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GNOSTICISM
(Reinhold Seeberg, A Text-book of the History of Doctrines, Vol. 1, pp. 95-98.)
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[1] The world of spirit and that of matter stand dualistically opposed to each other, as
above and below, as good and bad.
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[2] From the spirit-world (profundity, BuvBoe, the self-father, avtomatwp, pleroma,
mAnpoua), which is internally agitated by the aeons (owwvee, sensations and emotions —
movements of the primal spirit, or even personal entities, substantiae, Tert. Adv. Val. 4.
Iren. ii. 13.10; 28.4), the present world appeared by emanation or evolution.
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[3] The creator of this world was not the supreme God, but a subordinate being, the
Demiurge, or God of the Jews (e.g., Ep. Ptol. ad. Flor.: “And this Demiurge is hence also
the creator of the whole world, being different from those other beings [the supreme God
and the devil], occupying properly a place between them”), or even an angel.
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[4] In the world of matter there exists a remnant from the spirit-world, and the
deliverance of this remnant is the aim of the soteriological process. According to the
proportion of spirit in the matter in their composition, men are spiritual (Tvevpatikot),
psychical (yv&wkot), and carnal (copartikol) (e.g., Iren. i. 7. 5. Tert. adv. Val. 29).
This classification may be used to characterize Christianity, Judaism, and Heathenism.
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[5] Sensuousness constitutes (in true heathen fashion) the evil in men. The spirit is
imprisoned in the body: “It explains the conflict in the body, that its structure (tAacpa.)
is composed of warring elements (Hippol. Ref. v. 8, p. 154. Cf. the hymn of the
Naasenes, ib. c. 10, p. 176: “From thy breath it wanders away — it seeks to flee from the
black chaos — and does not know how to pass through,” etc.). Demons of many kinds
have their abode in the soul of man, and injure and defile it as travelers an inn (Valent. In
Clem. Al. Str. ii. 20. 114). From this results the universality of sin, and the fact that it is
so natural to man (Basilid. In Clem. Al. Str. iv. 12. 83, in Hilgenfield, p. 208. Iren. iv. 27.
2)
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[6] Redemption originates in the world of spirit. The Redeemer is Jesus Christ. There
are many and greatly variant delineations of his person. He is a celestial aeaon, which
inhabits a body, practices self-restraint, and thus comes to of the same nature as the latter:
“For we say of that which is seen, and of that which is unseen, that they are one nature”
(Valen. In Clem. Al. Str. iii. 7.59, and in Photius Bibl. cod. 230. Vid. Hilgenf. 297, 302.)
Or he is an aeon which assumed a body formed of a psychic substance: being impassible,
he did not suffer, but only his psychic body, — thus the school of Valentine (Iren. i. 6. 1;
7.2. Otherwise, Tertul. ad. Val. 39. 1).
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Or the man Jesus, bearing the image of God, and by a special dispensation born through
Mary, is chosen by God; with him at his baptism the aeon Christ, also called “Man” or
“Son of man,” unites himself, — thus Marcion in Iren. i. 15. 3. Cf. Cerinthus in Iren. i. 26.
1. Carpocrates, Iren. i. 25. 1, 2. Ps.-Tert. adv. omn. h. 15. —
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Satornil (“He held that the unbegotten Saviour was both incorporeal and invisible, but he
thought that he appeared a man,” Iren. i. 24. 2) and Basilides (“That Christ came in
phantasm, was without substance of flesh, did not suffer at the hands of the Jews, but
instead of him Simon was crucified; Ps.-Tert. 4. Cf. Iren. i. 24. 4. Philaster 32, etc.)
agree in discriminating sharply between the historical Jesus and the celestial Christ, either
considering the celestial aeon as dwelling in an apparent body, or regarding the man
Jesus as led and prompted by the aeon.
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[7] In regard to the object of Christ’s coming, it is to be said: “For the Father of all
wished to dispel ignorance and destroy death. But the recognition of himself became the
dispelling of ignorance” (Iren. i. 15. 2, Marcion). In the hymn of the Naasenes, Christ
says to the Father: “Having the seals I shall affirm: I travel through all ages. I shall
unfold all mysteries — I shall show the forms of the gods — the hidden things of the holy
way — | shall summon wisdom (yvwoie) and teach” (Hipp. Ref. v. 10. Cf. also Pist.-
Soph., p. 1 f. 182, 232: “Verily I say unto you, that ye shall know how the world,
Koopo@, was formed,” vid. the enumeration, p. 206 ff.) The gospel is the knowledge of
supermandane things (n tov vrepkoocutwy yvooup, Hipp. Ref. vii. 27, p. 376.) At the
beginning of the Jeu-books, p. 142, it is said: “This is the book of the knowledges of the
invisible God by means of the hidden mysteries which lead to the elect generation.”
“This is the doctrine in which the entire sum of knowledge dwells.” Christ thus brings
knowledge to the world, and thereby the spiritual elements are strengthened to release
themselves from matter. The self-consciousness of the human spirit begins, and it now
recognizes the means of grace and sacred formulas which aid it to rise from this world
into that above.
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[8] Redemption has to do chiefly with the pneumatic. “They teach that these are not
only by practice, but by nature pneumatic, and will everywhere and absolutely be saved”
(Iren. i. 6.2. Cf. CI. Al. Str. v. 1. 3). The “only good Father” himself looks upon the
heart of man in Christ, and it is illuminated and blessed in the vision of God. The man
now lives bound to the Saviour in mutual fellowship, and has become in himself
immortal (Val. In CI. Al. Str. ii. 20. 114; v. 6. 52; iv. 13. 91 in Hilgenfield, pp. 296, 301,
298). The knowledge (emiyvmwoip) of the great Unutterable is redemption, but it has to
do only with the spirit, and not with the soul or body (lren. i. 21. 4; 7.5). Thus the spirit
by knowledge becomes free from the oppression of the sensuous and mounts to God.
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The psychic, i.e., ordinary Christians in the church, may be saved through faith and
works, but the hylic will be lost (Iren. i. 6. 2). In practical life the Gnostics regarded all
their actual adherents as pneumatic (cf. Iren. i. 6. 1 fin.; iii. 15. 2. Hipp. Ref.v. 9, p. 174.)
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[9] The moral philosophy accompanying these views of redemption was dominated by
the false estimate of sensuousness, and assumed a double form (Iren. iii. 15. 2), either a
strict ascetic abstinence (Iren. i. 24. 2. Hipp. Ref. v. 9, p. 170. Pist.-Sophh., pp. 250, 254
f.), or a lax carnality, confident that nothing could harm these favored ones, with scornful
criticism of the strict morality of the church, as, for example, on the subject of martyrdom
(Iren. i. 6. 2, 3; 25. 3; 28. 2; 31. 2. Cf. Al. Str. iv. 9. 73. Agrippa Cast., in Eus. h. e. iv. 7.
7. Isadore, in Cl. Al. Str. ii1. 1. 1, assailes the “theatric ascetics.” Cf. also Plot. 1i. 9. 15.)
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[10] In keeping with the whole trend of the system of Gnosticism, there is found in it no
recognition of the resurrection of the dead, nor of the early Christian eschatology as a
whole. The return of the spirit freed from matter to the pleroma marks the end (cf. Iren. i.
7.1,5. Tert.c. Val. 32)
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ON CHRISTIANITY, HEATHENISM, AND JUDAISM
(Reinhold Seeberg, A Text-book of the History of Doctrines, Vol. 1, pp. 111-112.)
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CHRISTIANITY ONLY IS SAFE, USEFUL; CHRIST’S WORDS FULL OF POWER, SPIRIT
REPULSION TOWARD HEATHENISM: RELIGION = FOLLY, IMMORAL; GODS = DEMONS

Of Christianity Justin Martyr declares: “I found that this philosophy only is safe and
useful” (Dial. 8, cf. Tatian. 31. Melito in Eus. v. 26. 7, cf. Miltiades, ib. v. 17. 5). The “words of
the savior” should be observed, for they are full of power and spirit (Dial. 8, 9). The attitude
toward heathenism is one of repulsion. When the purpose is to show the necessity for
Christianity, the religious life of heathenism is characterized as folly and immorality, and its gods
as demons (cf. Just. Ap. i. 12, 14, 21. Dial. 79 fin., 83. Ath. 25 ff. 23. Minuc. 21 ff. Tert. 23. For
Scriptural proof, Ps. 95.5 is quoted: “The gods of the heathen are demons” (dtapovia), and in
connection with which the different meanings of the term diapoviov in heathen and Christian
parlance must not be overlooked).
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PHILOSOPHERS, POETS PROMOTE IDOL WORSHIP; INSPIRED BY DEMONS

THEIR WORKS = SELF-CONTRADICTORY

THE GOOD IN HEATHEN = BORROWED FROM OLD TESTAMENT (OT = MUCH OLDER)
TRINITY, ANGELS, SON OF GOD = PARALLELED IN “SONS OF GOD” (POLYTHEISM)

The philosophers and poets are only promoters of idolatry (Arist. 13), inspired by demons
(Theoph. ii. 8); their productions are nothing but self-contradictory frivolity (Tat. Passim, Theoph.
li. 8;iii. 2 f., 5 ff. Min. Fel. 38, Tert. 46). Whatever is undeniably good in them has been
borrowed from the Jewish prophets, who far excel them in antiquity (Just. Ap. i. 44, 54, 59 f.
Tat. 31, 40 f. Theop. i. 14;iii. 23; ii. 30, 37 fin. Minuc. 34. Tert. 47). But, on the other hand, the
Trinity, angels, and the Son of God are represented as paralleled in Polytheism and in the
heathen conception of “Sons of God” (vid. supra).
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SAME LOGOS, WHICH APPEARED IN CHRIST LATER, DWELT AMONG PHILOSOPHERS
OUR DOCTRINES = MORE SPLENDID, FOR LOGOS-NATURE = REVEALED COMPLETELY IN US
EXCELLENT UTTERANCES = THRU COOPERATING WITH LOGOS IN CONTEMPLATION
ONLY LOGOS’S GERMS DWELLED IN OLD TESTAMENT; REVEALED COMPLETELY IN CHRIST

In the philosophers of Gentile nations the same Logos was supposed to have dwelt that
afterward appeared in Christ. “Our [doctrines] appear more splendid than all human teaching
because the Christ revealed through us was the whole Logos-nature (to Aoyikov to oAov),
body, intellect, and soul. For whatever things the philosophers and lawgivers excellently uttered
or invented were wrought out buy them through the co-operation of the Logos in discovery or
contemplation” (Just. Ap. ii. 10). Only germs (ocmepuarta) of the Logos dwelt in the prophets,
whereas he revealed himself completely in Christ.
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MUCH BY HEATHEN = WRONG; PLATO = NOT ALIEN TO CHRIST, BUT NOT ALL SAME
ALL WHO LIVE ACCORDING TO LOGOS = CHRISTIAN (e.g. SOCRATES, HERACLITUS)

Hence much is found in heathen authors that is erroneous. Plato’s teachings are thus related to
the doctrines of Christ: “not alien (aALotpia) to Christ, but that they are not everywhere the
same” (Just. Ap. ii. 13). Again, it is said, “Those living according to the Logos are Christians,
“such as Socrates, Heraclitus, Abraham, Elijah,” etc. (Just. Ap. i. 46; cf. Minuc. 20 init.)
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OLD TESTAMENT CONTAINS ENTIRE TRUTH; INSPIRED; LOGOS SPOKE IN OT;
OT PROPHETS PROPHESY CORRECTLY

CHRISTIANITY, THEREFORE, NOT NEW RELIGION (=> CELSUS)

The entire truth is contained in the primitive writings of the Old Testament prophets, for they
were inspired; the Logos himself spoke in them; they correctly prophesied of future things (Just.
Ap. i. 30 f,, 36. Ath. 9: “Who, in the ecstasy of the thoughts within them, the divine Spirit
moving them, gave utterance to the things they were impelled to utter, the Spirit using them as



a flute-player plays his flute. Cf. Just. Dial. 115.) Their utterances are, therefore, to be
acknowledged even by the heathen as absolute proof of the truth. Christianity is, therefore, not
a new religion, as Celsus charged (cf. Just. i. 53. Ath. 7, 9. Theoph. ii. 9, cf. 36, the Sybils. As to
this evidence from prophecy, cf. also Celsus in Orig. c. Cels. lii. 26; viii. 12; vi. 2). The prophets
taught One God, true morality, and future rewards and punishments (Theoph. ii. 34 fin.; iii. 9).
Their writings contain the Christian truth (Just. Dial. 29).
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BECAUSE HARDNESS OF JEWS’ HEARTS, CEREMONIAL LAW = ADDED
CEREMONIAL LAW CONTAINS VEILED REFERENCES TO CHRIST

BUT JEWS SUPPLANTED LAW OF GOD; THEY ARE NO LONGER PEOPLE OF GOD
GENTILE CHRISTIANS ARE NOW TRUE ISRAEL

With their real spiritual contents, however, was combined, on account of the hardness of heart
of the Jewish people, the ceremonial law (Just. Dial. 19-22, 42, 44, 46, 67), which contains also
veiled references to Christ (“I say that a certain law was ordained for the cultivation of piety and
right living, and a certain law and ceremony was also announced as a mystery of Christ, or on
account of the hardness of your hearts,” Dial. 44). The Jews have, by their doctrines
(01daypata) supplanted those of God (Just. Dial. 78). They are, consequently, no more the
people of God. In accordance with the prophecies, Christians from the heathen world are now
the people of God and the true Israel (Just. Dial. 25, 26, 123, 135 fin.).
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THE LOGOS DOCTRINE

(Early Apologists: Justin Martyr et al)
(Reinhold Seeberg, A Text-book of the History of Doctrines,
1895/1952, pp. 112-115).
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There is one God, the Creator, Adorner, and Preserver of the world. The invisible
God is an unbegotten, nameless, eternal, incomprehensible, unchangeable Being, without
any needs and free from all passions. He created the world out of nothingness and gave
form to matter. (“That in some way matter was begotten, created by God, from which
God made and formed the world”). Yet, with all this, the true nature of the living God
does not find expression. There is no advance beyond the mere abstract conception that
the Divine Being is absolute attribute-less Existence.
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In both operations, God employed the Son as a mediator. This is not to be
understood in a mythological sense. He is the Logos of God. This was a favorite term of
the cultured classes. Whenever it was mentioned, the interest of all was at once secured.
But that precisely this term was chosen proves how entirely the thoughts of the church
were centered in the exalted Christ. If they had thought chiefly of the man Jesus, they
might have easily characterized him as a second Socrates. But they thought of him as
God, in God, and with God, and hence selected a term such as “Logos,” in order to make
the matter plain to the heathen.
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Originally God was alone, but by virtue of the reasoning faculty
(Aoyixn dvvauio) belonging to him he had in himself the Logos. By a simple exercise
of his will, the Logos sprang forth (zpoznde). He is the first-born work of the Father.
“The first begotten thing ... not as coming into being, for from the beginning God,



being eternal intelligence, vooo, had in himself the Logos, being eternally Logos-
natured, Aoyixoo”.
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Of the manner in which the Logos originated, it is said: “This power was
begotten from the power of the Father and his counsel; but not by a separation, as
thought the nature of the Father were distributed,” i.e., somewhat as a fire does not
diminish another by which it is enkindled, “and that which is taken away from it appears
to be also the same and does not diminish that from which it was taken”. He is not an
angel, but divine; divine (Bso@), but not God himself (o 8sop). In respect to the
Father, he is something else (ergpov 77) and another (addoo 7ig), and is such in
number but not in mind, yveun: “And that which is begotten is other in number than
that which begets, as everyone must confess”). Thus the Logos is God together with the
Father, and to him alone, as to the Father, is worship due.
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Through the Logos, God has revealed himself. He it is who in the Old Testament
period appears to men. He is the messenger of God, “our teacher and apostle,” God
revealed, yvopilopevop. When God determined to create the world, he begat the word
which he had in himself (Aoyoo evéiaBerop) as the word uttering itself in speech

(logos mpogopixoy).
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For the use of the terms by the Stoics and Philo, cf. Heinze, Die Lehre vom Logos, p. 140
ff., 231 f;; Orig. c. Cels. vi. 5: “... the Logos always existing resident in the heart of
God. For before anything was created, he had this counselor, which was his own
reason (voog) and purpose (goovnorg). But when God determined to make whatever
he desired, he begat this Logos as the word (zpogopixog), the first-born of the whole
creation, he himself not being emptied of the Logos, but begetting the Logos, and
always remaining associated with his Logos.” ... Christ is, therefore, the Reason
imminent (sic: immanent) in God, to which God granted a separate existence. As the



divine Reason, he was not only operative at the creation and in the Old Testament
prophets, but also in the wise men of the heathen world.
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The philosophical conception of the Logos here determines Christian thought, although
the important difference must not be overlooked, that the Logos of the Christian writers
in an independent personality. The divine person of Christ is acknowledged without any
limitations; and when the Johannine conception of the Logos is presented as parallel with
that of the Stoic philosophy, it must be understood merely as an outward clothing of the
thought (momentous indeed in its consequences) in such grab as to commend it to the
heathen world.
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Along with the “Word” is mentioned also the Wisdom of God, or the holy
prophetic Spirit; but comparatively little prominence is given to the latter. But the Trinity
is certainly an article of the common faith. The term, Tpiao, occurs first in Theoph. ii.
15.  Although the Apologists find little occasion to speak of this mystery, the
apprehension of it constitutes for them the profoundest problem and the supreme desire
of their hearts: “Carried with this desire only, to see God and the Logos with him. What
is the unity of the Son with the Father? What the fellowship of the Father with the Son?
What the Spirit? what the union and the difference of those who are thus united — the
Spirit, the Son, and the Father?”
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THE WORK OF CHRIST. The Logos of God, who, before the incarnation,
was only a holy spirit (mvevpa ayiov), became man, born of the Virgin Mary. The full
reality of his bodily human nature is firmly held: “He became a man, truly subject to
suffering, made incarnate,” cecopatoroincdat, yet he was not by any means on that



account only a man in the ordinary sense, but God and man; his divinity was concealed in
his flesh (tnv avtov kekpuvupevnyv v capkt Beotnta) and he attested both in his life
and work. “For, being alike both God and perfect man, he placed his two natures over
us.” It is said of him: “God suffered” (o mterovOwo Oeo@). Accordingly, he is now not a
man executed upon the cross, but the Son of God, whom Christians honor next to the
Father (ev devtepa yopa exovtep), and together with the prophetic Spirit. This view is
supported by quotations from the prophets.
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In defining the work of Christ, it is first of all emphasized that he became the
teacher of the race (katvoo vopoBetng), as he had already shown himself before his
incarnation. The content of his teaching is found in the ideas of the One God; the new
law, requiring a virtuous life; and immortality (adpOapoia), more strictly speaking, the
resurrection, bringing with it rewards and punishments. Aristides thus reports to the
Emperor what is contained in the Christian Scripture: “But you may learn from their
writings, O King, to know their words and their commandments, and the glorious
character of their service, and the expectation of compensating reward according to the
deeds done by each of them, which they expect in the other world.”

