BEYOND ALL MYSTERIES
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The flesh of Christ was produced in an unusual way, but was capable of suffering like
any human body. It is a mystery beyond all mysteries how we are to believe that the
word and wisdom of God were “within the limitations of that man who appeared in
Judea... If one thinks him God, he sees him to be mortal; if one thinks him human, he
views him, having conquered the kingdom of death, returning with spoils form the
dead... thus is demonstrated the reality of both natures in one and the same [person].”
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AFTER INCARNATION, LOGOS, SOUL, BODY = ONE UNITY
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After the incarnation, Logos, soul, and body constitute one unity: “For the soul and the
body of Jesus became, especially after the incarnation, one with the Logos of God. There
was one person, which united in itself divinity and humanity: “The one being was more
than one in mind.” He was a composite being: “We say that he became something
composite” (“Concerning the composition, and of what [entities] the incarnate Jesus was
composed”).

BAR: RE RS MERBERERE; 7877 thH AR
EREEAER (AR B

MR EFGHE— WHEREREME

ORIGEN TRIES TO MAINTAIN UNITY OF PERSON,

INTEGRITY OF UNION OF TWO NATURES; HE DOES NOT SUCCEED
GOD DWELLS IN A MAN (SUBSTANTIALLY FILLED WITH GOD)
DIVINITY AND HUMANITY = NOT MADE ONE

DIVINITY SUFFERS NOTHING
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Origen earnestly strives to maintain intact the unity of the person and the integrity of the
union of the two natures. In this he does not, indeed, succeed. God dwells in a man
(substantially filled with God). Divinity and humanity are yet not made one; the divinity
suffers nothing: “Learn that the Logos remaining Logos in nature, does not suffer any of
the things which the body or the soul suffers ... as though it had become flesh.” “For the
dying Jesus is a man.”
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AS MAN, HE REALLY SUFFERED, DIED; SOUL PREACHED IN HADES

HE REALLY ROSE FROM DEAD,

BODY EXISTEDIN A STATE BETWEEN MATERIAL AND PSYCHIC MODES
AFTER ASCENSION, HUMAN = ENTIRELY ABSORBED IN THE DIVINE
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WAE S B . TR AT RO s SR I8 B AR T AF A A AR, 2 4
AL, ]

As a man, he really suffered and really died. His soul then preached in Hades. He really
rose from the dead, and his body existed in a state between the material and the psychic
modes of existence. After the ascension the human was entirely absorbed in the divine.
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“But the exaltation of the Son of man ... this was the being no longer other than the
Logos, but the same with it.”

EBAEE At 5 BT ANE
LORD NOW DWELLS OMNIPRESENT IN SUPRA-MUNDANE WORLD

T HATFERE M il PR T ANAERY . TR Al P ANAE, FeiW 5 321 . w23k
B 1 AEA IR o R ] ) S B LASL, AN BEAEATAT 5 58 asAt, sl A2 AR AE T AE BRI ER
PR fi P B ) IR B et o ]

The Lord now dwells omnipresent in the supramundane world: “Yet he is everywhere
and pervades the universe, but we cannot know him anywhere beyond that circumscribed
body which, when located in our body upon the earth, he possessed among men.”

EEN T
THE WORK OF CHRIST

HEENBLE, B, \AEEE, B

EEWHERIINM b ARG ENEN, SANEHER

NS T B RS, A ERE

CHRIST: PHYSICIAN, TEACHER, LAWGIVER, EXAMPLE
CHRIST BRINGS THE WORLD A NEW LAW, DESIGNED FOR ALL
LAW = INTELLIGIBLE:

BECAUSE REWARD, PUNISHMENT = ATTACHED

T R AR AT B, ORPIR R EE ) B AR R, RAE RS, 2,
SRR, ARk, IR e SR AT E R T R XSRS T B, A
—EGET AR B bk, R A ARG, R NIEE R, M BESRE
NS R BGERATAE, Woerma el dr, DRI Ao A S B AR A A AR — 2. Al
BB IR R, s R EVU B L AR &R . BRI AW, WA, &

ZHSBPr, BHARAE VI E R Mk, MER AR A, FIRL S AR
HIPNGIEZGIIR

If we inquire for the work of Christ, we find the dominant thought to be, that
Christ was physician, teacher, lawgiver, and example. As he in olden time revealed the
truth in philosophers and prophets, so he now brought to the world a new law, which is
designed for all and which has found acceptance from all. Inasmuch as he brought the
saving doctrines, the precepts of the gospel, he is the lawgiver of Christians. He is to
Christianity what Moses was to Israel. This law was intelligible, since, as the necessities
of the case required, reward and punishment were attached to it. He appeared as a
physician for sinners, as a teacher of those who had become pure.
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EENRE - BRNEE, ERIEE; RAaREREEHR
NRRH, WFREM; SHEK; By, @ERKESE:;
HRBHER: B = KRR

