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SEPARATE DOCTRINES AND GENERAL CONCEPTION OF CHRISTIANITY

IN THE THIRD CENTURY
(Seeberg, pp. 162-168.)
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The period under review had a decisive influence upon the construction of dogmatics. It
was then that conditions and views asserted themselves in connection with the popular faith
with which dogmatic theology was compelled to deal, which it could neither deny nor ignore.
A method was inaugurated by which it was sought to harmonize these and explain their
significance.
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There was now an ecclesiastical doctrine and a doctrinal church. Heresy had come to be
definitely noted. Every new development of doctrine was so regarded. The great extension of
the church produced new perils and new practical problems.
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A new outlook had been won, and new requirements must be met. The secularization of the
church, which had been already deplored in the second century (1), was greatly accelerated in
the third, and with it there became manifest also a secularization of the religious sentiment.
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PREVALENT DOCTRINE:
MAINTAIN DIVINITY OF CHRIST & MONOTHEISM
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This explains both the general type of doctrine prevalent and the modifications in the views
concerning repentance and the church, as also the strenuous opposition to all doctrinal
differences, particularly to the attempts, reaching back into the second century, to reconcile the
divinity of Christ with the principle of Monotheism. We begin with the latter.
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MONARCHIANISM
(Seeberg, pp. 162-168)
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RELATION OF CHRIST TO FATHER - NOT WELL DEFINED
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The divinity of Christ is, in the second century, a recognized fact (cf. supra, pp. 63f., 70,
75, 78, 113f., 124ff., 143, 149f., 161, n.). The learned attempts to define the relation of Christ to
the Father (Logos, second God) were, indeed, far from satisfactory. Christ was regarded as “a
God,” and his human nature was asserted.
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The Logos-Christology was, in the main, framed in such a way as to guard the unity of God. But
when the Logos, proceeding from the Father, assumes an independent existence, he is then
regarded as “the second God,” and thus Monotheism is endangered.

fikmE— s e - B = B AR "B bW, - —fL bW
MONARCHIANISM SEEKS RECONCILIATION:
CHRIST = DIVINE, NOT “SECOND GOD”; ONE GOD
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Monarchianism made an effort to reconcile Monotheism, the most precious treasure of
Christianity as contrasted with the heathen world, with the divinity of Christ without resort to
the expedient of the “second God.” In this consists its historical significance.
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PRINCIPLES: (1) JESUS BORE GOD’S SPIRIT;

(2) IN CHRIST, FATHER’S PERSON 1S RECOGNIZED

THEY CLAIM MONOTHEISM (MONARCHY);

CHARGE: CATHOLICS BELIEVE 2-3 GODS
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It reminded the church that there is only One personal God. To this task it addressed itself, under
the guidance of the two-fold principle: (1) making the man Jesus the bearer of the divine Spirit,
(2) recognizing in Christ the person of the Father himself: “Since they reflected ... that God is
one, they thought it was not possible for them to maintain this opinion unless they should hold
the belief, either that Christ was such a man, or that he was truly God the Father” (Novatian, de
trin. 30; cf. Tert. ad. Prax. 3: “Therefore they charge that two or three Gods are preached by us,
but imagine that they are worshippers of the one God ... they say, “‘We hold a monarchy.””
(Hippol. Refut. ix. 11: Ditheists, d10got, Epiph. h. 62.2; Hilar. de Trin. i. 16).
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1. Dynamistic Monarchianism. The “Alogi” are generally treated under this heading,
but improperly so. Epiphanius, indeed, was disposed thus to classify them (h. 54.1), but,

following the authority before him, recognizes their orthodoxy (h. 51. 4; cf. Iren. and supra, p.
108, n.).
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THEODOTUS THE FULLER, 190: JESUS = MAN BORN OF VIRGIN,

BY FATHER’S COUNSEL; CHRIST/SPIRIT DESCENDS ON JESUS AT BAPTISM
BECOMES GOD AT BAPTISM OR AFTER RESURRECTION; EXCOMMUNICATED