NEREE STy - N EATiE NZEHER - BEZAN - #5EER By
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Man has the ability to keep these commandments, since God created him free.
Although man, by disobeying the commandments of God, fell and became subject to
death, he is, nevertheless, still free to decide for God through faith and repentance....



RAFESHEM, F1& 200 F

COMMON (CATHOLIC) FAITH OF THE CHURCH, 200 A.D.
(Reinhold Seeberg, Text-book of the History of Doctrines, pp. 138-140.)

R IEHRR R ERERK AR E
CHURCH NOW CAN STATE DOCTRINE POSITIVELY; GNOSTICISM = HEATHEN-INFLUENCED

Let us now glance backward. We have discovered the elements of the common faith of
the church at the close of the second century. The church round herself in a position to
establish a positive doctrine (“I believed what it was proper for me to believe”) in opposition to
Gnosticism. It traced the Gnostic view to heathen influences.

—fr k7. ABRE, flEE, REE, KEE, EE

—hr b7, WRARIVEN: ERHT

Ash: ERR=: R XE, Aok

ONE GOD: RIGHTEOUS & GOOD, CREATOR, PRESERVER, RULER, SAVIOR
ONE GOD, NOT LONELY: REFERENCE TO LOGOS;

ALSO: GOD IS THREE; TERTULLIAN: SUBSTANCE, PERSON

The fundamental features of the church’s doctrine were as follows: (1) One God, who is
righteous and good, the Creator, Preserver, Ruler, and Savior of the world. The one God is not a
lonely God. In maintaining this, reference was had to the speculations of the Apologists
concerning the Logos, but, independently of these, it was regarded as fixed that we are to
acknowledge a three-fold Ego in God (Iren.). Tertullian endeavored to explain this relation by
introducing the conceptions of substance and person.

AKIRBARRAH WM, T0E~AH HESEEE

REENRAM, TERNER: BEENANRGEH. RS

MAN’S EVIL NOT BECAUSE OF FLESH/SENSUOUS NATURE, BUT ACT OF FREE WILL
CONNECTION = WITH ADAM’S SIN, NOT CLEAR; FALLEN MAN = FREE TO CHOOSE

(2) The evil in man is not implied in the fact of his sensuous nature, but in an act of his
free will. The connection of the sin of Adam is emphasized, but no way is found to consistently
carry out the idea. Even fallen man is free to choose “either part.”



ERFRIFEFRMEEAE; WEAE (BLER)D

BOHE: B2 AR

HAehJrT . EEAS_EE, EEMERMRERHEL: EEFRRT

AW BAESHISE; "EWME, §

UNCONDITIONALLY MAINTAIN CHRIST’S DIVINITY, HUMANITY; TWO SUBSTANCES
SALVATION: LAW OF LOVE; IMMORTALITY

OTHERS: CHRIST 2" ADAM, OUR SOURCE, SPIRIT BRINGS US FELLOWSHIP WITH GOD;
SONSHIP; FORGIVENESS OF SINS; DEVIL WEAKENED; RECONCILIATION WITH GOD; ETC.

(3) The reality of the divinity and humanity of Christ is to be maintained unconditionally in the
interest of redemption. His personal life is composed of two substances (Tert.). The salvation
which he brought consists, first, in the law of love which he taught, and whose observance he
made possible; then, immortality. Upon the latter the emphasis is laid. Together with this,
other scriptural ideas, especially of a Pauline and Johannine type, are still influential and of a
practical significance, e.g.: Christ, as the second Adam, the source for us and the leaven in us;
the Spirit, as making the fulfillment of the law possible and bringing to us fellowship with God;
sonship to God; the forgiveness of sins; the weakening of the devil; our reconciliation with God,
etc.

HRBEANMES, RETHE: BB BfF0E%; BREE, #X [#3])
WRAELERERE T/EMRE; 5 EFa—=081K

HOEARER = 5. 0WBENET L7 Ky

PREACHING OF GOSPEL IMPARTS SALVATION, BAPTISM APPLIES SALVATION

SALVATION = APPREHENDED BY FAITH; FAITH = ACCEPTANCE OF CHRIST/DOCTRINE

BUT FAITH IS AWAKENED BY SPIRIT’S OPERATION; UNION WITH GOD = NEEDED FOR FAITH
FAITH JUSTIFIES: FAITH INCITES OBEDIENCE OF GOD’S COMMANDMENTS

(4) The preaching of the gospel imparts salvation, and baptism applies it to the individual. It is
apprehended in faith. It is, indeed, a portentous turn of thought, when faith is represented as
the acceptance and acknowledgment of Christ, or as obedience, and its object as “doctrine;” but
this position is, after all, practically neutralized in part by the assertion that faith cannot be
awakened without the operation of the Spirit, and is inconceivable without a life in union with
God and holy love. If it is said that faith justifies man, this is meant substantially in the sense of
an inciting to the fulfillment of the divine commandments.

FHR: AREESWERIR, RV0J7EE S
TERTULLIAN: LEGAL SCHEME OF SALVATION, PREPARES FOR WESTERN CHURCH’S THEOLOGY

Tertullian, by treating the relation of God and man in a legal scheme, prepared the way for the



later development of doctrine in the Western Church.

SRR REEREFEEH
BODY’S RESURRECTION: RELATED TO CHRISTIAN LIVING

(5) These ideas find their consummation in the resurrection of the flesh, which the teachers of
the period seek not only to propagate as a doctrine, but to understand in its relation to the
practical religious life of believers.

EEH = RAEEY; BRI = (ER) +HENENES

EHER, REBGHBFORE,; (2L WNEEHETESE R
CHRISTIANITY = PRIMITIVE CHRISTIANITY: SCRIPTURE + BAPTISM CONFESSION = NORM
BISHOP CARRIES, GUARANTEES TRUTH HELD; CHURCH TRADITION ALONGSIDE SCRIPTURE

(6) In all of this, these men were conscious that they represented the original Christianity, and
were able to attest their views as primitively Christian by the customary criteria of Scripture and
the baptismal confession. These positions were, indeed, further developed in the
acknowledgment of the episcopacy as the bearer and guarantor of the truth thus held, and in
the admission of ecclesiastical tradition to a place by the side of scriptural authority.

RAFGENTEERNR, HEEHBLE—
BECAUSE OF CONFLICT WITH GNOSTICISM, CHURCH ATTAINS UNITY IN DOCTRINE

It is a result of the great conflict with Gnosticism, that the church first attained her unity as a
teaching church — in her doctrine. The unity of the church embraces the elements absolutely
essential if the church and Christianity are to continue in existence. That this unity consists in
the pure doctrine is, leaving separate considerations out of view, a result of the conflict with
Gnosticism.

RETEIREBIEL: RAEFKIHE: 100 5 200 FHREEHHEM = —#
ANTI-GNOSTIC FATHERS: NOTHING NEW; CHRISTIANITY 200 = SAME AS CHRISTIANITY 100

The Anti-Gnostic Fathers were, broadly speaking, right in their general conception, as
against the position of their opponents. They did not really present anything new, not even a
distinctly enlarged understanding of Christianity. Their conception of Christian truth and life is
that which prevailed already at the close of the first and the beginning of the second century.



AR BFRBERBRERR, FHAR

BHB-FHE (ER) , s

ONLY DIFFERENCE: OPPOSITION -> MORE CLEAR, MORE DISTINCT,
DOCTRINE = MORE RELATED TO SCRIPTURE AND TRADITION

The only peculiarity is that the opposition encountered compelled them to greater distinctness
and lucidity, as well as to deliberate utterances with respect to the canon and doctrinal tradition.
The essential content of Christianity is still held to be faith in the Triune God and in Christ, the
Son of God and man, observance of the new law, and the hope of immortality. As formerly, so
now, religious life found nourishment in the reflections, that Christ has delivered us and brought
to us the forgiveness of sins; that grace saves us; that the believer leads a life in Christ and with
Christ, etc.: but there was no certainty in the treatment of these ideas.

HE L, BRMER/FHEIEERR, ST HARES
IN REALITY, IN OPPOSING GNOSTICISM,
CHURCH FATHERS USED SECULAR THOUGHT

In the last analysis, it is the chief thing that he who observes the commandment of love
becomes a child of God and a partaker of immortality. In reality, use was made for spiritual
edification of more material than was taken account of in the books of the age — a fact which is
of great importance in explaining the vigorous opposition to Gnosticism.



Cilidilpe: % ul:hEil
THE THEOLOGY OF THE ALEXANDRINE FATHERS
(Reinhold Seeberg, Text-book of the History of Doctrines, pp. 140-141.)

HEERGREZKRE: 200
FUSION OF GOSPEL TRUTH WITH GREEK THOUGHT: CA. 200 A.D.

We have noted the league formed in Alexandria between the Jewish spirit and the
Hellenic philosophy, which produced the type of thought represented by Philo. A similar
compact appears in the same locality toward the end of the second century. Hellenistic learning
and gospel truth are associated in the most astonishing way. The catechetical schools at
Alexandria provided the basis for this movement, and it was promoted by Pantaenus, Clement,
and Origen (cf., as to the pedagogical method of Origen, the Panegyricus of Greg. Thaum., c. 6-
15).

iR BIREHREBRERST, RARAZHBTHEM
GOAL: SECURE GNOSTICS’ PROFUNDITY, WITHOUT SURRENDERING CHURCH’S FAITH

It was sought to secure what had been attained by the most profound researches of the
Gnostics, in the belief that this could be done without surrendering the church’s rule of faith.
The Gnostics and Apologists were here excelled.

BEEH-CREP—E, "BHE—K

HBRA RS BRIE

CHRISTIANITY: A SCIENCE IN LITERARY FORMS, ALONG SECULAR LITERATURE
PROFOUND INFLUENCE ON LATER GREEK THEOLOGY

Christianity became a science in literary forms which assumed a place of equal rank by the side
of secular literature. This explains the unbounded veneration and admiration with which Origen
was regarded. The movement was of inestimable significance in the history of Greek theology.
It is associated distinctly with the name of Origen. The teachings of Clement claim our attention
only as preparatory in their character.



LYY NN E IR

CLEMENT OF ALEXANDRIA
(Reinhold Seeberg, A Text-book of the History of Doctrines, 141-146.)

FRG RN + HEHEW R —EREHE, KeRE
GREEK SPIRIT + CHRISTIAN FAITH; ONE TRUTH, ALL LINES CONVERGE

The Greek spirit is in Clement combined with the faith of the church in a way
characteristically fresh and unsophisticated. The difficulties encountered do not disturb him.
He was a talented dilettante, with the virtues and the vices which belong to such a character.
He held that there is but one truth, in which all lines eventually converge.

ERAHRNRE, BRBAGR

HREEBERENHE, F2RMEOEFEIME,

it 22 8= ginkl

FH, BAEEZ. DEREFESHEN

BRUBEF D, fFO7E A E RS

GOD GAVE JEWS THE LAW, GREEKS PHILOSOPHY

PHILOSOPHY = TEACHER FOR CHRISTIAN TO RISE FROM FAITH TO KNOWLEDGE,
ACCORDING TO CHURCH’S CANON

OT & NT = COMPROMISED WITH ALLEGORICAL INTERPRETATION

FAITH = NECESSARY TO SALVATION, POINTS BEYOND TO KNOWLEDGE

God gave to the Jews the law, and to the Greeks philosophy. “For it (philosophy) led the Grecian
world to Christ as did the law the Hebrews” (Str. i. 5. P. 331; vi. 17. 823; 5. 762). He spoke of the
philosophers as borrowing material from the Old Testament (Str. v. 14. 699 ff. This was not the
case, however, with their idolatry, Protr. 2). Philosophy he regarded as still possessing a
pedagogical significance for every Christian who rises from bare faith (yiAn mcetig) to Gnosis.
But this occurs according to the canon of the church (kata kavova ekkAnciactikov, Str. vii.
855; vi. 15. 803). Following Philo, Clement effects a compromise with the letter of the Old and
New Testaments by allegorical interpretation (cf. Str. vi. 15. 806 f.). Faith in revelation is
necessary to salvation. Such faith is sufficient, but points beyond itself to Gnosis (Str. ii. 2. 432; v.
1. 643; vii. 10. 864 f.: “to believe is the foundation of gnosis”). Hence, “to know is more than to
believe” (Str. vi. 14. 794). Faith is the outward acceptance of God and of the doctrine of Christ
in the literal sense, from fear and respect for authority (e.g., Str. ii. 12; v. i. 643; vii. 12. 873 f.).



BRBON CHBRERA BT, EREBHER, HEMTE, BEW
BEFNER, BEHCRELWHRT, AEEFHHEA

wh: BEWRK: BREXHRM

THE GNOSTIC LIVES IN INITIATED VISION, DO GOOD FOR ITS OWN SAKE, IN LOVE TO GOD
AVOIDS SINFUL DESIRES, REGARDS SELF AS CHILD OF GOD, NOT SERVANT

PRAYS — COMPANIONSHIP WITH GOD; SEEKS GREAT MYSTERIES

The Gnostic, on the other hand, lives in initiated vision (emomtikn Bewpra), apprehending
salvation inwardly and comprehending it (Str. vi. 10; i. 2. 327). He does not do that which is
good for the sake of expected reward, but for its own sake, in love to God (Str. iv. 18. 614; iv. 22.
625). He avoids not only actual sin, but also every motion of sinful desire (Str. ii. 11. 455; vi. 12.
789 f.). He regards himself, not as a servant, but as a child of God (Str. vii. 2. 831). He prays
always, for prayer is companionship with God (Str. vii. 7. 851 ff., 854; vii. 2. 875). If he who
simply believes (amAme memiotevkmE) requires the purifications (kaBapoia), or minor
mysteries (uikpa pootnpia) of the church, the Gnostic needs the great (peyalo) mysteries,
the emomnteila (Protr. Sec. 1, p. 9; sec. 12. Str.v. 11. 689). This is the royal way.

Z2EWEIAN, BES ERET: WEEEELRE
HE WHO LOVES GOD, MAKES HIS WAY INTO GOD: TWO FORMS OF CHRISTIANITY

“By as much as anyone loves God, by so much the more does he make his way into God (Quis
div. salv. 27 fin.). Thus there result two forms of Christianity. In contrast with the barely
believing, uncultivated beginner, inclined to externalities, stands the Christian who beholds the
mysteries of God, and who, with heart and understanding, receives God to abiding fellowship.
The Stoic discrimination between the wise and the advancing (mpoxonmtovte®) is here
transferred to Christianity. There are now Christians of a first and of a second class. Thus the
evacuation of the conception of faith by means of the bare orthodoxy which is satisfied with
outward belief (Str. i. 9. 342 f.) is noted, but also granted honorable recognition, while at the
same time a way of escape, although a dangerous one, from that error is discovered. The
“Gnostic” of Clement really stands higher than his “believer.”