CHRIST’S LAW = LAW OF NATURE, LAW OF GOD,

VS. LAW ON STONE TABLETS:

KNOW, WOSHIP ONE GOD, CREATOR; FAITH IN JESUS;
FULFILL COMMANDMENTS IN VIRTUOUS LIFE;
SALVATION = PROMISED, ETERNAL RUIN = THREAT

f R TEARRANE, Bl Empeik] , ARk TSEAR EREE]D o bt
AR Wk WOEME— bAy, BlE T, MEERER. ST Ear,
ERE R A SRR, B KRR DOE ( [E 0 R B MEAR R 2 Bar, i BAE
BEEENBANNET, MESEANRESE] ).

His law is “the law of nature, i.e., of God,” as contrasted with “the law written upon
tablets.” Its essential contents are: the knowledge and worship of the One God, the
Creator; faith in Jesus; the fulfilling of his commandments in a virtuous life; the
promise of salvation and threatening of eternal ruin (“The whole foundation of the faith
is God, with the promises through Christ concerning the righteous and the
announcements of punishment concerning the wicked”).

BB = KB FRIRARZEE;

AT DA, B8, RIE RS BB R

73 RAIE RUA 5 Z BT H A

CHRIST’S LIFE = MODEL OF VIRTUOUS LIFE, ESP. ENDURED SUFFERING
BY THIS, WE CAN PARTAKE OF DIVINE NATURE

BE TRANSFORMED INTO LIKENESS OF LOGOS MADE FLESH:

BEHOLD HIMSELF AS BEFORE HE BECAME FLESH

FRUCUISNE A B RATE, & [SRERIptk) , fralfE 22w i . Eh3kiag
FPrReh 2B B A . BAEBAIAR K EAE T, A TR R R R [t
RS, SRR, B TEE, i IS E RN, fF s e b,
AIERA SRR, 2R GETHBAM, (e ERADAL, R #i A T8 A B 2 R E
Co ]

To this is added the life of Christ as the “model of a virtuous life,” particularly as a
pattern in the endurance of suffering. By this means we may become partakers, as far
as possible, of the divine nature. Origen gives expression already to the underlying
thought of the mysticism of the Middle Ages: “And, speaking corporeally and as flesh
delivering his message, he calls to himself those who are flesh, in order that he may first
cause them to be transformed into the likeness of the Logos made flesh, and after this
elevate them to the beholding of himself as he was before he became flesh.”
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BUOR-REEHRE, 5 BEREENER, RENESRR
SALVATION = DEPENDENT ON SUFFERINGS, DEATH OF CHRIST
CHRIST’S DEATH DELIVERS FROM DEVIL, DEMONS’ POWER

BESRIE LL R R AR AR T R 1, (BB EERER), SRR RO IR EE R
BRI EAE: T EISEA I 48 FAME Aol B R O AL R, 1T 2 A A
e B RN AR B g . ) DRk, FEERISEE R, EACE MR ¢
JBE LB R BAE S ORI AR ) LA RS TR RGBSR A2 Eaw AT A N4
J AR

Prominent as these ideas are in the writings of Origen, he yet recognizes the fact that
the salvation of the believer is dependent upon the sufferings and death of Christ: “His
death is not only presented as a model for [our] dying on account of piety, but also effects
the beginning and progress of our deliverance from the evil one, the devil.” The death of
Christ is accordingly presented in the light of deliverance from the power of the devil
and the demons; sacrifice for sin offered to God; the purification of man from sin; and
the advocacy of man’s cause before the Father.

HHE, Z# RANSOM, EXCHANGE

(—) NWESLH AIRRGHS, MR B RER. BFEE CmEsL (dda) &
EJRHE, MERASH, BURME, JEAIEERBIL . "SR R AE ) PR A7 I8 L g Bl

C T Ay 3, BRIk S, MBS, 4 74, Ao, —Grn)
DAPEhIR AR S 3l TiAESMIFAREA E. 1 ) - Bt AREDL, HEERE
FERZIA BB, AOEBE AN X T BE R RE SRR . B ACRIE IR, EHERE L EH
E B B A

[a] Through sin the souls of men have surrendered themselves to the devil. Jesus

gave his soul (life) to death as an exchange, or ransom, to redeem them from the devil.
But the devil was not able to retain these souls (“For he controlled us until the ransom
for us, the soul of Jesus, was given to him, deceived as being able to rule over it, and not
observing that he does not possess the touchstone for maintaining possession of it.”).
Thus the souls of men — even those in Hades — became free from the power of the devil
and his demons. An idea is thus expressed which was destined to play an important role
in the History of Doctrines.