(a) Theodotus, the Fuller, brought this doctrine to Rome about A.D. 190:
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“Maintaining in part the doctrines commonly held among those of the true church concerning the
beginning of all things, confessing that all things were made by God, he yet holds ... that Christ
came into existence in some such way as this: that Jesus is, indeed, a man born of a virgin
according to the counsel of the Father — living in common with all men, and most pious by
birth; and that afterward at his baptism in the Jordan, the Christ from above, having descended
in the form of a dove, entered into him; wherefore miraculous powers were not exerted by him
before the Spirit, which he says is Christ, having descended, was manifested in him. Some think
that he did not become God until the descent of the Spirit; others, until after his resurrection
from the dead” (Hipp. Ref. vii. 35; cf. Ps.-Tert. 8). Pope Victor excommunicated him (small
Lab. in Eus. v. 28. 6).
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ASLEPIODOTUS & THEODOTUS THE MONEY-CHANGER:
CHRIST = FROM HOLY SPIRIT AND VIRGIN,
ENDOWED WITH SPIRIT AT BAPTISM

(b) In the time of Zephyrinus this view again appeared under the leadership of
Asclepiodotus and Theodotus, the Money-changer (Eus. v. 28. 7; see also 17). Here again it
was held:
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“He asserts that this man Christ (springs) only from the Holy Spirit and the Virgin Mary” (Ps.-
Ter. 8). He was inferior to Melchizedek (see Epiph. h. 55. 8). But this “bare man” was at his
baptism endowed with the Spirit of God (Hipp. vii. 36). The attempt was made to prove this
doctrine exegetically, calling in the aid of textual criticism and subtle logical distinctions (Eus. v.
28. 13-18; cf., for examples, Epiph. h. 54).
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Nevertheless, these men claimed to teach the ancient confessional doctrine. “For they say that
all the former teachers, and the apostles themselves, both received and taught these things which
they now proclaim, and that the truth of the gospel message was preserved until the times of
Victor... but that the truth was perverted by his successor, Zephyrinus” (small Lab. in Eus. v. 28.
3; cf. the charge brought against them by their orthodox opponent: “They have impiously
slighted the divine Scriptures and repudiated the canon of the ancient faith, and have not known
Christ,” ib. sec. 13).
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It is beyond question that the claim of conformity to the teachings of the church was, speaking
generally, without foundation. The Monarchian doctrine is not an attempt to reproduce the
original Christian view, as is evident from a comparison of its tenets with the apostolic portrayal
of Christ as the Lord of heaven and earth (per contra, Harnack, DG.; ed. 3, 673f.).
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MONARCHIANISM’S ORIGIN = LOGOS IDEA AS ENERGY
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The origin of this form of Monarchianism may be very easily traced to the Logos-idea — the
Logos, or Spirit, being conceived not as a personal being, but as a divine energy.

The attempt to establish a congregation of adherents to this view, although made at personal
sacrifice, was not successful (small Lab. in Eus. v. 28. 8-12).

Artemas {FEEE
ARTEMAS IN ROME
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(c) After the middle of the third century we find this view still advocated by Artemas (or
Artemon) at Rome, and he appears to have gathered about him a congregation of his own (Eus.
h.e. vii. 30.17).
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(d) But its most important representative is Paul of Samosata. This imperious and world-
minded Bishop of Antioch (from about A.D. 260; cf. encycl. Letter of Synod of Antioch, in Eus.

h. e. vii. 30.7-15) taught “Jesus Christ from below” (yatw6ev, in contrast with avwbev, ib. vii.
30.11).
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GOD’S WISDOM/LOGOS DWELLS IN JESUS

LOGOS (SON OF GOD) = NOT SEPARATE HYPOSTASIS; LOGOS = GOD HIMSELF
LOGOS COMES TO DWELL IN JESUS;