EREBER K KFE; AlEE, RAEk

HE=EHHE GERD , AR

e FAAE, M. HRRAEHE

GOD = BEING BEYOND NATURE, CREATOR, NO ATTRIBUTES

CHRIST IS LOGOS OF GOD, ACTIVE IN WORLD FROM BEGINNING,

GIVES EXISTENCE TO WORLD, OFFERS TRUTH IN PROPHETS, PHILOSOPHERS

The separate doctrines in Clement — as the objects of faith and knowledge — may be
readily passed in review. The One God, who is Being beyond nature (emekeiva tTne ovclap),
and without attributes (e.g. Str. v. 12. 695 f.; v. 11. 689), is the Creator of the world. The
formula and the conception of the Trinity constantly recur (Str. v. 14. 710; cf. Exc. Ex Theod. 80.
Protr. 12 init. Paed. i. 6. 123; also iii. 12. 311. Quis div. salv. 42 fin. Adumbr., p. 88, Zahn).
Christ is the Logos of God (distinct from the paternal Logos, matpiko® Aoyop, Hypot. In Photius
Bibl. cod. 109). In him God is known. He has been from the beginning present and active in the
world, giving it existence and offering the truth in prophets and philosophers.

EECERAN: FENTIERER
CHRIST HAS BECOME MAN: INSTRUCTS IN RIGHT LIVING

He has now become man. “Christ was, indeed, in ancient times this Logos and [the cause] of our
being ... and of our well-being; but now this same Logos has appeared to men, the only One
both God and man, the cause of all things good to us, by whom, having been thoroughly
instructed in right living, we are conducted to eternal life” (Protr. 1, p. 6). He was a man with a
human body and soul (cf., “impassible as to his soul,” Paed. 1. 2, p. 99).

FRG: ISR REZRY, FHRMRMME S8
CLEMENT: DOCETISM? CHRIST ATE SO WE THINK HE HAS BODY

Clement seeks, although without success, to avoid Docetism: “But in the case of the Savior [to
suppose] that the body, as a body, demanded the aids necessary for duration would be
ridiculous. For he ate, not for the sake of the body sustained by holy power, but in order that
those with him might not be induced to think otherwise concerning him, just as, indeed,
afterward some thought that he was manifested in seeming (dokncet). But he was entirely
impassible, upon whom no emotional impulse, whether of joy or grief, could manage to exert its
power” (Str. vi. 9. 775; cf. iii. 7. 538. Adumbr., p. 87, Zahn.)



B, MEE: ERAAEHERELR?

HERHET, X, BFMEEE, BRI H

CHRIST DIED AS RANSOM; PROPITIATION?

CHRIST IS TEACHER, LEADER, LAWGIIVER, WAY TO IMMORTALITY

Christ surrendered his life to death for us, became a ransom (Autpov) for us, and overcame the
devil (Quis div., p. 37. Paed. iii. 12, p. 310, i. 5. 111; i. 11 fin. Protr. 11 init.). Not much
importance is, however, attached to the conception of Christ as the propitiation (1Aacpo; vid.
e.g, Paed. iii. 6, p. 310). He grows eloquent, on the other hand, in extolling the Logos as a
teacher beyond compare, as leader and lawgiver, and as the way to immortality (Protr. 11, p. 86:
“For if the Teacher who has filled all things with his holy powers, creation, salvation, goodness,
legislation, prophecy, instruction, now as Teacher instructs us in all things, Athens and Greece
also already knew everything in the Logos,” ib. p. 88 f., sec. 12, p. 91. Paed. i. 3, p. 102 f., i. 6.
113. Protr. i. p. 8: “The Logos ... having become man, just in order that thou also mightiest learn
from a man how at any time a man might become divine;” cf. Paed. i. 12. 156. Str. iv. 23. 632; vii.
10. 865.) Christ, as God, forgives sins, and his humanity serves the purposes of moral instruction:
“As God, forgiving sins; but as man, leading to avoid continuance in sin” (Paed. i. 3 init.).

NDZEBFREERNZEE], BRIA

NEFRFPHRGE; HEFBHBEETE, FEHBEIHE
ERRARE; NFRIEE

MAN: OBEY CHRIST’S TEACHING, LOVE OTHERS

MAN = BOUND IN SIN; BUT HE HAS FREE WILL TO DO GOOD, HAVE FAITH
GOD OFFERS SALVATION; MAN HAS POWER TO GRASP IT

Man, upon his part, is to render obedience to the teaching of Christ, and, with a view to
reward, exercise love toward others, in accordance with the commandments (Protr. 11, p. 89 f.
Paed. i. 3. 102). Clement knows full well that man lies bound in the fetters of sin (Protr. li. Init.
Paed. iii. 12. 307: “For to sin continually is natural and common to all”), but this does not
prevent him from most strongly emphasizing his free-will (avtelovoiov) or the “in our power”
(€d muuv, Str. vi. 12. 788). “But he desires that we may be saved from ourselves” (ib.). Thus
man is free to do good and to exercise faith (Str. iv. 24. 633; ii. 15. 462; iii. 9. 540). God offers
salvation, and man has power to grasp it: “Just as the physician furnishes health to those who
labor with him for health, so also does God furnish eternal salvation to those working with him
for knowledge and prosperity” (Str. vii. 7. 860).



ABRERBEREE O REWR, BE, % BE: 20, A

fal: R, HEMERNSE: BRUNEERFL:; TERELERERL, M
FIRST INCLINATION IS FAITH; THEN FEAR, HOPE, REPENTANCE;

GOAL: LOVE, KNOWLEDGE

FAITH: ASSENT, PRECEPTION CONCERNING THINGS SPOKEN

FAITH: NECESSARY FOR SALVATION; BUT POINTS TO LOVE, KNOWLEDGE

The first right inclination (n Tpotn Tpop cotnprav vevoiy) is faith. Then follow fear, hope,
repentance (petavotla). The goal is reached in love (ayanm) and knowledge (yvootig) (Str. ii. 6.
445). Faith is an “assent” (cuykataBeoip) and a “perception of the mind (TpoAnyip dravoiro)
concerning the things spoken” (Str. ii. 12.458; 2. 437, 432). Inasmuch as faith is a necessary
preliminary to salvation, our salvation may be ascribed to it (Str. ii. 12. 457 f.: “Faith is strength
for salvation and power for eternal life;” Paed. i. 6. 116: “The one universal salvation of the
human race is faith”). But this faith points beyond itself to knowledge and love (vid. supra; cf.
Str.ii. 11. 454: “reasonable,” do&actikn, and “intelligent,” emtotnpovikn, faith).

FOLRRAR; RARIRENEEHER
FAITH = MERE ASSENT; PAUL’S JUSTIFICATION BY FAITH IS ABSENT

This was a necessary inference when faith was regarded as merely an assent, or a persuasion to
comply with the commandments (relBecBat Tarp evtoian, ib.). With such an idea of faith,
Paul’s doctrine of justification is untenable: “Righteousness is two-fold: that produced by love
and that produced by fear” (Str. vii. 12. 879). The “Gnostic” has complete righteousness. This is
illustrated in Abraham’s faith and righteousness: “For example, to Abraham, having become a
believer, it was accounted for righteousness; to him, having advanced to that which is greater
and more perfect than faith,” etc. (Str. vi. 12. 791; cf. vii. 14. 885). Thus, then, the believer of his
free will decides for God and his law, advancing from mere faith and the righteousness which
attaches to it to knowledge and love, to continual inward fellowship with God, to a life of faith
and uninterrupted holy activity, to genuine righteousness. Here the moral ideal is attained; the
lust of the world has vanished: “He is not strenuous, but in a state of calmness” (Str. iv. 22. 625).
Yet, on the other hand, it is maintained with all earnestness that “only the well-doing which is
for the sake of love, or for the sake of the beautiful itself, is chosen by the Gnostic.” He lives and
labors in the world without love for the world (e.g., Str. iii. 7. 537; vi. 12. 790; vii. 12. 874-878).
He attains to right conduct (katopBoua), whereas the simple believer (amlwe moTo)
reaches only median conduct (ueon npa&ip), according to the Stoic terminology (Str. vi. 14.
796).



BB, ASE, BEASE; BEH%R, RERAEZIR
SALVATION THROUGH BAPTISM INTO CHURCH:

CLEANSING FROM SIN, NOW CAPABLE OF RECEIVING SALVATION

NEW MAN, SONSHIP, PERFECTION, IMMORTALITY = THROUGH BAPTISM

The individual, however, secures his salvation only in connection with the church and its
agency (Paed. iii. 12 fin.; i. 6. 123, 114: “His desire is the salvation of men; and this has been
called the church”). Hierarchical aims are entirely foreign to Clement (cf. Str. vi. 13. 793). Itis
baptism which makes one a member of the church and a partaker of salvation. It brings the
cleansing from sin, and thus the capability of apprehending the salvation which the teaching of
the church offers. Thus one becomes through baptism a new man. Sonship, perfection,
immortality have become his in faith (initially) through baptism (Paed. i. 6. 113: “Having been
baptized, we are illuminated; having been illuminated, we are made sons; having been made
sons, we are perfected; having been perfected, we are made superior to death.” P. 114: “Thus
nothing but believing and being born again is perfection in life.”

KERERKERR: FHBEERS;

RMAMIEREE RE, RFRERLE EWHE, ERER ERBIRM
ETERNAL SALVATION OF ETERNAL SAVIOR: SINS = ERASED BY SPIRIT;

WE HAVE FREE UNHINDERED VISION OF THE SPIRIT, WE BEHOLD DIVINE THINGS,
THE HOLY SPIRIT STREAMS IN UPON US FROM HEAVEN

Ib.: “This doctrine, paBnua, is the eternal salvation of the eternal Savior. ... We, the baptized,
having erased our beclouding sins, the condemnation of darkness, by the divine Spirit, have the
free and unhindered and bright vision of the Spirit; by which alone we behold divine things, the
Holy Spirit streaming in upon us from heaven.” P. 116: “Therefore we have washed away all our
sins, and are immediately no longer evil. This is the one grace of illumination, viz., to be no
longer the same as before, or to have cleansed the way. But when knowledge, yvooip, appears,
together with illumination ... the unlearned are learned — whenever this learning may have been
added; for thou has not [power] to tell the time. For instruction indeed leads up to faith, but
faith is taught together with baptism by the Holy Spirit”). God cleanses sins committed after
baptism by disciplinary sufferings (Str. iv. 24. 634).

2R SRMRESFHER;

WEKRE, BHEHRMNEL, EERRMIIAS

EUCHARIST: BESTOWS PARTICIPATION IN IMMORTALITY

MIXED WINE NOURISHES TO FAITH, SPIRIT LEADES TO IMMORTALITY



The Eucharist, according to Clement, bestows participation in immortality. The
communicant enters into fellowship with Christ and the divine Spirit. “On the one hand, the
mixed wine nourishes to faith; on the other hand, the Spirit leads to immortality. The
commingling anew in both of the potion and the Word is called the eucharist, a blessed and
beautiful [gift of] grace, of which those who partake in faith are sanctified in both body and
soul” (Paed. ii. 2. 177 f.; cf. i. 6. 125.) These are the Christian mysteries (vid. Prot. 12, p. 91 ff.).
But this all points beyond itself to the unshrouded knowledge of the “great mysteries” (vid.
supra, p. 142). This is the Christian life: “right living, together with due appropriation of
knowledge — for the perception of the truth and the fulfillment of the commandments” (Str. i. 1.
318; cf. vi. 12. 788: “both in learning and in exercise”).

SRR
RESURRECTION OF THE BODY

Clement taught the resurrection of the body. He appears to have accepted the
possibility of a conversion after death (Str. vii. 2 fin.; 16. 895), without giving prominence to the
idea. [Note 1: Clement expresses himself as against the theory of the pre-existence of souls
(Eclog. 17). Itis not taught in Str. v. 16. 808, nor in Quis div. salv. 33 fin.)



BAHR ORIGEN

[From Reinhold Seeberg, A Text-book of the History of Doctrine, pp. 146-159.]

FAEDEEBIRE: EEEL
NEO-PLATONIC INFLUENCE;
ALLEGORIAL INTERPRETATION OF SCRIPTURE

FHNEER:. LHERBRESR; ERTHNESR (BYNBRF) BAHRRA,
AHEAREYE BN, BERBRPER, S MERAEE,
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Neo-Platonism: God — Abstract Existence;

God Advanced thru Concelved Order of Things (Universal Soul) ->World
Man’s Soul = Imprisoned in M atter,

Longsto Escape the Sensuous through Mystic Rites and Asceticism;
Gradation of Being, God to Soul, Soul Returnsto God; All = Copies of Infinite
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Origen is more positive than Clement, but Clement is more Christian than Origen.
It was the age when Neoplatonism was beginning to control thought. Starting with God
as the abstract Existence (to nv), advance was made through the divine Thought (vove),
the conceived order of things (koocuo@ vonto®), the universal soul (n tov oAov yoyn),
to this world, in which the souls of men live imprisoned in matter (vAn). The task before
them is escape from the sensuous by asceticism and ecstasy, through the medium of
mystical symbolic rites. “The only salvation is a turning toward God.” In the great
longing which broods over this conception lies its significance.
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There is a gradation of being, extending from God to the soul, which penetrates
through all things and all religions with their forms. All things are but copies of the
infinite. Again, the soul aspires to God through all possible suggestions, means, and
symbols. All things draw it upward. A wonderful musical rhythm resounds through this
structure of thought: from God to the soul, and from the soul to God.
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Rule of Faith: Scripture Authoritative and Systematized;

But Interpretation of Scriptureis* Spiritual” /Allegorical
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This trend of thought was not unknown to Origen. His work, De principiis — the
first attempt to construct a system of dogmatics — contains a philosophical system,
although not consistently adhered to. But Origen is an orthodox Christian. The Scriptures
contain the truth; and he sets forth in advance of his own doctrinal conclusions a
completed rule of faith, the teaching of the church, ecclesiastica praedicatio. “It seems
necessary before [treating of] these separate points to lay down a certain line and a plain
rule.”
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These “elements and fundaments” are to be brought together, with the application
of the things which the Scripture teaches, or which result from the teaching as a necessary
consequence. But the Scriptures are to be interpreted “spiritually,” or allegorically. Thus
Origen was enabled to find his peculiar opinions in them. He developed the allegorical
interpretation systematically. Passages which seem contradictory, or which have a crass
external sense, conceal a “deeper thought.” The Holy Spirit veiled the thought by means
of a “cloak of spiritual things.” Impossible things are asserted in order to call attention to
the fact that the occurrences could not have taken place corporeally, as, e.g., the visible
paradise and the walking of God therein; Lk. 10:4; Matt. 5:39, 29f.; I Cor. 9:9; many
narrations of the Old Testament; some features in the history of Jesus and in the Gospels
other things which did not happen.



(B F==EER: YERAAGMREEE: BREE

M TREEERMER, PR, REFERFNFREE LT
FEERERBAE, R O Bk

3-fold Sense of Scripture; Masses Believes on Authority — Fears Punishment
Intellectual Christian, Pure and Not Sinning, Rises Above Masses Literal Sense;
Christ Not Only Physician, But Teacher of Mysteries
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Appealing to Prov. 22:20f., Origen teaches a three-fold sense of Scripture: the
somatic, literal sense; the psychical, moral sense; and the pneumatic, speculative sense.
Historical and doctrinal passages are alike subject to this rule. He finds his own doctrine
everywhere. Christian language adorns ideas which are but slightly Christian. On the
other hand, this method enables him to conceal the foolishness of the gospel and to
glorify it as wisdom.
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The simpler class and the multitude depend upon the ipse dixit and cling to the
literal sense with their “bare and unreasoning faith.” They speak of God as the Creator,
but think of him as a coarse and unjust man. They understand literally, and not in the
sense of purifying, what the Scriptures say of judgment, and it is nothing but the fear of
the judgment which makes them Christians. This is a lower plane, above which the
cultured believer rises, searching the Scriptures as Christ has commanded, and learning to
understand their spiritual contents. Thus, when contemplating the death of Christ, he
reflects that he is crucified with Christ. He understands why Christ heals the sick upon
the plain, but ascends the mountain with the disciples. Christ is for him the teacher, and
no longer the physician (“Therefore the divine Logos was sent to be a physician to
sinners, but to be a teacher of divine mysteries to those already pure and no longer
sinning”).
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The Christian starts out with faith based upon authority and with cleansing from
sin in the fear of punishment; there follows the higher stage, of understanding and insight.
Origen thinks of this higher stage as essentially intellectual, taking thus a step backward
toward Clement. He has, however, the acuteness to recognize it as a special advantage
possessed by Christianity, compared with philosophy, that it is able to offer piety and
salvation even to the mass of the common people.