FESE4% (##[H4%) PROPITIATION

(=) JRZHEAE EAwmar e 4%, 8 R . BB R KA, ARk L
B ORI A4S, ] b AR AP, BB AP M B ARARE B AR S B
JEAZARET C TARARYE 73R E, ARG, RIPUEZREEE, A3
M EZ N REREM e L ] D o A, HErooE, BARAIMEh R, b
7 R B A A, FRAMTHEL B AL . B AEEAMERA N, BEWBIRME. H#
MR 7R, FBF B2 s 2R b Rk, BB RIS Ass, B4 b
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AAERETE, T At %) 5 2R [F] PR 1 AR LA E A A

[b] Sin requires a propitiation before God, and this is effected by the bringing of
a sacrifice. Christ is the high-priest, who offered to God in our behalf his own blood as a
spotless sacrifice, in order that God might become gracious to us and forgive our sins.
He bore in our stead the penalty belonging to us (“And he assumed our sins and was
bruised for our iniquities, and the penalty which was our due in order to our discipline
and the reception of peace came upon him”). Since Christ thus, as the Head of the church,
intervenes for us, God is reconciled to us and we to God. This work of reconciliation
extends beyond the world of men to the realm of the angels. Origen even seems to hint
at a continuation of the sufferings of Christ in heaven. Thus the sufferings of Christ
constitute a sacrifice which is offered to God as an atonement for sin, while at the same
time his soul was delivered to Satan as a ransom.

B RERMN TR
CHRIST CONTINUES REDEMPTION WORK

(=) BRI RE M TAE . FoauaRke, 2, FREEE, A
TR R, SEARb AR e B S A — C [FEAMB R A IRERZ FHIA...
fbE SRR AKITE] O o iR ETAE, BRI, AR IRRE
AN o Dbl B v B an A R BRI & . TOEs B an, bt B AR B 2649
B, ap N PEE R B A AR ST A AL, AMEAEZHRAR, 1052 P A B O A
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[c] Christ continues through all ages his redeeming work. The purification of
the church is always a matter of deepest concern to him as its Head, although he binds it
together in unity in himself (“in himself embracing all who are subject to the Father ...
and he is himself the Head of all”’). He works from heaven to purify his followers by his
divine power and by his law. Thus the divine nature begins to unite itself again with
the human race: “From that time, the divine and the human nature began to be
associated, in order that the human nature might in fellowship with that which is divine
become divine, not in Jesus alone, but in all those receiving with their faith the course of
life which Jesus taught, which leads to God in love and in fellowship with him everyone
who lives according to the foundations of Jesus.”

gl ey, MAE D TTEE] PR0ER. BB H O S, TR,
BRI ARE, i@ idm 2Us N Ly B E BT B B IS . Al E A ZIED
M EIRITEIZA. ... BRI BEARAE R A R 8 E B g, b2 rh R, REEw], #%
P 5 5 2 _EAr AT, A HIRAM R B IR AR .

In these ideas we find the germs of the alter conception of redemption as a ransom
(Athanasius). Christ in himself again unites human nature with the divine (cf.
Irenaeus); but, concretely expressed, he does this by teaching men divine truth. He
imprints upon the hearts of men a copy of his wounds (*an imprint of the wounds
appearing in the soul by virtue of the Logos, this is the Christ in him”). Thus effecting in
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us that which is divine, he is, on the other hand, the mediator and high-priest who
presents our prayers before God and leads us to him.

WAMERE =, BotAORREE TEMES . AR IR, A58
BRIFA RS & BB R R Hm, AMANEAE, Btk (LD , ASEFEMhEEE
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We have here the conception of the work of Christ which was characteristic of the
second and third centuries. But we may trace in it a commingling of the ancient and the
modern. Christ is, above all else, the teacher and lawgiver, the pattern, in whom begins
the deification of humanity. But he is this for us, after all, only because he has
snatched us from the power of the devil and demoniac powers, has reconciled God to
us and us to God, and stands as mediator and high-priest between us and God.