THEREFORE: GOD IS ONE
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In the man Jesus, born of the virgin, dwelt the divine Wisdom. This is not a separate
hypostasis, but exists in God as human reason exists in man: “That in God is always his Logos
and his Spirit, as in the heart of man his own reason (Loyoe); and that the Son of God is not in a
hypostasis, but is in God himself ... But that the Logos came and dwelt in Jesus, who was a
man; and thus, they say, God is one ... one God the Father, and his Son in him, as the reason
(Aoyoo) ina man” (Epiph. h. 65.1).
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A parallel to this is seen in the indwelling of Wisdom in the prophets, except that this indwelling
occurred in a unique way in Christ as the temple of God: “In order that neither might the
anointed of David be a stranger to Wisdom, nor Wisdom dwell so largely in any other. For it
was in the prophets, much more in Moses; and in many leaders, but much more in Christ as in a
temple.”
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JESUS = NOT WISDOM; WISDOM CANNOT BE SEEN, IS GREATER

But also:
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“He who appeared was not Wisdom, for he was not susceptible of being found in an outward
form ... for he is greater than the things that are seen” (fragm. Disput. c. Malchionem in Routh,
Rel. sacr. iii. 301; in Leontius, ib. p. 311).
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MODE OF UNION: JESUS = ANOINTED WITH SPIRIT

JESUS = STEADFAST IN RELATION, KEPT HIMSELF PURE -
THEREFORE OVERCAME ADAM’S SIN
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As to the mode of this union, Paul teaches that the man Jesus was from his birth anointed with
the Holy Ghost. Because he remained immovably steadfast in this relationship and kept
himself pure, the power of working miracles became his, and, having been “born pure and
righteous,” he overcame the sin of Adam.
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UNION = MORAL UNION, UNION OF WILL - ONE WILL
NATURE OF LOVE MAKES ONE WILL OF MANY
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It is @ moral union (in the way of learning and fellowship, Routh iii. 312) in the will and in love,
which here meets us, not a merely natural one:
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“Thou shouldst not wonder that the Saviour has one will with God. For just as nature shows us a
substance becoming out of many one and the same, so the nature of love makes one and the

same will out of many through one and the same manifested preference.”
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NATURE OF LOVE MAKES UNION PRAISEWORTHY;
NATURAL REASON DOESN’T PRODUCE PRAISEWORTHY THINGS
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(Also: “The things obtained by the natural reason have no praise, but the things obtained by the
nature of love are exceedingly praiseworthy,” frag. in Mai, Vet. Scr. Nov. coll. vii. 68f.; cf.
Athanas. c. Arian, or. iii. 10).
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JESUS, IN MORAL DEVELOPMENT, UNITED HIMSELF WITH GOD,
THRU SPIRIT’S INFLUENCE, & THRU UNITY OF WILL

BECOMES REDEEMER, ATTAINS PERMANENT ONENESS W/ GOD
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Thus Jesus in his moral development united himself intimately with God by the influence of
the Spirit and unity of will, thus securing the power to perform miracles and fitness to become
the Redeemer, and in addition attaining a permanent oneness with God.
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SAVIOR STRUGGLES, OVERCOMES ADAM’S SIN,
SUCCEEDS, UNITED IN CHARACTER TO GOD
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“The Saviour, born holy and righteous, having by his struggle and sufferings overcome the sin
of our progenitor, succeeding in these things, was united in character ((J]C]CICICICIC]) to
God, having preserved one and the same aim and effort as he for the promotion of things that are
good; and he, having preserved this inviolate, his name is called that above every name, the
prize of love having been freely bestowed upon him” (Mai, I.c.).
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Three synods were held in Antioch to consider the matter (264-269; Eus. h.e. vii. 30.4, 5). Paul
at first resorted to evasions and no conclusion was reached. Finally, the presbyter Malchion
vanquished him at the third synod.
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PAUL OF SAMOSATA WOULD NOT ADMIT THAT
ONLY BEGOTTEN SON EXISTS IN SAVIOR
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“He did not formerly say this, but he would not grant that in the whole Saviour was existent the
only-begotten Son, begotten before the foundation of the world” (frg. disp. adv. Paul. a Malch.
hab. in Routh iii. 302; also Pitra, Analecta sacra. iii. 600f.; iv. 424. Eus. h.e. vii. 28, 29).
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The decree of the synod proclaimed the heresy of Artemas and his exclusion from the fellowship
of the church (Eus. he. Vii. 30.16, 17).
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But Paul retained a following and his office until, in A.D. 272, the decree of Aurelian gave the
church property to the control of the one who should be upon terms of epistolary correspondence
with the bishops of Italy and Rome (Eus. vii. 30.19). This was the first time that imperial politics
carried into effect a condemnatory decree of the church.
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Patripassian Monarchianism is the more influential and more widely prevalent
form of Monarchianism. It is this form chiefly which gives to the system the historical
significance noted on p. 163. It is not accidental that Rome and Egypt were the breeding places
of Sabellianism and the pillars of the homoiousia. The history of the separate representatives of
this party is, to some extent, obscure, and it is, therefore, difficult to keep the peculiar tenets of
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each distinct in our minds. Here and there we may trace a connection with the primitive form of
the doctrine.
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The prevalent term, “Patripassians,” may be traced to Tertullian (adv. Prax.). Their fundamental
idea is:
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“For thus it is proper to state Monarchianism, saying that he who is called Father and Son is one
and the same, not one from the other, but he from himself, called by name Father and Son
according to the figure of the times, but that this one appearing and born of a virgin remains
one ... confessing to those who behold him that he is a Son ... and not concealing from those
who approach him that he is the father” (Hipp. Ref. ix. 10).