BRI ) L7
ORIGEN'SDOCTRINE OF GOD
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Grecian ldea: God is Spirit; God isLight;

God isBeing, Beyond Being,;

Has Intellectual Nature, Free From Material World;

I ncompr ehensible, Impassible, Beyond Need of Anything;

Oneand Solitary in Each Part; HeisMind and Sour ce of All Intellect/Mind
Sour ce = Personality: Creator, Preserver, Just and Good Gover nor

Heis God of Law and Gospels; Does Good with Justice, Punishes with Goodness
Man'’s Spirit Attains Relative Knowledge of God;

To An Extent, Frees Self from Matter
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“God is a Spirit,” “God is light” — thus does Origen introduce his discussion of the
doctrine of God. Yet he remains within the limitations of the Grecian idea. “God is
Being, and beyond Being” (“in the Over-beyond of Being, in the power and nature of
God”). He is an “intellectual nature,” free from everything material, not limited by space
and time. Accordingly, he is “incomprehensible, inestimable, impassible, beyond want of
anything,” etc.
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“He is in every part solitary” and, so to speak, a unit (henas), “at once mind and the
source whence is derived the beginning of all intellectual nature or mind.” But this
Source of the world is, on the other hand, conceived of as a personality. He is the Creator,
Preserver, and Governor of the world. In this government he is just and good: “This one
and the same [God] is just and good, the God of the law and of the gospels; he does good
with justice, and punishes with goodness.” The spirit of man attains a relative knowledge
of God, and this in proportion as he severs himself from matter.
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God is Father; Recognizablein the Son, His I mage;

Son Proceeds from Father asHis Will;

Begetting IsAn Eternal Act, Father Always Begetting;

Unity of Substance — Emanation;

Two Persons (Hypostases), One God; One Thought, One Will
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The One God is primarily God the Father. We recognize him in the Son, who is
his image, his radiant crown, his wisdom (sapientia) and his Logos. The Son proceeds
from the Father, not by any kind of division, but in a spiritual way, somewhat as his will.
Since everything in God is eternal, the begetting of the Son is also an eternal act: “The
Father did not beget the Son and set him free after he was begotten, but he is always
begetting him.”
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Accordingly the Son has no temporal beginning. “There is not when he was not” (“the
eldest of all created things”). Upon the basis of this, the relation to the Father is that of
unity of substance: “a vapor of the power, virtus, of God, an emanation of his glory ...
they show most clearly that there is in the Son a communion of substance with the Father.
For an emanation (aporrhoea) is seen to be homousian, i.e., of one substance with the
body of which it is an emanation, or vapor.”



T REAR TG Rk I3 3 A A [R] i A B 1T B A &9 — (one with the Father), il H CLIRIR
Bl —(EfEE#H, —MERIIAIk (a separate hypostasis), £ [ O 568 AR AERL T
(subsistence) . [F A w7 4% (hypostases), AJ & —A0r Ear. [ R FAMTA R 2 B
ZRMEEHT, WifEAI#%(two things in hypostasis), 7 & BAEE—, FlFEE—,
maEE— ] WEMEE R —EEEME—ES C TAHEZEMNMEEE, Mma—
&l >

If the Son is thus one with the Father through possession of the same nature (ousia), he is
yet, on the other hand, himself a being, a separate hypostasis, or complete in his own
subsistence (in propria subsistentia effectus). There are two hypostases here, but One
God. “Therefore we worship the Father of truth and the true Son, being two things in
hypostasis, but one in sameness of thought and in harmony, and in sameness of will.”
The two hypostases have the same will and the same activity (“to there being no longer
two wills, but one will”).
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Complete Equality in Divinity; Yet Son is“ Second God,” Dependent on Father;
Heis Good and True, as Emanation;

Christ is Executive Officer of Father; Origen Objectsto Prayersto Christ
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The homoousios appears to require the complete equality of the divinity of the
Son and the Father. None the less, we meet with Subordinationistic features in Origen.
The Son is the “second God.” He is God, but as the image of the Father. He is not the
absolutely Good and True, but he is good and true as an emanation and image of the
Father. The same is true of their activity. Christ is the executive officer (uperetes) of the
Father, carrying out his instructions, as, e.g., at the creation.
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This tendency in Origen appears also in his refusal to sanction unconditionally the
addressing of prayer to Jesus. Petition is to be addressed to the Father, and is presented
to him by Christ. Yet in other passages he maintains that we should pray only to the
Father and to Christ, to the latter that he may bear it before the Father. The prayer to



Christ which is widely prevalent in the church is not forbidden, but Origen has dogmatic
objections to it. Thus Origen’s doctrine of the Logos reflects the conception of his age.
Christ is God as is the Father, like him eternal; yet he is the “second God,” and dependent
upon the Father.
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Holy Ghost Active Only Among Saints,

Unlike Logos, Who IsActivein All Intelligent Beings,

Therefore Holy Ghost in Inferior;

Holy Ghost isLower, but Un-Created;

Holy Ghost = Brought Into Being Through the Son;

Holy Ghost = First among All Created by Father Through Son
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Whilst some philosophers thus agree with Christian teaching in the doctrine
concerning the Son, the doctrine concerning the Holy Ghost must be derived solely from
revelation. He is active, not like the Logos in all intelligent beings, but only in the souls
of the saints. It is in harmony with this limitation that he is represented as inferior to the
Logos: “The Son is less than the Father ... for he is second to the Father; yet the Holy
Spirit is lower, extending to the saints alone.” But he, too, is uncreated. As everything
else, so he was brought into being through the Son: “all things having come into
existence through the Son, the Holy Spirit is more honorable than all, and in the [front]
rank of all those things created by the Father through the Son.”
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Holy Spirit isHypostasis, Is Divine; but Poorly Defined:;

Father Gives Existence, L ogos Rationality, Spirit Holiness and Charismata
Origen Knows Term “Trinity”, But IsTerm Genuinein Latin Trandation?
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The hypostasis, as well as the divinity, of the Holy Spirit, is firmly maintained. There is
a lack, however, of clear definition. The Father bestows existence, the Logos rationality,
the Holy Spirit holiness, and also the “substance of the charismata which come from
God.”

Origen is, of course, familiar with the term, Trinity. In the Latin translation, and
also in De principiis, the term is often of doubtful genuineness.
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Man’s Fortune Dueto His Freedom; God’s Creation |s Eternal, Son is Mediator;
Uncor poreal Spiritual Beings All Had Free Will;
But Man —Mind, Fdl and Cooled into Soul;
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God loved Jacob and hated Esau, and we constantly observe the most glaring
contrasts in the fortunes of men. This is to be explained, not by the arbitrary decree of
God, but by freedom of the creature. Since everything in God is eternal, his creative
activity must be so. The Son serves him here as Mediator. A definite number of
incorporeal spiritual beings, originally all alike, was at first created. To these belonged,
however, free-will (autexousion), which is inseparable from their existence. But their
moral decisions were different. Man, who was intellect (nous), by reason of his fall from
God, cooled down into soul (psuche), since he lost his participation in the divine fire.
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The condition of all creatures is regulated by their respective merits (meritum). God has
bestowed upon all creatures a material corporeity. Their bodies were framed to
correspond with their merit — those of divinities, thrones, and powers were light and
ethereal; those of the stars, which are also living beings (cf. Plato and Philo), brilliant;
those of Satan and the devils, as being the creatures who fell first and more deeply than
others, coarse and dark. Between the two classes is the corporeal being of men, “who on
account of the very great deficiencies of their minds, needed bodies more crass and
substantial.”
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This accounts for the origination of the world, which hence had a beginning in time. This
world itself is a judgment before the final judgment; thus in the most literal sense, “the
history of the world is the judgment of the world.” The place and country, circumstances
of birth, etc., are appointed to everyone in accordance with his condition in the pre-
existent state. This explains the infinite variety in the world, which is a result of the
exercise of free-will. But God thus attests his righteousness as well as his goodness. To
everyone was given that to which he was entitled; but God brought the countless
contradictions “into the harmony of one world.” This world, accordingly, makes an
impression of harmony, and God finds means to make even the sins of the wicked — for
which he is not responsible — serviceable to the whole.
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DOCTRINE OF THE LOGOS
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LOGOS = PRINCIPLE OF REASON, = DEMIURGE,

BECAME MAN FOR DELIVERANCE

LOGOS TOOK ON HUMAN NATURE; DIVINITY REMAINS UNCHANGED
CHRIST ISREAL MAN, W/ BODY, SOUL
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The Logos, from eternity active as the principle of reason and as the demiurge
(“governing all things”), became man for our deliverance. He took upon himself human
nature, and was God and man. The divinity remains unchanged, continuing upon the
throne. Thus also Christ is a real man, with body and soul.
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SOUL OF JESUS = FREE IN STATE OF PRE-EXISTENCE

SOUL SURRENDERED ITSELF TO LOGOSFROM BEGINNING
IT GROWSINTO INDISSOLUBLE UNION WITH LOGOS
THUS, SOUL =LINK BETWEEN LOGOSAND FLESH
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The soul of Jesus was, like all others, free in the state of pre-existence. It, from the
beginning, surrendered itself to the Logos (“the entire receiving the entire”). Yea, it grew
into an indissoluble union with the Logos (following I Cor. 6:17): “It was made
essentially one spirit with it.” This soul constituted the connecting link between the
Logos and the flesh.
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FLESH OF CHRIST = PRODUCED IN UNUSUAL WAY:
CAPABLE OF SUFFERING LIKE ANY HUMAN BODY
MYSTERY BEYOND ALL MYSTERIES
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The flesh of Christ was produced in an unusual way, but was capable of suffering like
any human body. It is a mystery beyond all mysteries how we are to believe that the
word and wisdom of God were “within the limitations of that man who appeared in
Judea... If one thinks him God, he sees him to be mortal; if one thinks him human, he
views him, having conquered the kingdom of death, returning with spoils form the
dead... thus is demonstrated the reality of both natures in one and the same [person].”
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AFTER INCARNATION, LOGOS, SOUL, BODY = ONE UNITY
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After the incarnation, Logos, soul, and body constitute one unity: “For the soul and the
body of Jesus became, especially after the incarnation, one with the Logos of God. There
was one person, which united in itself divinity and humanity: “The one being was more
than one in mind.” He was a composite being: “We say that he became something
composite” (“Concerning the composition, and of what [entities] the incarnate Jesus was
composed”).
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ORIGEN TRIESTO MAINTAIN UNITY OF PERSON,

INTEGRITY OF UNION OF TWO NATURES; HE DOESNOT SUCCEED
GOD DWELLSIN A MAN (SUBSTANTIALLY FILLED WITH GOD)
DIVINITY AND HUMANITY =NOT MADE ONE

DIVINITY SUFFERSNOTHING
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Origen earnestly strives to maintain intact the unity of the person and the integrity of the
union of the two natures. In this he does not, indeed, succeed. God dwells in a man
(substantially filled with God). Divinity and humanity are yet not made one; the divinity
suffers nothing: “Learn that the Logos remaining Logos in nature, does not suffer any of
the things which the body or the soul suffers ... as though it had become flesh.” “For the
dying Jesus is a man.”
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ASMAN, HE REALLY SUFFERED, DIED; SOUL PREACHED IN HADES

HE REALLY ROSE FROM DEAD,

BODY EXISTEDIN A STATE BETWEEN MATERIAL AND PSYCHIC MODES
AFTER ASCENSION, HUMAN = ENTIRELY ABSORBED IN THE DIVINE
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As a man, he really suffered and really died. His soul then preached in Hades. He really
rose from the dead, and his body existed in a state between the material and the psychic
modes of existence. After the ascension the human was entirely absorbed in the divine.
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“But the exaltation of the Son of man ... this was the being no longer other than the
Logos, but the same with it.”

EBAEE At 5 BT ANE
L ORD NOW DWELLSOMNIPRESENT IN SUPRA-MUNDANE WORLD
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The Lord now dwells omnipresent in the supramundane world: “Yet he is everywhere
and pervades the universe, but we cannot know him anywhere beyond that circumscribed
body which, when located in our body upon the earth, he possessed among men.”

EEN T
THE WORK OF CHRIST

HEENBLE, B, \AEEE, B

EEWHERIINM b ARG ENEN, SANEHER
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CHRIST: PHYSICIAN, TEACHER, LAWGIVER, EXAMPLE
CHRIST BRINGS THE WORLD A NEW LAW, DESIGNED FOR ALL
LAW = INTELLIGIBLE:

BECAUSE REWARD, PUNISHMENT = ATTACHED

T R AR AT B, ORPIR R EE ) B AR R, RAE RS, 2,
SRR, ARk, IR e SR AT E R T R XSRS T B, A
—EGET AR B bk, R A ARG, R NIEE R, M BESRE
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BB IR R, s R EVU B L AR &R . BRI AW, WA, &
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If we inquire for the work of Christ, we find the dominant thought to be, that
Christ was physician, teacher, lawgiver, and example. As he in olden time revealed the
truth in philosophers and prophets, so he now brought to the world a new law, which is
designed for all and which has found acceptance from all. Inasmuch as he brought the
saving doctrines, the precepts of the gospel, he is the lawgiver of Christians. He is to
Christianity what Moses was to Israel. This law was intelligible, since, as the necessities
of the case required, reward and punishment were attached to it. He appeared as a
physician for sinners, as a teacher of those who had become pure.
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EENRE - BRNEE, ERIEE; RAaREREENR
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CHRIST'SLAW = LAW OF NATURE, LAW OF GOD,
VS.LAW ON STONE TABLETS:

KNOW, WOSHIP ONE GOD, CREATOR; FAITH IN JESUS;
FULFILL COMMANDMENTSIN VIRTUOUSLIFE;
SALVATION = PROMISED, ETERNAL RUIN = THREAT

f R TEARRANE, Bl Empeik] , ARk TSEAR EREE]D o bt
AR Wk WOEME— bAy, BlE T, MEERER. ST Ear,
ERE R A SRR, B KRR DOE ( [E 0 R B MEAR R 2 Bar, i BAE
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His law is “the law of nature, i.e., of God,” as contrasted with “the law written upon
tablets.” Its essential contents are: the knowledge and worship of the One God, the
Creator; faith in Jesus; the fulfilling of his commandments in a virtuous life; the
promise of salvation and threatening of eternal ruin (“The whole foundation of the faith
is God, with the promises through Christ concerning the righteous and the
announcements of punishment concerning the wicked”).

BB = KB FRIRARZEE;

AT DA, B8, RIE RS BB R

73 RAIE RUA 5 Z BT H A

CHRIST’SLIFE = MODEL OF VIRTUOUSLIFE, ESP. ENDURED SUFFERING
BY THIS, WE CAN PARTAKE OF DIVINE NATURE

BE TRANSFORMED INTO LIKENESS OF LOGOS MADE FLESH:

BEHOLD HIMSELF ASBEFORE HE BECAME FLESH
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To this is added the life of Christ as the “modd of a virtuous life,” particularly as a
pattern in the endurance of suffering. By this means we may become partakers, as far
as possible, of the divine nature. Origen gives expression already to the underlying
thought of the mysticism of the Middle Ages: “And, speaking corporeally and as flesh
delivering his message, he calls to himself those who are flesh, in order that he may first
cause them to be transformed into the likeness of the Logos made flesh, and after this
elevate them to the beholding of himself as he was before he became flesh.”
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BUOR-REEHRE, 5 BEREENEER, RENESRR
SALVATION = DEPENDENT ON SUFFERINGS, DEATH OF CHRIST
CHRIST’SDEATH DELIVERS FROM DEVIL, DEMONS POWER
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Prominent as these ideas are in the writings of Origen, he yet recognizes the fact that
the salvation of the believer is dependent upon the sufferings and death of Christ: “His
death is not only presented as a model for [our] dying on account of piety, but also effects
the beginning and progress of our deliverance from the evil one, the devil.” The death of
Christ is accordingly presented in the light of deliverance from the power of the devil
and the demons; sacrifice for sin offered to God; the purification of man from sin; and
the advocacy of man’s cause before the Father.

BHHE, Z#, RANSOM, EXCHANGE
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[a] Through sin the souls of men have surrendered themselves to the devil. Jesus

gave his soul (life) to death as an exchange, or ransom, to redeem them from the devil.
But the devil was not able to retain these souls (“For he controlled us until the ransom
for us, the soul of Jesus, was given to him, deceived as being able to rule over it, and not
observing that he does not possess the touchstone for maintaining possession of it.”).
Thus the souls of men — even those in Hades — became free from the power of the devil
and his demons. An idea is thus expressed which was destined to play an important role
in the History of Doctrines.

FESE4% (##[E4%) PROPITIATION
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[b] Sin requires a propitiation before God, and this is effected by the bringing of
a sacrifice. Christisthe high-priest, who offered to God in our behalf his own blood as a
spotless sacrifice, in order that God might become gracious to us and forgive our sins.
He bore in our stead the penalty belonging to us (“And he assumed our sins and was
bruised for our iniquities, and the penalty which was our due in order to our discipline
and the reception of peace came upon him”). Since Christ thus, as the Head of the church,
intervenes for us, God is reconciled to us and we to God. This work of reconciliation
extends beyond the world of men to the realm of the angels. Origen even seems to hint
at a continuation of the sufferings of Christ in heaven. Thus the sufferings of Christ
constitute a sacrifice which is offered to God as an atonement for sin, while at the same
time his soul was delivered to Satan as a ransom.

B RER TAE
CHRIST CONTINUESREDEMPTION WORK
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[c] Christ continues through all ages his redeeming work. The purification of
the church is always a matter of deepest concern to him as its Head, although he binds it
together in unity in himself (“in himself embracing all who are subject to the Father ...
and he is himself the Head of all”). He works from heaven to purify his followers by his
divine power and by his law. Thus the divine nature begins to unite itself again with
the human race: “From that time, the divine and the human nature began to be
associated, in order that the human nature might in fellowship with that which is divine
become divine, not in Jesus alone, but in all those receiving with their faith the course of
life which Jesus taught, which leads to God in love and in fellowship with him everyone
who lives according to the foundations of Jesus.”

gl ey, MAE D TTEE] PR0ER. BB H O S, TR,
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In these ideas we find the germs of the alter conception of redemption as a ransom
(Athanasius). Christ in himself again unites human nature with the divine (cf.
Irenaeus); but, concretely expressed, he does this by teaching men divine truth. He
imprints upon the hearts of men a copy of his wounds (“an imprint of the wounds
appearing in the soul by virtue of the Logos, this is the Christ in him”). Thus effectingin
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us that which is divine, he is, on the other hand, the mediator and high-priest who
presents our prayers before God and leads us to him.

WAMERE =, BotAORREE TEMES . AR IR, A58
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We have here the conception of the work of Christ which was characteristic of the
second and third centuries. But we may trace in it a commingling of the ancient and the
modern. Christ is, above all else, the teacher and lawgiver, the pattern, in whom begins
the defication of humanity. But he is this for us, after all, only because he has
snatched us from the power of the devil and demoniac powers, has reconciled God to
us and usto God, and stands as mediator and high-priest between us and God.
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SEPARATE DOCTRINES AND GENERAL CONCEPTION OF CHRISTIANITY

INTHE THIRD CENTURY
(Seeberg, pp. 162-168.)

F=HE  FRV—LEERRL  EMREE
3"° CENTURY - POPULAR VIEWS FORCE THEOLGOY TO DEAL WITH THEM
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The period under review had a decisive influence upon the construction of dogmatics. It
was then that conditions and views asserted themselves in connection with the popular faith
with which dogmatic theology was compelled to deal, which it could neither deny nor ignore.
A method was inaugurated by which it was sought to harmonize these and explain their
significance.

BEHEE ; TRIRN
CHURCH AROSE; HERESY NOTED
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There was now an ecclesiastical doctrine and a doctrinal church. Heresy had come to be
definitely noted. Every new development of doctrine was so regarded. The great extension of
the church produced new perils and new practical problems.

B R BERIAE
CHURCH & RELIGIOUS SENTIMENT = SECULARIZED
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A new outlook had been won, and new requirements must be met. The secularization of the
church, which had been already deplored in the second century (1), was greatly accelerated in
the third, and with it there became manifest also a secularization of the religious sentiment.
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PREVALENT DOCTRINE:
MAINTAIN DIVINITY OF CHRIST & MONOTHEISM
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This explains both the general type of doctrine prevalent and the modifications in the views
concerning repentance and the church, as also the strenuous opposition to all doctrinal
differences, particularly to the attempts, reaching back into the second century, to reconcile the
divinity of Christ with the principle of Monotheism. We begin with the latter.

16. FHARME—

MONARCHIANISM
(Seeberg, pp. 162-168)

B HACRGPE BN | BB BRI A - NER
2" CENTURY RECOGNIZES CHRIST’'SDIVINITY;
RELATION OF CHRIST TO FATHER —NOT WELL DEFINED
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The divinity of Christ is, in the second century, a recognized fact (cf. supra, pp. 63f., 70,
75, 78, 113f., 124ff., 143, 149f., 161, n.). The learned attempts to define the relation of Christ to
the Father (Logos, second God) were, indeed, far from satisfactory. Christ was regarded as “a
God,” and his human nature was asserted.

FEERET . BB 0 ERR— VR TR bW, - —HERREEE
LOGOS-CHRISTOLOGY: UNITY OF GOD, BUT “SECOND GOD”
MONOTHEISM = THREATENED
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The Logos-Christology was, in the main, framed in such a way as to guard the unity of God. But
when the Logos, proceeding from the Father, assumes an independent existence, he is then
regarded as “the second God,” and thus Monotheism is endangered.

fikmE— s e - B = B AR "B bW, - —fL bW
MONARCHIANISM SEEKSRECONCILIATION:
CHRIST = DIVINE, NOT “SECOND GOD"; ONE GOD
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Monarchianism made an effort to reconcile Monotheism, the most precious treasure of
Christianity as contrasted with the heathen world, with the divinity of Christ without resort to
the expedient of the “second God.” In this consists its historical significance.

FRI . (=) HifkE EA ERE . () BN (BE) > TR B
ffIERE CR—tamg {8 - RABEMHE - = B

PRINCIPLES: (1) JESUSBORE GOD’SSPIRIT;

(2) IN CHRIST, FATHER'S PERSON | SRECOGNIZED

THEY CLAIM MONOTHEISM (MONARCHY);

CHARGE: CATHOLICSBELIEVE 2-3GODS
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iX. 11: Ditheists, 616¢o1, Epiph. h. 62.2; Hilar. de Trin. i. 16).
It reminded the church that there is only One personal God. To this task it addressed itself, under
the guidance of the two-fold principle: (1) making the man Jesus the bearer of the divine Spirit,
(2) recognizing in Christ the person of the Father himself: “Since they reflected ... that God is
one, they thought it was not possible for them to maintain this opinion unless they should hold
the belief, either that Christ was such a man, or that he was truly God the Father” (Novatian, de
trin. 30; cf. Tert. ad. Prax. 3: “Therefore they charge that two or three Gods are preached by us,
but imagine that they are worshippers of the one God ... they say, ‘We hold a monarchy.””
(Hippol. Refut. ix. 11: Ditheists, d10got, Epiph. h. 62.2; Hilar. de Trin. i. 16).
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1. Dynamistic Monarchianism. The “Alogi” are generally treated under this heading,
but improperly so. Epiphanius, indeed, was disposed thus to classify them (h. 54.1), but,

following the authority before him, recognizes their orthodoxy (h. 51. 4; cf. Iren. and supra, p.
108, n.).

Theodotus, 190: kA EEZFrE » RRX EFHNEER
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THEODOTUSTHE FULLER, 190: JESUS=MAN BORN OF VIRGIN,

BY FATHER’'S COUNSEL ; CHRIST/SPIRIT DESCENDS ON JESUSAT BAPTISM
BECOMES GOD AT BAPTISM OR AFTER RESURRECTION; EXCOMMUNICATED

(a) Theodotus, the Fuller, brought this doctrine to Rome about A.D. 190:

T AR E P E ARSI BN TFEHIVE » RE R RS ) - A2
fth 5. BFEEEFEFG AR IR EEA - IR EBEREE L4 A~
BN (RHAMIERE R Hig » [REERS2RRYREE - ¢ EBRAVEE » DLER+HY
T =CFR - HE AMZER ; /EEEE (AIEE) FER - SfE S E 2 Al - MDA 1T
MNRETST - FEe \SU s A B FE B~ 8 7 1At » BN SRR MRIEZ 18 ©

“Maintaining in part the doctrines commonly held among those of the true church concerning the
beginning of all things, confessing that all things were made by God, he yet holds ... that Christ
came into existence in some such way as this: that Jesus is, indeed, a man born of a virgin
according to the counsd of the Father — living in common with all men, and most pious by
birth; and that afterward at his baptism in the Jordan, the Christ from above, having descended
in the form of a dove, entered into him; wherefore miraculous powers were not exerted by him
before the Spirit, which he says is Christ, having descended, was manifested in him. Some think
that he did not become God until the descent of the Spirit; others, until after his resurrection
from the dead” (Hipp. Ref. vii. 35; cf. Ps.-Tert. 8). Pope Victor excommunicated him (small
Lab. in Eus. v. 28. 6).

Asdlepiodotus, Theodotus : EERREBNES LAHE - ERERFEZER



ASLEPIODOTUS & THEODOTUS THE MONEY-CHANGER:
CHRIST =FROM HOLY SPIRIT AND VIRGIN,
ENDOWED WITH SPIRIT AT BAPTISM

(b) In the time of Zephyrinus this view again appeared under the leadership of
Asclepiodotus and Theodotus, the Money-changer (Eus. v. 28. 7; see also 17). Here again it
was held:
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“He asserts that this man Christ (springs) only from the Holy Spirit and the Virgin Mary” (Ps.-
Ter. 8). He was inferior to Melchizedek (see Epiph. h. 55. 8). But this “bare man” was at his
baptism endowed with the Spirit of God (Hipp. vii. 36). The attempt was made to prove this
doctrine exegetically, calling in the aid of textual criticism and subtle logical distinctions (Eus. v.
28. 13-18; cf., for examples, Epiph. h. 54).

TFEIE—mE H R RS
MONARCHIANS CLAIM ORTHODOXY
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Nevertheless, these men claimed to teach the ancient confessional doctrine. “For they say that
all the former teachers, and the apostles themselves, both received and taught these things which
they now proclaim, and that the truth of the gospel message was preserved until the times of
Victor... but that the truth was perverted by his successor, Zephyrinus” (small Lab. in Eus. v. 28.
3; cf. the charge brought against them by their orthodox opponent: “They have impiously
slighted the divine Scriptures and repudiated the canon of the ancient faith, and have not known
Christ,” ib. sec. 13).

T mE— IR A BB RE M2
MONARCHIANISM = NOT APOSTOLIC
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It is beyond question that the claim of conformity to the teachings of the church was, speaking
generally, without foundation. The Monarchian doctrine is not an attempt to reproduce the
original Christian view, as is evident from a comparison of its tenets with the apostolic portrayal
of Christ as the Lord of heaven and earth (per contra, Harnack, DG.; ed. 3, 673f.).

TRt E—SRATRETR © TEERT . ROEEERE IV
MONARCHIANISM’SORIGIN = LOGOS |DEA ASENERGY

BV RAS IE— SR AR IR - PIRE R (REAZAC) TEERAr ) WUBE o Bl ZEASHT 0 B
"H o WA o TR —REHETEE ) (divine energy) ©

The origin of this form of Monarchianism may be very easily traced to the Logos-idea — the
Logos, or Spirit, being conceived not as a personal being, but as a divine energy.

The attempt to establish a congregation of adherents to this view, although made at personal
sacrifice, was not successful (small Lab. in Eus. v. 28. 8-12).

Artemas{FZEE
ARTEMASIN ROME

AR = tHac s, A RIS Artemas 1218; LTRSS T B ORI
(c) After the middle of the third century we find this view still advocated by Artemas (or
Artemon) at Rome, and he appears to have gathered about him a congregation of his own (Eus.
h.e. vii. 30.17).

HERUEIREE © 1€ T EAVBEEE
PAUL OF SAMOSATA —TAUGHT JESUS CHRIST FROM BELOW
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(d) But its most important representative is Paul of Samosata. This imperious and world-
minded Bishop of Antioch (from about A.D. 260; cf. encycl. Letter of Synod of Antioch, in Eus.

h. e. vii. 30.7-15) taught “ Jesus Christ from below” (yatw6ev, in contrast with avwbev, ib. vii.
30.11).
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GOD’SWISDOM/LOGOSDWELLSIN JESUS

LOGOS (SON OF GOD) = NOT SEPARATE HYPOSTASIS; LOGOS = GOD HIMSELF
LOGOSCOMESTO DWELL IN JESUS;

THEREFORE: GOD ISONE
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In the man Jesus, born of the virgin, dwelt the divine Wisdom. This is not a separate
hypostasis, but exists in God as human reason exists in man: “That in God is always his Logos
and his Spirit, as in the heart of man his own reason (Loyoo); and that the Son of God isnotin a
hypostasis, but isin God himself ... But that the Logos came and dwelt in Jesus, who was a
man; and thus, they say, God is one ... one God the Father, and his Son in him, as the reason
(Aoyoo) ina man” (Epiph. h. 65.1).

BR  EITEEAAMAR  EEEEEEAL
WISDOM/LOGOS INDWELLSIN PROPHETS; MORE IN CHRIST

WMERER » MIVEEEAME - ABEEEE » tnVERSE » ESEN{E 2SR
"Ry T REHEEEEEATEE  HEN AN EREE BT AEHMAZE - R EREEL
I HEAIEEEPE - AR/ DEHIE § AR SRR EE - MG EERE - |
A paralld to this is seen in the indwelling of Wisdom in the prophets, except that this indwelling
occurred in a unique way in Christ as the temple of God: “In order that neither might the
anointed of David be a stranger to Wisdom, nor Wisdom dwell so largely in any other. For it
was in the prophets, much more in Moses; and in many leaders, but much more in Christ as in a
temple.”

TR e &t BETHER B EAN
JESUS = NOT WISDOM; WISDOM CANNOT BE SEEN, IS GREATER

But also:
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“He who appeared was not Wisdom, for he was not susceptible of being found in an outward
form ... for heis greater than the things that are seen” (fragm. Disput. c. Malchionem in Routh,
Rel. sacr. iii. 301; in Leontius, ib. p. 311).
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MODE OF UNION: JESUS = ANOINTED WITH SPIRIT
JESUS = STEADFAST IN RELATION, KEPT HIMSELF PURE —
THEREFORE OVERCAME ADAM’'SSIN
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As to the mode of this union, Paul teaches that the man Jesus was from his birth anointed with
the Holy Ghost. Because he remained immovably steadfast in this relationship and kept
himself pure, the power of working miracles became his, and, having been “born pure and
righteous,” he overcame the sin of Adam.

Bra=EE LS - EEHHE - —EEE ) BONAREREREaTR—
UNION = MORAL UNION, UNION OF WILL —ONE WILL
NATURE OF LOVE MAKESONE WILL OF MANY

WMEEEZETN - ZEfE L OLE) BE  BREENHEL  BEENEHES - £F
PHVEES o AMEEEANE RIS -

It is amoral union (in the way of learning and fellowship, Routh iii. 312) in the will and in love,
which here meets us, not a merely natural one:

RAZEA S WEBEMAE—EEE - RAENE AT ARMIEH—EEE » 1R
— o RE—E - FERE - BRYAEIE S —E -~ FE—EHREE LR  IERMER—  [F]
“Thou shouldst not wonder that the Saviour has one will with God. For just as nature shows us a
substance becoming out of many one and the same, so the nature of love makes one and the

same will out of many through one and the same manifested preference.”



BNAEELBSESES  BREETNTEELESERENE
NATURE OF LOVE MAKES UNION PRAISEWORTHY;
NATURAL REASON DOESN'T PRODUCE PRAISEWORTHY THINGS

7€ 8RR P YA ERE - TR EIVAR BTN EY) - R lEG#ES -
(Also: “The things obtained by the natural reason have no praise, but the things obtained by the
nature of love are exceedingly praiseworthy,” frag. in Mai, Vet. Scr. Nov. coll. vii. 68f.; cf.
Athanas. c. Arian, or. iii. 10).

HigrviERERE - HOHE EWhE - FEEEPE > MHE EFNESHa
HEERER BB T - R KIREL E R RIS

JESUS, INMORAL DEVELOPMENT, UNITED HIMSELF WITH GOD,
THRU SPIRIT'SINFLUENCE, & THRU UNITY OF WILL
BECOMESREDEEMER, ATTAINS PERMANENT ONENESS W/ GOD

HRERfEMr A B R b FEEEBENEBEENG — BRI Earlis - RIILES T
BEES] » BB — B ERVRIE T - % EBEE LW AANEG— -

Thus Jesus in his moral development united himself intimately with God by the influence of
the Spirit and unity of will, thus securing the power to perform miracles and fitness to become
the Redeemer, and in addition attaining a permanent oneness with God.

BEFFIL > BEmERSE - jIh T - M LB ERBS
SAVIOR STRUGGLES, OVERCOMES ADAM’'SSIN,
SUCCEEDS, UNITED IN CHARACTER TO GOD

REHAERERN - AFHY > #FEEMAFLEZ S > B T RMHESRAIEE - fifrEtE b
RPN T o MRS BB EARRS  RfE 7B B — RV EHARBIES ) (R VISR W
ZEEHIRTE T NIt i A — V)% B % BREEE 0 B HG&at -

“The Saviour, born holy and righteous, having by his struggle and sufferings overcome the sin
of our progenitor, succeeding in these things, was united in character (] ]C]C]CICIC]0]) to
God, having preserved one and the same aim and effort as he for the promotion of things that are
good; and he, having preserved this inviolate, his name is called that above every name, the
prize of love having been freely bestowed upon him” (Mai, I.c.).
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=Zx&rss 3SYNODS

PG EBE T = REH#AREXLILAE (F1& 264-269) - HERUENTPREEF AT 1
HFIERMYEE RIS ERN S - f(% » Malchion &% (Fl) BN 7 -
Three synods were held in Antioch to consider the matter (264-269; Eus. h.e. vii. 30.4, 5). Paul
at first resorted to evasions and no conclusion was reached. Finally, the presbyter Malchion
vanquished him at the third synod.