Praxeas vs. Victor (Victor &z ¥ fik&E—af)
PRAXEAS VS. VICTOR (VICTOR => DYNAMIC MONARCHIANISM)
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(@) Praxeas, a martyr of Asia Minor, came with Victor to Rome, and gained an
influence over this foe of Dynamistic Monarchianism by means of his Christology as well as by
his anti-montanistic tendencies. His doctrine found acceptance also in Africa (Tert. c. Prax. 1).
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FATHER WAS BORN, FATHER SUFFERED
JESUS CHRIST = FATHER, JESUS CHRIST = SON

He taught:
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“After that time the Father was born and the Father suffered. Jesus Christ is proclaimed as the
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Father born, the Father suffering, God himself, the omnipotent Lord” (Tert. adv. Prax. 2 init.).
Father and Son are therefore the same person (ib. 5 init.). In support of this the Scriptures were
appealed to, particularly Isa. 45.5; Jn. x. 30; xiv. 9, 10 (ib. 18, 20).
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BIBLICAL: USES TERM “SON OF GOD”
DYNAMIC MONARCHIAN: IN ONE PERSON, FATHER & SON = DISTINGUISHED
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It reveals a leaning toward the orthodox view, employing the term, Son of God, in the Biblical
sense — but at the same time an inclination toward Dynamistic Monarchianism — when
distinction is, after all, made between the Father and the Son:
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IN ONE PERSON, THERE’S TWO: FATHER AND SON
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“And in like manner in the one person they distinguish the two, Father and Son, saying that the
Son is the flesh, i.e., the man; i.e., Jesus; but that the Father is the Spirit, i.e., God, i.e., Christ”
(ib. 27).
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In this way they avoided the assertion that the Father suffered (“Thus the Son indeed suffers
(patitur), but the Father suffers with him” (compatitur); ib. 29; cf. Hipp. Ref. ix. 12).

Noetus: E=1427] - FEEE
NOETUS: EARLY 3" CENTURY, ROME

(b) Noetus of Smyrna and the adherents of his theory, Epigonus and Cleomenes, found
again at Rome in the beginning of the third century an influential centre for the dissemination of
their views (Hipp. Ref. i. 7), which were the same as those of Praxeas:
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FATHER = FATHER, BEFORE BORN; AFTER BORN, = SON, OF HIMSELF
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“That when the Father had not yet been born, he was rightly called the Father; but when it had