REFNERRRBETEEERER
PAUL OF SAMOSATA WOULD NOT ADMIT THAT
ONLY BEGOTTEN SON EXISTSIN SAVIOR

g FERER - NEME— - e T SUEAIH DI AR T BN R E R EE -
“He did not formerly say this, but he would not grant that in the whole Saviour was existent the
only-begotten Son, begotten before the foundation of the world” (frg. disp. adv. Paul. a Malch.
hab. in Routh iii. 302; also Pitra, Analecta sacra. iii. 600f.; iv. 424. Eus. h.e. vii. 28, 29).
RIS E S Artemas Fy 5l o WFERR THLAYEEE -

The decree of the synod proclaimed the heresy of Artemas and his exclusion from the fellowship
of the church (Eus. he. Vii. 30.16, 17).

% BHE VAR EARE s 1% 272 4 > Aurelian 2 2 FE 52 B85 — ke B
BUAN NS SR R i F

But Paul retained a following and his office until, in A.D. 272, the decree of Aurelian gave the
church property to the control of the one who should be upon terms of epistolary correspondence
with the bishops of Italy and Rome (Eus. vii. 30.19). This was the first time that imperial politics
carried into effect a condemnatory decree of the church.

B ESt PATRIPASSIANISM

2. BES SR MEE—R - B AR - BN K AYtEE SR - SRR
e o EEE SR R R A E AR (R B - SIS KRR ERAVR
PR > WA ZAEZRN. .

Patripassian Monar chianism is the more influential and more widely prevalent
form of Monarchianism. It is this form chiefly which gives to the system the historical
significance noted on p. 163. It is not accidental that Rome and Egypt were the breeding places
of Sabellianism and the pillars of the homoiousia. The history of the separate representatives of
this party is, to some extent, obscure, and it is, therefore, difficult to keep the peculiar tenets of
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each distinct in our minds. Here and there we may trace a connection with the primitive form of
the doctrine.

TR ) —a 0 AT DAERTERE T+ BT o HEARES T
The prevalent term, “Patripassians,” may be traced to Tertullian (adv. Prax.). Their fundamental
idea is:

"SI —ERAVITISE R R Y FOIMRE R Ty BRI — A RS
1y T2 ECiEE M - SRR ERME - DI~ FARERFHE - A S8y
AEHEEZH - &2 () BE...mHEEERMEIA » KRECRET - iR
HIN - WA RERAELZE L < |
“For thus it is proper to state Monarchianism, saying that he who is called Father and Son is one
and the same, not one from the other, but he from himself, called by name Father and Son
according to the figure of the times, but that this one appearing and born of a virgin remains
one ... confessing to those who behold him that he is a Son ... and not concealing from those
who approach him that he is the father” (Hipp. Ref. ix. 10).

Praxeasvs. Victor (Victor &z ¥ fek&E—af)
PRAXEASVS. VICTOR (VICTOR =>DYNAMIC MONARCHIANISM)

Praxeas /2 nndlinnfyFiEs - Bl Victor —ERFIZESE - HH CHAEE R E T2
Dl s (i g —EmIVEUTE - Prtaxeas [FIRF 2L R ¥EAM S £52E - tMavEEtieIE
MIRE -
(@) Praxeas, a martyr of Asia Minor, came with Victor to Rome, and gained an
influence over this foe of Dynamistic Monarchianism by means of his Christology as well as by
his anti-montanistic tendencies. His doctrine found acceptance also in Africa (Tert. c. Prax. 1).

R ERFHAE - X EFRE » IMEE=X b7 > IIEE=- EwrsiT
FATHER WASBORN, FATHER SUFFERED
JESUS CHRIST = FATHER, JESUS CHRIST = SON

He taught:

iR EEREE « T ER R ST » SO EEE o BREREVE TR R AR AL - 2R
o BWEC - SATAREYE ) o I B2 EEAAS o A (BELE) ACZRERY
sk Rl (LAFEaaE ) 450 55 (4UsytE=) 100 300 14: 910

“After that time the Father was born and the Father suffered. Jesus Christ is proclaimed as the
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Father born, the Father suffering, God himself, the omnipotent Lord” (Tert. adv. Prax. 2 init.).
Father and Son are therefore the same person (ib. 5 init.). In support of this the Scriptures were
appealed to, particularly Isa. 45.5; Jn. x. 30; xiv. 9, 10 (ib. 18, 20).

(&) A T EwHRT . —5

e —5 - — B - HR BT E DA

BIBLICAL: USESTERM “SON OF GOD”

DYNAMIC MONARCHIAN: IN ONE PERSON, FATHER & SON = DISTINGUISHED

B F IR S AT " RS B B (BE) BIAE - T2
T[S OR [m PR B DA I — g - & S EH SC B AN ] Je Y HRf {1 -

It reveals a leaning toward the orthodox view, employing the term, Son of God, in the Biblical
sense — but at the same time an inclination toward Dynamistic Monarchianism — when
distinction is, after all, made between the Father and the Son:

FE—EMAR > AR : 8T
IN ONE PERSON, THERE'S TWO: FATHER AND SON

"[EIREHE o TR — @A o M BRI 0 BT 3R FRLEAEE 0 BIE 0 A B
& Bk AR BIE 0 i BIE o AR -

“And in like manner in the one person they distinguish the two, Father and Son, saying that the
Son is the flesh, i.e., the man; i.e., Jesus; but that the Father is the Spirit, i.e., God, i.e., Christ”
(ib. 27).

firfEte Rl S5m0z s (TR itz s o Bl r—EZE, ) -
In this way they avoided the assertion that the Father suffered (“Thus the Son indeed suffers
(patitur), but the Father suffers with him” (compatitur); ib. 29; cf. Hipp. Ref. ix. 12).

Noetus: S =1427] » FEEE
NOETUS: EARLY 3 CENTURY, ROME

(b) Noetus of Smyrna and the adherents of his theory, Epigonus and Cleomenes, found
again at Rome in the beginning of the third century an influential centre for the dissemination of
their views (Hipp. Ref. i. 7), which were the same as those of Praxeas:
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=30 EHEZRD ) HEZ R K=F HEZT
FATHER = FATHER, BEFORE BORN; AFTER BORN, = SON, OF HIMSELF

CECEIGAE MR A SCRIERED  AIEEMERECHEEIRE - e
LIS R vt = Nt O L A= 1| W= [
“That when the Father had not yet been born, he was rightly called the Father; but when it had

pleased him to submit to birth, having been born, he became the Son, he of himself and not of
another” (Hipp. Ref. ix. 10).

EEEHOREX B =4 &5 56 /S
CHRIST ISHIMSELF THE FATHER;
THE FATHER = BORN, SUFFERED, DIED, ROSE AGAIN

"R ABEHCHEN  KECHAE 2T 0T - Wi K{FEECSENE -
“He said that Christ is himself the Father, and that the Father himself was born and suffered and
died” (Hipp. c. Noet. 1). Thus the Father also called himself to life again (ib. 3).

EERE LW > REFIZE->EREN : B (BEK) FrERE0
CHRIST = GOD, SUFFERED FOR US-> ABLE TO SAVE US
REQUIRED BY SCRIPTURE

(B4 ) BORILMISHEIVEIE - I ToeE - B8R rREny: " REAERZE LA
Rz - REME CRES » it s S ROE A - |
The Scriptures require us to believe this. Thus the Son is glorified (ib. 1) and thus salvation
made possible: “For Christ was God and suffered for us, being the Father himself, in order that
he might be able also to save us” (ib. 2).

Tt REVOHT © tHASME—Sm=—1H5R TR A= —RHA S = "y
ANALYSIS(TERTULLIAN): MONOTHEISM, TERRIFIED AT ECONOMY (TRINITY)

B NECREE O3, ARSI AR TG g T B v E S E e B s 18 e A B
flM R B . P ER R AR 2 by, (HIRIR BR R R bar e — Ay, IEInFE )
B8R GEE: 18 ((EREER) O IrERm: Mo N GEAFIL RN, IE
WHE SRR 2GR W) B A A ) I 3 Wk asE 17, DRI A At AP S AN B R B 2 — A, Aif
H CLi Az (economy, owcovopa). fBAMER A = —RERESA S [ =] , HPWERT, ¥
VA 1 S|
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It was a religiously-inspired interest in the full divinity of Christ which led these men to insist
upon their theory, and this accounts for their wide influence. They wished to maintain that
Christ was God, and yet not waver in the assertion of the unity of God as confessed in the
church’s creed: “For some simple persons (not to say inconsiderate and ignorant, as is always the
majority of believers) since the rule of faith itself leads us from the many gods of the world to
the one and true God (cf. p. 85, n.), not understanding that he isto be believed as being one but
with his own economy (oikovouia), are terrified at this economy. They think that the number
and order of the Trinity implies a division of the unity” (Tert. adv. Prax. 3 init.).

WEaA SABELLIUS
o Pk — Gy e A% HORRCAS, SLRURA -
(c) The final form of this doctrine appears in Sabellius of Pentapolis (?) at Rome
(under Zephyrinus and Callistus).

o ¥ B AEET > FE—

EwRX  EweT LwRE B 38 ) BEP
FATHER, SON, SPIRIT — DIFFERENT NAMES, SAME PERSON
GOD ISFATHER; GOD IS SON; GOD ISSPIRIT
BODY-SOUL-SPIRIT; HEAT-LIGHT-ROUND

Lo T BEAEE R AR ETES - HERHBECRIVA FERRE BT - B
HIETAMARER - B P20 T ECEEN » B CHE T e RS 3T
sl FE—EfAS A =EAT - B NAR - 81 0 8 SUE—ERE - ARG SR -

FABE - FIEIVIZIR - |

Father, Son, and spirit are only different designations of the same person, corresponding to the
degree and form of his revelation. God is, in his nature, the Father of the Son (vionatwp),
Athan. Expos. Fid. 2): “He himself is the Father; he himself is the Son; he himself is the Holy
Spirit — as | say that there are three names in one object (hypostasis), either as in man, body and
soul and spirit ... or as, if it be in the sun, being in one object (I say) that there are three, having
the energies of light-giving and heat and the form of roundness” (Epiph. h. 62.1; also Athanas.
Orig. c. Arian. lii. 36; iv. 2, 3, 9, 13, 25, 17). Cf. Zahn, Marcel. V. anc. 198-216.

BERESRAET THRES - BEIER
PATRIPASSIAN ADHERENTSIN THE WEST; BISHOPS OF ROME

(d) BB B A E o - (PR TG A ANf2 (8 - fE5ESE » A Victor EHEHEA
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718 - MEEGEHRL AWM -

The Patripassian Christology had its adherents in the West as well as in the east. In Rome, the
bishops Victor (Ps.-Tert. ad omn. Haer. 8: “after all these a certain Praxeas introduced a heresy,
which Victorinus sought to corroborate”), Aephyrinus (Hipp. Ref. ix. 7, 11), and Callistus (ib. ix.
11, 12) adopted it, with the assent of a large part of the local church.

s EERE Bt Re 14w
HIPPOLYTUS OPPOSED IT; CHARGED WITH DITHEISM

i b BRI RS & SR 3 © ILRTEHIEE My e

Hippolytus and his following, who opposed it, were charged with Ditheism.

Callistus: {B5] T fit&IE—smVE B im

R FB— > F— BEBERASEEEIL=X
ERER A B=F

CALLISTUS: MODIFIED MONARCHIAN CHRISTOLOGY
FATHER, SON, SPIRIT = ONE, SAME

SPIRIT INCARNATE IN VIRGIN = FATHER

FLESH OF JESUS = SON

F# Callistus » WS FAFHEEEME - AREEH CREERUERIVERDE - (2R T —20
B ORTRE — RS LAY RS I — A B o

Callistus, indeed, as bishop, upon grounds of ecclesiastical prudence, denied his agreement with
Sabellius; but he felt himself compelled, for the sake of consistency, to advocate a somewhat
modified Monarchianistic Christology.

T B BEAE T ME—HY,  EEEEENRASIE - BECE 0 > 7TE
HB%EI’\JFEI%%JE%}EEBZ% T4 o

Father, Son, and Spirit are, of course, “one and the same,” and the Spirit who became incarnate
in the Virgin is identical with the Father, but the flesh of Jesus is to be designated as “the Son;”

FERA=T  EBEEAR=X
THE MAN, VISIBLE = SON; SPIRIT DWELLING IN MAN = FATHER

PRIBRERAY » BREIBA » e+ A E A EE - 2 - 4
“For that which is seen, which is the man, this is the Son; but the spirit dwelling in the Son, this
is the Father.”
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LEF—[E5%23 FATHER SUFFERED WITH THE SON

Rt > M EZSR 2w K2 TRBlF—FE2wE y » Al EE A NEE Praxeas Y
#¢ »  Callistus FI{E R 2y AT E -

Therefore we should not, indeed, speak of a suffering by the Father, but “the Father suffered with
(cvpmenovOevau) the Son” (Hipp. Ref. ix. 12, p. 458). But this is simply the doctrine of
Praxeas (see p. 167) used by Callistus as a formula of compromise.



SHJiM#E DOCTRINE OF ARIUS
(P87 #3 Reinhold Seeberg, A Text-book of the History of Doctrines, Vol. 1, pp. 202-205.)

. ARERERREBENESR: SRS S UL R

(SBRD AEAIAREIRE ST, BUFESR BRI M AL
MBS ERFRIS— (RN 2 BB SRR BAED
REHE A A (RFEHe ER, MERITEER
R BOARE TR K, HESEK
ARIUS = TRACES OF PAUL OF SAMASOTA, IN HARMONY WITH 4™ CENTURY
IMPERSONAL ENERGY BECAME SPECIAL PERSONALITY
UNITY OF GOD = NOT QUESTIONED (TO SATISFY HEATHEN AND JEWS)
INDEPENDENCE OF SECOND DIVINE PERSON = PERSERVED (CONSISTENT WITH CHURCH’S
CONSCIOUSNESS AND LOGOS-CHRISTOLOGY)
RESULT: SECOND PERSON = “DIVINE,” BUT CREATED

Notes: Impersonal energy became special personality. An improvement on Logos-Christology.

Special personality: but what is the Arian substitute? What is this “special personality”?

Jesus’ human nature and “divine nature” is separated.

Jesus isn’t fully divine. He is created.

Unity of God: One God, the Father. Only the Father is fully God.

Independence of the second divine person: the 2™ person is “divine,” but not fully divine as the Father is.

He is “independent” because he is so different. The word “divine” is qualified — divine yet created! Contradiction.

It is understandable, and scriptural, to combine “special personality,” “unity of God,” “independence of the second divine
person.” But we must not sacrifice other Scriptural doctrines.

It is always dangerous to accommodate Scripture to (a) popular secular ideas and religions, and (b) popular trends in the church.
Christology of the 3" century (i.e., monarchianism) carried out to its logical conclusion.

OHJRSE Lucian 5245, 1EU Eusebius of Nicomedia —4%. Griit B A4 Samasota 1R 4E
BB, NIt o ks 2 Bl 5 AR AR & o il UK 5 b i 4L AR A5 A% 1) B ) 58 20 J 4 1) ot
M MIERRIEC RGN A 24 [ B —~A. | A, RERFEHE N ENA S RRAT R AR
WP e, ARORAE T 28 A% A8 SLIE o

ARIUS was his (i.e.: Lucian’s) pupil, as was also EUSEBIUS OF NICOMEDIA (ep. Arii ad Eus. in
Theod. h. e. i. 4 fin. and Alex. Ib. 4). Traces of relationship with Paul may be found in Arius (see Athanas.
C. Arian. or. iii. 10, 51); but the views of Paul were developed by him in harmony with the later age. The
impersonal energy (dvvouip) in the Father has become a special personality, which, however, does
not — to the gratification of heathen and Jews (ep. Alex. in Theod. h. e. i. 3) — call the unity of God in
question, and yet, in keeping with the consciousness of the church and the prevalent theory of the
Logos, preserves the independence of the second divine person.

DHEER IR I kg (L B R BT BE 2 Lucian ZUSIED , JERIE MM . © A ELE
=SSR R, EEe BRI E AT . v, pUtiEER s SRR, s
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It is thus that the doctrine of Arius, which, in its main features, Lucian may have already taught, is to be
understood. It is merely the Christology of the third century theoretically carried to its logical
conclusion. But it was this very fact of the logical consistency of the theory which opened the eyes of
the church. The same process has been repeated in the case of most heresies. The controversies to
which they gave rise have led to the construction of dogmas.

BREZNMS: —He: —hL, ARERNLER

AT ERRATH, BIREE BRI ES

MW ARG, ARXKIED, ARAFEER

SCE AR AR, BAEE, K, BEIRGMEN: RHEAMAAgENTH
DOMINANT IDEA = MONOTHEISM: ONE UN-BEGOTTEN GOD

CRITIQUES PREVALENT VIEW OF CHRIST’S RELATION TO FATHER

SON = NOT EMANATION, NOT PART OF FATHER, NOT UNCREATED

IF FATHER = COMPOUND, DIVIDED, MUTABLE, -> FATHER = CORPOREAL; -> 2 UNCREATED BEINGS

Note: One un-begotten God. Only God is un-begotten. -> The Logos / the Son isn’t God fully.

Note: Critiqued “emanation.” But what is the Arian substitute for emanation?

Note: “Not part of the Father.” But what is the Arian substitute?

Note: “Not part of the Father having the same nature.”

Note: “Not un-created.” What is the Arian substitute? He is “created”!  Arian confuses “creation” with “begetting”
(generation). To be begotten =to be created. Unnecessary, unscriptural equation.

Note: If the Father = compound, divided, mutable, then: God = corporeal, God = two uncreated beings. Why must this be so?

1. DHI#FE. The Doctrine of Arius.

Literature. Of the writings of Arius himself we possess: a letter to Alexander, bishop of Alexandria, in Athans. de synodis Arim.
et Seleuc. 16 and Epiph. h. 69. 7, 8; a letter of Eusebius of Nicomedia in Theodoret. h. e. i. 4 (opp. Ed. Schulze, iii. 2), and Epiph.
h. 69. 6. Fragments from his OaAgia in Athanas. C. Arian. or. i.; de synod. Arim. et Seleuc. 15. For statements of his teaching,
vid. Especially the writings of Athanasius and the letter from Alexander of Alexandria to Alexander of Byzantium, in Theodoret.
h. e. i. 3, and the Ep. Encyclia in Socrat. H. 3. i. 6. Compare Gwatkin, Studies of Arianism, 1882. Koelling, Gesch. D. arian.
Haeresie, 2 vols., 1874, 1883. Moeller, PRE. i. 620 ff.

[a] Eoiit i B ZE B R g ME SRt 0 [—#em] BRI RE M AZAR F7(one
unbegotten God): [FAMMEFR A L3, BAZAR (unbegotten). | 1B EmmA RATEH T2,
VA i A A R AT ) R B A B BRI R o AN AT B I SRR R b A R RO
(emanation), ARG B —& 7, AL LMW RAE (same nature); AR PAE#HFA
S A (uncreated).

(a) The dominant idea in the views of Arius is the monotheistic principle of the Monarchians
(cf. Athanas. c. Ar. Or. lii. 7, 28; iv. 10). There is One unbegotten God: “We know only one God,
unbegotten.” This axiom led to a keen criticism of the prevalent representations of the relation of



Christ to the Father. The Son dare not be represented as an emanation (tpofoAn), nor a part of the
Father having the same nature (pevoo opoovciov), nor as alike uncreated (cuvayevvnrtoo).

BRI 2 b R a ), Besrbi, BESRRUES, RAMELERZR A SR A RIS, & RS M ALAS
BOBERIAEE . B3, B,

For if the Father were compound, divided, or mutable (cuv0etoo, dlopeToa, TpenTOG), we should
have to think of him as corporeal, and be compelled to accept two uncreated beings (dvo ayevvnTot).
The Son would then be a brother of the Father (ep. ad Al. and ep. ad Eus.; Athanas. c. Arian. or. 1. 14; iii.
2,62, 67; de decr. Syn. Nic. 1

MER (R LHERRARIER, PRAER;

TRARER: KEHFIFEZ/ET T

TARANRZER, ARBUAZEEK—MD, PRI IIFA TR

TRFEE (EWE) SRMSGETFER: MERABER, TSR

MBI (PO ZHEAFEN: TRAEEK: LHRRAEIRK
ERARRHMER: AN, LWEBFN, FEMESARL: R)E, EFEARL
ONLY GOD IS UN-ORIGINATED, UNBEGOTTEN;

SON HAS BEGINNING — FATHER CREATED SON BEFORE WORLD BEGAN

SON = NOT UNBEGOTTEN, NOT PART OF UNBEGOTTEN ONE, NOT FROM SOMETHING PRE-EXISTENT;
SON EXISTED WITH WILL AND DESIGN: HE IS THE ONLY-BEGOTTEN, UNCHANGEABLE GOD
BEFORE HE BEGAN TO BE (WAS CREATED), HE WAS NOT

SON HAS A BEGINNING; GOD IS WITHOUT BEGINNING

GOD WAS NOT ALWAYS FATHER: THERE WAS A TIME WHEN GOD = ALONE, NOT YET FATHER
THEN GOD BECAME FATHER

TARKFR: T GERID RAFE, BA (FER) FH

A—BeH, TRAFER: MiREREZHRAFER

THEHE: MEPuEn

SON WAS NOT ALWAYS — SON/LOGOS CAME INTO BEING FROM NON-EXISTENCE

THERE WAS A TIME WHEN HE WAS NOT — HE WAS NOT BEFORE HE WAS BEGOTTEN

HE HAD A BEGINNING — HE WAS CREATED

[b] MEA B AR, A4, WERHGR. FREARGH, FEiHRE a5, A
TEERRRBH S BIIEH: [ FARAZAER, ARBUAZEE (L) B—F0. WA
AR 2R 1) M2 fe s E AR e/, UL (EWED) BEHEERGImAAE () 1, i
SERE, ME—32A, ARREN EArs MBBAEIE T, BEAE PG AT, WASELE (he was
not). FREABGN, H EFERARGN. MERAFEAEZYH (R, B FEr. B
ANFEPEAR I AE AL (God was not always Father), A —BRefH E77 &7 1) (God was alone), #lli R i
AL (he was not yet Father), 18 #4535 (he became Father). FANEIERFAELEN] (The Son



was not always. EvE: ANEAKAHD o K&, BEWEERCIAEFEA (A B (all things coming
into being from not being), EYIBEE ZHIER), L2 TR, EYI LA EE (all
things made living begun to be); [Klit: B EfFHIE CGGEMSHD THEAAFAE A A7 7E P (this Logos
of God came into being from things not existing). A — BRI 2 ANAELER] (he was not) . 324
ZHIR—AAFLEN] (he was not before he was begotten) , Ml T3 /& A 4AELK), whA&Hi& ih 2 (a
beginning of being created). |

(b) God alone is unoriginated, or unbegotten, without beginning. The Son had a beginning,
and was from a non-existent state created by the Father before the beginning of the world: “The Son is
not unbegotten, nor a part of the unbegotten One ... nor from something previously existing, but he
existed with will and design before times and ages, the complete, only-begotten, unchangeable God,;
and before he began to be, or was either created or founded, he was not. The Son has a beginning,
but God is without beginning... He is, out of things not being (ep. ad Eus.). God was not always Father,
but there was [a time] when God was alone, and was not yet Father, and afterward he became Father.
The Son was not always. For, all things coming into being from not being, and all things created and
made living begun to be, this Logos of God also came into being from things not existing; and there was
[a time] when he was not, and he was not before he was begotten, but he also had a beginning of being
created” (Thal. in Athan. or. 1. 5).

TRXKERL, KEER, TE: TR LRI R E R
R B (B KIRES

SON = LOGOS/WISDOM OF FATHER; BUT: SON = NOT LOGOS IMMANENT IN GOD
LOGOS = DIVINE ENERGY

[c] TR GE) , KWEE, bl 24 EEEIEIE (the Logos immanent in
God)f Jill . & & LA —HEEE Ji(a divine energy), /i —fI#iGEHMHELEH & (a created
divine Being), 7E_ =75 # ] [ 7E i) 28 #% 4075 13 (having participation in the immanent Logos).

(c.) The Son is the Logos and the Wisdom of the Father, but he is to be distinguished from the
Logos immanent in God. The latter is a divine energy (dvvopuip), the Son a created divine being,
having participation in the immanent Logos (cf. the Dynamistic Monarchianism).

Rl A AN B, — ANt 5 B A 1,5 B B KR 70 2 2 B AR I A 8 2, DR At g e
BRLEE (TR, Br T AL LA, B — N E (PR ), 17 A R (P R ), A R R
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He says thus that there are two sophias; the one peculiar to God and co-eternal with him, and the Son
was born in the sophia, and sharing in it, he is called simply Sophia and Logos... and he says thus also
that there is another Logos besides the Son in God, and that the Son, sharing in this, is again by grace
called Logos and the Son himself’ (Athan. l. c. i. 5).
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(d) The Logos is, therefore, a creature of the Father, created by him as the medium in the
creation of the world (ib. and ii. 24; ep. Encyl. Alex. In Socr. h. e. i. 6). Accordingly, he is not God in the
full sense of the word, but through his enjoyment of the divine favor he receives the names, God and
Son of God, as do also others (“and although he is called God, he is yet not the true God, but by sharing
in grace, just as all others also, he is called by name simply God,” Thal. ib. 1. 6; cf. ep. Al. ad Al. in Theod.
i.3.p.732).

BRI, T8 T7 HBU&, 8BS A E (substance) FIARF IR A VE (peculiar nature) #iAN —4%,  #EANAH
[, |

It is, therefore, clear that “the Logos is different from and unlike the substance (ovcia) and peculiar
nature (1510t 10Q) of the Father in all respects” (Thal. ib.).

le] RATHIMEG L [WARE] AN (character), FILA 5 — AT ERIZ R, E
CERAG ) A ME 2R ER 2 HE 5% (1) (mutable) . ANt , b7 BETH LA S RRGE R 35, #LTH 46 M 2%
TR, R At A% AR B R N DA SE AR HI AR Y o
(e) In view of the significance of this unoriginated character (ayevvnacia) for the divine nature
of the Son, a further consequence is unavoidable. The Logos is by nature mutable. But since God
foresaw that he would remain good, he bestowed upon him in advance the glory which he afterward
as man merited by his virtue (Thal. in Ath. i. 5; cf. i. 35 init.; ep. Al. ad Al. in Theod. i. 3, p. 732; cf. ep.
Encycl. Alex. In Socr. i. 6: mutable, tpento, and variable, ailoiwtoj, by nature).

ooyt YREL Samosata [IPRAE — Rk Fr, HERARE WG —, BHIEMA—,
The Arians held, with Paul of Samosata, that Christ is through unity of will one with the Father (Athan. c.
Arian. or. iii. 10).

[f] BRI IRAE 5 AR R A 5 P (CBEAS) i BB R L AL, A Sm e M sy, 1A
IR SO b — RO AN I 20 . EARMELIRS 5, DAy nn i E R AR E 1A A&

(f) By the use of profane logic (Athan. c. Ar. or. ii. 68) and by the citation of passages of Scripture
treating of the humility of Christ (Alex. in Theod. i. 3, p. 740), the Arians sought to establish their own
view and disprove that which was becoming the accepted doctrine of the church. It was the easier to
carry out this purpose, since Arianism did not attribute a human soul to Christ (see Greg. Naz. ep. ad
Cledon. i. 7. Epiphan. Ancor. 33).

AT A% AL R, IS B e BT Samosata (W OR AN [ 8 pak i —3R ] ¥
fFo AL R ABIES, g ERE A, ez,



If we contemplate this theory as a whole, we at once observe its relationship with Paul of
Samosata and Dynamistic Monarchianism. But the earlier views referred to, in the process of
accommodation, became much worse.

SHUBE RO (1) O 2 S ER AR S RN 20, B9 (BHSR Lucian 7ERii A1) B —Eh N Fh, 18
CERF I b #EA R RE J1(divine energy) Mf#EE B A M RAZ 211, RIS, Th2E (f@

Rl o HRSRIE R NI SRR A

What Paul taught concerning the man Jesus, Arius — and apparently Lucian before him — transferred to

a median being, the Logos. It is not the man Jesus who is endowed with divine energy (duvauie) and

preserves it in a moral life, but the Logos — the man Jesus does not even possess a human soul.

Rk, 8 CESED & (8 B aEnr#iEY ] (a creature of God), ANIFIRE [5€4 2 L7r ]
(complete God). IBEERAE T E L —17(unity of God), AJRZM FRIACE TSR [H ={E60#:

, f, BEEE] . REBHIRESR T EePEE R 2 (mythological element), 851 — 5l
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The Logos is, therefore, a “creature of God” and yet “complete God.” The unity of God is preserved,
but only at the price of teaching “that there are three persons (vmoctaceis), Father, Son, and Holy
Ghost” (ep. ad Al in Epiph. h. 69. 8). Thus a mythological element is introduced into Christianity, and
bare Monotheism is transformed into the Polytheism of heroes and demigods; cf. Athan. c. Ari. or. iii.

15,m 16), or there is thought to be a necessity, with Philo, for a median being between the world and
God (cf. ib. ii. 24).

i YA AP A AT O ) R LR . ER RO AR A R A, MR B, AR
FS A —fIE BSCEAR BE Gy, B A ) B G 36 57

Arius reminds us at many points of the old Apologists (section 13), but what was in their case apologetic
art and necessity is here a deliberate theory, set up in opposition to other views.

B S TN . #EH LR AEEE, B bR, BiER bag. maiiilEE &
M b arEAIE B — FEFEPERE V) (a rational energy) il Tl FAMAE EIE RIEAR TR B (Bl
FRER BB G OGS, I ERR fth SRR 2 ni v 32 SR (8 AN 2 A i — R, DRIBE/NTHE 2, ARl
ANy o AR 1L J& S (subordinationism) (1) f 5 2R i Samosata [ OR R (13 3R, 17155
— AW B, HEREEE A

There is also the further difference, that by the Apologists Christ, as the Divine Logos, is
regarded as truly God; whereas Arius makes him but a rational energy created by God. If we look for the
inspiring motive of this doctrine — which is the worst Christology imaginable — Athanasius is probably not
wholly wrong in regarding it as Samosatianism modified by lack of courage (ib. iii. 51; i. 38). Arius
interpreted Paul of Samosata in the sense of the subordinationistic utterances of Origen and pressed
every point thus gained to its extreme logical conclusion.



R n AR B, I BOR T B BB P B B R . A AMBEAESR LA EREE S, AUE
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JB. Eusebius of Nicomedia, HLOijit[A/#% 2 Lucian FIEA, sl A £ F e K I SC R & .

With great activity, political sagacity, and tact, Arius made provision for the propagation of his
theory. He not only gained a following in Egypt, among bishops and virgins (see ep. Al. ad Al. init.), but
he succeeded in winning the schismatic Meletians (Alex. Ep. Encycl. Sozomen. h. e. i. 15), and also found
comrades among the bishops in Palestine and Syria (Theod. h. e. i. 3; Sozomen. h. e. 1. 115). The mighty
co-Lucianist, Eusebius of Nicomedia (see his letters to Paulinus of Tyre in Theod. i. 5), became the patron
of this doctrine.

A SRR, RniEILO GEVE: R ORI E R R OR) o i IE TR
BEEMNAE. hisd, [HE] ArTReAER H AR, A A R 2R G ) (At
B 1:3) o MAIAIKE (hupotasis) &P NFELER) (WP RARHAE, 2 53:8, 24:16) . B
FE RIS (AR 1:3) , R, Salutu@ R, sEER SRR Ear Ot . Rk, B
TE/K 1] W, ZENEEE EARM,

3. The first to oppose Arius was the Alexandrine bishop, ALEXANDER. He really
understood the new doctrine (see his account of it in Theod. h. e. i. 3 and Socr. h. e. i. 6). He points out
that the Word cannot itself have come into existence in time, since all things were made by it (Jn. 1. 3).
His person (vmoctacp) is beyond the comprehension of men (or angels, cf. Isa. 53:8; 24:16). If Christ is
the effulgence of God (Heb. 1:3), then to deny his eternity is to deny the eternity of the Father’s light.
The sonship (viotno) is, therefore, different in kind from that of human beings.

o R B EUR,  CRUBERGERD fREE, MPIEZAR. oI, B8 i
SEFED , B CREREEES) , ARSCFFMBAIGmEL . iR L ORAERSE A 7K IR R, B8R 3 —Fk
The theory of Arius is related to the heresies of Ebion, Paul, and Artemas. Against it, Alexander regards
the claims of the “apostolic doctrines of the church,” i.e., of the Apostles’ Creed, as vindicated by his
defense of the eternal divinity of the Son, together with that of the Holy Ghost (Theod. 1. 3, p. 745 f,,
742).

FEJRE R RIETZOE TAE, RIAKERE. ..

Less certain is his positive teaching. He appears himself to have at an earlier period recognized an
existence of the Father before that of Christ (“and he exists therefore before Christ, as we taught in
harmony with your preaching in the church,” says Arius of him, Ar. ad Al. in Epiph. h. 69. 8). But he now
taught concerning the Son: “Always God, always Son ... The Son exists unbegottenly (ayevvntoo) in
God, always begotten (ociyevvn), unbegottenly begotten (cryevntoyevno) (Ar. ep. Ad Eus. In Epiph.
69. 3). He does not deny the birth of the Saviour (“that his unbegottenness is a property having relation
to the Father alone”); but it is a birth “without beginning so far as the Father is concerned,” an always
being from the Father (to oetl elvan ek tov matpo@). He is thus immutable and unvariable, and is
rightly worshiped as is the Father. When John locates the Son in the bosom of the Father, he means to
indicate “that the Father and the Son are two entities (mpayuoarta), inseparable from one another.”



There are in the person (Ltootacle) two natures (pvoetp). When the Lord declares himself one with
the Father (John 10:30), he wishes to make himself known as the absolute image of the Father. The Son
is therefore a nature (dvoip) separate from the Father; but, since he is untemporally begotten of the
Father, he is God as is the Father. This view is not clear.