pleased him to submit to birth, having been born, he became the Son, he of himself and not of
another” (Hipp. Ref. ix. 10).
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CHRIST IS HIMSELF THE FATHER;
THE FATHER = BORN, SUFFERED, DIED, ROSE AGAIN
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“He said that Christ is himself the Father, and that the Father himself was born and suffered and
died” (Hipp. c. Noet. 1). Thus the Father also called himself to life again (ib. 3).
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CHRIST = GOD, SUFFERED FOR US -> ABLE TO SAVE US
REQUIRED BY SCRIPTURE
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The Scriptures require us to believe this. Thus the Son is glorified (ib. 1) and thus salvation
made possible: “For Christ was God and suffered for us, being the Father himself, in order that
he might be able also to save us” (ib. 2).
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ANALYSIS (TERTULLIAN): MONOTHEISM, TERRIFIED AT ECONOMY (TRINITY)
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It was a religiously-inspired interest in the full divinity of Christ which led these men to insist
upon their theory, and this accounts for their wide influence. They wished to maintain that
Christ was God, and yet not waver in the assertion of the unity of God as confessed in the
church’s creed: “For some simple persons (not to say inconsiderate and ignorant, as is always the
majority of believers) since the rule of faith itself leads us from the many gods of the world to
the one and true God (cf. p. 85, n.), not understanding that he is to be believed as being one but
with his own economy (oikovouia), are terrified at this economy. They think that the number
and order of the Trinity implies a division of the unity” (Tert. adv. Prax. 3 init.).
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(c) The final form of this doctrine appears in Sabellius of Pentapolis (?) at Rome
(under Zephyrinus and Callistus).
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FATHER, SON, SPIRIT - DIFFERENT NAMES, SAME PERSON
GOD IS FATHER; GOD IS SON; GOD IS SPIRIT
BODY-SOUL-SPIRIT; HEAT-LIGHT-ROUND
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Father, Son, and spirit are only different designations of the same person, corresponding to the
degree and form of his revelation. God is, in his nature, the Father of the Son (vionatwp),
Athan. Expos. Fid. 2): “He himself is the Father; he himself is the Son; he himself is the Holy
Spirit — as | say that there are three names in one object (hypostasis), either as in man, body and
soul and spirit ... or as, if it be in the sun, being in one object (I say) that there are three, having
the energies of light-giving and heat and the form of roundness” (Epiph. h. 62.1; also Athanas.
Orig. c. Arian. lii. 36; iv. 2, 3, 9, 13, 25, 17). Cf. Zahn, Marcel. V. anc. 198-216.
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PATRIPASSIAN ADHERENTS IN THE WEST; BISHOPS OF ROME
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The Patripassian Christology had its adherents in the West as well as in the east. In Rome, the
bishops Victor (Ps.-Tert. ad omn. Haer. 8: “after all these a certain Praxeas introduced a heresy,
which Victorinus sought to corroborate”), Aephyrinus (Hipp. Ref. ix. 7, 11), and Callistus (ib. ix.
11, 12) adopted it, with the assent of a large part of the local church.
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HIPPOLYTUS OPPOSED IT; CHARGED WITH DITHEISM
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Hippolytus and his following, who opposed it, were charged with Ditheism.
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CALLISTUS: MODIFIED MONARCHIAN CHRISTOLOGY
FATHER, SON, SPIRIT = ONE, SAME

SPIRIT INCARNATE IN VIRGIN = FATHER

FLESH OF JESUS = SON
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Callistus, indeed, as bishop, upon grounds of ecclesiastical prudence, denied his agreement with
Sabellius; but he felt himself compelled, for the sake of consistency, to advocate a somewhat
modified Monarchianistic Christology.
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Father, Son, and Spirit are, of course, “one and the same,” and the Spirit who became incarnate
in the Virgin is identical with the Father, but the flesh of Jesus is to be designated as “the Son;”

FERA=T  EREEAR=X
THE MAN, VISIBLE = SON; SPIRIT DWELLING IN MAN = FATHER
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“For that which is seen, which is the man, this is the Son; but the spirit dwelling in the Son, this
is the Father.”
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LEF—[E5%23 FATHER SUFFERED WITH THE SON
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Therefore we should not, indeed, speak of a suffering by the Father, but “the Father suffered with
(cvpmenovOevau) the Son” (Hipp. Ref. ix. 12, p. 458). But this is simply the doctrine of
Praxeas (see p. 167) used by Callistus as a formula of compromise.