The whole controversy appears in the first instance as a repetition of the Dionysian dispute.
Alexander attributed to Dionysius of Rome an emphasizing of the “apostolic doctrines,” but we have no
intimation that the opposition became more pronounced.



BT AR5 ATHANASIUS
[Reinhold Seeberg, A Text-Book of the History of Doctrine, pp. 206-215.]

By fl = AE 0 =TH5REE (H 206, fEHS) .
Three strengths of Athanasius (omitted, p. 206).

I. B{FERyi 2 DENUNCIATION OF ARIANISM

1. =—HMARKIE; WREM, EREENLET, &
=h—f, RAFEIGE; BEHEHS?
TRIUNE GOD IS NOT ETERNAL; SON+SPIRIT = ADDED TO UNITY IN TIME
THREE-FOLDNESS COMES FROM NON-EXISTENT; MORE INCREASE?

Pl ARG RE AR, TG g AR BN R, BT A B HUE A R .
YA e IEFERRE, B = — MU AN K I BR 7 MER LA LA, B TR
, EfEREHE iR (Bod) 1. BEE, (=] RICEETMAER. B, FErT
PATRRE, ANEriEa o DA 5555 0e ?

Athanasius clearly recognized the unchristian and irreligious conclusions to
which this doctrine leads. If Arius is right, then the triune God is not eternal; to the
unity was added in time the Son and the Spirit. The three-foldness has come into
existence from the non-existent. Who can assure us that there may not be a further
increase?

2. EREY 2 4 ELk BAPTISM IN NAME OF CREATURE
MR ERE, Wi e — s & AT, Bk, EBENEE NRE
fTEEE B

According to Arius, baptism would be administered in the name of a creature, which can
after all render us no aid.

3. ZHR R4 FATHER’S DIVINITY AT RISK

SERIRAMETH R 7 =488 AR BB IR RIRAE A A
FENERBAESL : (R AIERE T, A Pk, fARIERMAIE, o, B2

[FILE .

But not only is the Trinity thus dissolved by the Arians; even the divinity of the Father is
imperiled. The Father has not always been Father — some change has taken place in him
in the course of time, and he did not always have within him the Word, the Light, and
Wisdom.



4. ZPHER POLYTHEISM

W, ool R ORISR B S 2 i . MEA T BRA AT IR A AN
A, AR, bagd Ao, PRI ERE A WAL N FTIRER: b
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Further, Arianism leads logically to the polytheism of the heathen world. Only if the Son
partake of the same nature and substance as the Father, can we speak of One God. The
Arians, on the contrary, have two different Gods: “It is necessary for them to speak of
two Gods, one the creator and the other the created, and to worship two Lords,” which
leads to Greek polytheism.

(Mgeg: ) (Eonex) 2 2. 9B NWGERM: Fril, EReuF—frid#?
This is illustrated particularly in the worship rendered to Jesus in the church. It is
heathenish to worship the creature instead of the Creator, and, according to Rev. 22:9,
worship is not to be rendered even to the angels. “Who said to them that, having
abandoned the worship of the created universe, they should proceed again to worship
something created and made?”

5. B RUE KHEHE DESTROYS SURE SALVATION

B BT, DO R TSRS . AEAR IS RESE (SR R T BB
D, fEREFBMERAR? BADUERAMMEE RRL? [NEFERAEEN, &

gHAHCRERARE () ? ]

But, above all, the Arian view destroys the certainty of salvation. If the Logos is mutable,
as the Arians consistently maintain, how can he reveal to us the Father, and how can we
behold in him the Father? “How can he who beholds the mutable think that he is
beholding the immutable?”

B, N TR SR, B Eapscil ., MOREL R AERERE 7. TR %, 18
FRMIEN, AN, — SR, WREHE WA NEREIEIER
(R4 i 2 B B PRI A e 7 LERAS I R OE 1), B RRTE A AR I E 3
I b B i i e ARSENE? )

In this way man can never reach the assurance of salvation, of fellowship with God, the
forgiveness of his sins, and immortality: “For if, being a creature, he became man, he as
man remained none the less such as he was, not partaking of God; for how could a
creature by a creature partake of God? ... And how, if the Logos was a creature, would
he be able to dissolve a decree of God and forgive sin?”
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“Again, the man partaking of a creature would not be deified, unless the Son was truly
God; and the man would not be equal with the Father, unless he who assumed the body
was by nature also the true Logos of the Father.”

6. JEH, BRAEEEK I USELESS, SENSELESS INVENTION

A%, iEfr ErpE R F R A, f—IHE A, RARENEH. AlEE
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Finally, this median being between God and the world is an utterly useless and senseless
invention. Neither is God too proud to come himself as Creator into direct touch with a
creature, nor in that case would the matter be made any better by the supposed Logos,
since at his creation also some median creature would have been necessary, and so on
ad infinitum.

%L CONCLUSION

Rltk, HEE AR Bag, BQE—AE, A=A —aai i Bt # e 1.
Z A m ARSI i E i e, BB S AR RUR R = ...

Hence, if Christ is not the true God and one substance with the Father, then it is all over
with the Trinity and the baptismal-symbol; then polytheism and the worship of
creatures are again introduced into the church; then the salvation of Christian believers
comes to naught; and yet, after all, no logically tenable position has been reached.

Rk, sEimAE R AR, AERE.

Thus the theory of Arius is just as impious as it is unscientific.

Il. Bl At AR5 e 2B F 1 p0 4
ATHANASIUS’ DOCTRINE OF THE DIVINITY OF THE SON

1. EQRETFEH AR HEIFERE FERNHE
FATHER AND SON FROM SAME MONAD OF DIVNITY;
THERE IS ONE ORIGINAL SOURCE OF DIVINITY, NOT TWO

[EERERE Bl bay, B b id, #E, 51, 681, Bt (L) 5%
WA —Ar bag. AR, B EAAKR T, Jh3E maAL A w1 52 (him



from whom he is), PAEURELFTymifr, EEI#TEANZ — (monad of divinity), /A
Ao, ATl DRI IR AT DGR, A R — R 2R, I R R
P Rk EAr 2 —47 (@ monarchy)e AFRIAME—, BRI EE— GEE:
B, ACHIALAS BL1 Ak 2 Rl — 86 A% . D ]

“And since Christ is God of God and the Logos, Wisdom, Son, and Power of God,
therefore, One God is proclaimed in the Holy Scriptures. For the Logos, being the Son of
the one God, is referred back to him from whom he is, so that Father and Son are two,
yet the monad of divinity is unseparated and undivided. Thus it might be said also that
there is one original source of divinity and not two original sources, and hence, also
correctly, that there is a monarchy ... the nature and the person are one.”

BRI TR TR, D CHIAR AR AR R — . ATTRLAy [28 AL b ]
B AT AT ik

These theses voice the conviction that the divinity of the Son must be understood with a
distinct and conscious effort to guard the divine monad. No basis is left for the “second
God.”

[ Athanasius was led to recognize the importance of this position by the conclusions which Arius had
drawn from his “second God.” He may, perhaps, have been influenced also by the significant part played
by Sabellianism in Egypt. In this case we have another illustration of the historical recognition of the
element of truth lurking in a false theory. But the circumstance should not be overlooked that Athanasius
labored in the West, where the consciousness of the unity of God was always more vivid than in the East,
which was so unquestionably controlled by the formulas of the Logos idea. ]

2. AWEZBARK [FR] , R [—H2Zz L% B, FRAFET
NO SABELLIAN “SON-FATHER”, OR “SOLE-NATURED GOD”;
THIS WAY, SON’S EXISTENCE = EXCLUDED

A REPTAE A ARHR ERE W [1R) (FHERLD , BG -t b
W, IAIERE—K, ZWHEENBHER T k2, BawHEREE, T&BIAAAE
11, T A DS AELE & 7K 15 [ (eternally personal existence of the Son), [&] R ZHER
R, AnTLEG [ =MA0Ks, M aBm] , B e RS Eim.

But Athanasius will not recognize a son-Father with the Sabellians, nor a sole-natured
God, for the existence of the Son would thus be excluded. On the contrary, the
independent and eternally personal existence of the Son is a fixed premise, always
bearing in mind that we are not to think of “three hypostases separated from one
another,” which would lead to Polytheism.

AL BERA Wiirl B (PR YR — Ak T IR — AR SRR, A AT BRIR Y5
B, Al BLRYE 2 WA G, AR, RIERE), AR, FARK. |

The relationship between the Father and the Son is rather like that between a fountain
and the stream that gushes from it: “Just as a river springing from a fountain is not



separated from it, although there are two forms and two names, so neither is the Father
the Son, nor the Son the Father.”

3. #ik (FE) RE—M: KTAH
ONE-NESS OF ESSENCE (HOMO-OUSIOS)

BRI, b Esrma—E, J9H [[FE] (oneness of essence)—Fi ZR3RIE.
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This distinction, as well as the unity, finds expression in the term “oneness of essence.”
The Logos is a production, or generation, from the nature of the Father. As to his
relation to created things, it follows that “the Son is different in origin and different in
nature from created beings, and, on the other hand, is the same and of the same nature
as the nature of the Father.”

o)

IR e Ath B o & AE A B & [ ] (other-natured), T 7E AP I B2 AZ J& [A] —
M, B, b Bl A FH A AR Y (divine substance) : Bl AC [A] H
(homoousios) .

As he is thus other-natured than created beings, so he is same-natured with the Father,
i.e., he shares with him the one divine substance (the Son is homoousios and of the
ousia of the Father).

BLARiEkk, Mg AR, 2K,

But if this is the case, then the Logos is immutable and eternal.

4. RETF: MEANEET: BAEDH, PRI H
BEGETTING / GENERATION: NOT SAME AS HUMAN BEGETTING;
NO DIVISON OF, NO SEPARATION FROM FATHER

TR [4 ] (begetting) . K A5 I %7 1) wih P 2 48 S B RF 1), A A 1T DARR
M) 2 T, BECHIAREE B El,

The Son comes forth from the Father by a begetting, or birth. In view of the unique

character of the divine nature, we cannot here think of any outflow from the Father, nor

any dividing of his substance.

AT, AT RSN B&A, AR (1) , ezl
K, RAAE B —#0 . NEZ TR, T2 B, T b
BEARIEIRA T, —ABEH D FIR, M2 MM A T2
“The begetting of men and that of the Son from the Father are dlfferent. For the things
begotten of men are in some way parts of those who beget them ... men in begetting



pour forth from themselves. But God, being without parts, is without division and
without passion the Father of the Son.

PRI 2 ISR M ARRE I (SO R AR H Cim AT E, WA R, BN
—Hk: R, RAHIAME RS — 1), A — 2. EMERIEZ AL,
fEME (TE) #H, PR ZIRALRA MG, WA ZHIKA, M—U)EXHHE. |
For neither does there take place any outflowing of the incorporeal One, nor any
inflowing upon him, as with men; but, being simple in nature, he is the Father of the one
and only Son. ... This is the Logos of the Father, in whom it is possible to behold that
which is of the Father without passion or division.”

5. RETFARE/RKHERE, BE:; FRERHPEH
GENERATION NOT BY PURPOSE AND WILL OF FATHER;
NOT CREATURE IN TIME

AR, A [FHRMETEMEEmA] , FAER—K, Tz, B —
TELERS [ R BT BE RSO, SR A Joie Bk, A B EE 17t

Nor is it as though “the Son was begotten from the Father by purpose and will,” for thus
the Son would be again degraded to the position of a creature created in time, one
which the Father first determined to make and then made.

EYE RS BB RS, REZEARMME T [TRE V) Lwigts gl
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All things were created by the will of God, but of the Son it is to be said: “He is outside
of the things created by the purpose [of God], and, on the other hand, he is himself the
living purpose of the Father, in which all these things come into being.”

[ Efm i H ARl GEESD , sUEFE, B bwisAEmE et
#, KINEEMAETH, THORZSKKEA, K26, K. ]
“But the Son of God is himself the Logos and wisdom, himself the counsel and the living
purpose, and in him is the will of the Father, he himself is the truth and the light and the
power of the Father.”

6. FTRXKER, HEEIRXEH (R HER
SON AS IMAGE OF FATHER, ORIGIN NOT ARBITRARY WILL OF FATHER

THHIHAEER, UARKRAXKEENEEB (FEE) 1E&.
As the very image of the Father’s person, he did not originate in an arbitrary act of the
Father’s will.



7. AREBBEMAN; TRRXET
NOT BEGOTTEN BY DESIRE; BUT FATHER LOVES SON

A REBEUARRERAZM . [HATENAR (Ei4, K8 mb, &
Fy ALEMARE T, A EABANE—RRH T, B, 25—, ] GEiE: Bl
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But this does not imply that the Son was not desired by the Father. “For it is one thing
to say: he was begotten by desire, and another thing to say that the Father loves his Son,
who is the same in nature as himself, and desires him.”

8. WfEALHE; ZEAEIHTARIELIHE K
RIEF, FIEX
2 PERSONS; LOGOS NOT IMPERSONAL;
BEGETTING AND BEGOTTEN, YET ONE, A DIVINE BEING
FATHER IS NOT SON, SON IS NOT FATHER

BRI, B BMR, AU EDCRIRR: TR R, MAEAE F g 35
1), BLWDGHE s i —Ek. | Bk, QBL-FRMNMEAAE CZER& I AE NS
i, AEARNAEED , i TAF] B 3243 5 nl M mAaL, 5t R A Ik R
B, & [—] . —fEEEHFH . The Son is thus related to the Father as radiance to
the light: “the living Counsel and truly by nature a production, as the radiance is a
production of the light.” Father and Son are, therefore, two persons (the Logos is not
impersonal, as the word of man), the Begetting and the Begotten; but they are again, by
virtue of this same relationship, one — a divine Being:

[RXRA, BAOART: 27T, HoARK: WAMARZ —. BR324
(1), AREARAL A, B & 2 At 1 EAR (likeness)... Bl Tl ANE S5 —1Fr F
Moo W&, 1, BR2AEH, HEH—M LW, g% by, 2R—", i
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“The Father is Father and not himself Son, and the Son is Son and not himself Father,
but the nature is one. For that which is begotten is not unlike him who begets, for it is
his likeness ... therefore the Son is not another God. ... For if, indeed, the Son as a
begotten being is another, yet as God he is the same, and he and the Father are one in
the peculiarity and structure of their nature and in the identity of the one divinity.”
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GENERATION IS ETERNAL
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But this relationship of the Begetting and the Begotten is an eternal one: “The Father
was always by nature generating.” “It is evident that the Logos is both of himself and
always existent with the Father.”

10. —M =, ERZE: NEMMER; FIbIE = EH
ONE AND THREE, BEGETTING AND BEGOTTEN:
NOT TWO GODS; ATHANASIUS = ORTHODOX
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Athanasius starts with the conception of the One divine Being, but this one God leads a

double life (as to the triune feature, see below). As Begotten and Begetting, Son and

Father stand opposed to one another as two persons, but not as two Gods.
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They are one nature, of the same nature. In these declarations is really expressed all
that the church had believed and taught concerning Christ since the days of the apostles:
the one Godhead and the divine “I” of the Son.

11. EESATREME— R AIRAT R B A SRR
AVOIDS ERRORS OF MONARCHIANISM, POPULAR CHRISTOLOGY
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The elements of truth in Monarchianism and in the popular Christology, with their
conceptions of the “second God,” the “divine part,” and the Logos of the Father, are all
here combined and the errors of thought and expression carefully avoided.

12. (AEA: > —EHH, HEAEERTEX:
HEBREL TR
(SEEBERG): ONE NEW, SIMPLE CHRISTOLOGICAL FORMULA;
NECESSARY BECAUSE OF REDEMPTION
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The ancient formulas can never recur in the church in the same shape. Athanasius really
furnished something new. He reduced the manifold representations of Christ to a
simple formula, and he established the necessity of this formula firmly by displaying its
relation to the doctrine of redemption.
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INADEQUACIES: OUSIA = INDEFINITE TERM;

ONE PERSONAL GOD = ONLY FATHER;
DIVINE PERSONALITY NOT DISTNCT ENOUGH;
HOW TO APPLY PRINCIPLE OF HISTORICAL REVELATION IN INCARNATION?
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Imperfections, of course, still remain. The theologian to-day will find fault, in addition to
the defectiveness of the scriptural proof, chiefly with the indefiniteness of the term
ousa; he will not fail to observe that the one personal God of Athanasius is, after all, to a
certain degree, only the Father (“and thus there will be proclaimed in the church one
God, the Father of the Logos”; “the Father as the source” and fountain); and he will
demand a more distinct recognition of the divine personality, as well as a proper
application of the principle of historical revelation in connection with the life of Christ.

14. B 620 M AR 5LIE LU T L
WE MUST STRUGGLE WITH SAME PROBLEMS
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The problem which Athanasius endeavored to solve thus becomes more complicated.
But it will not be denied that Athanasius made the best possible use of the materials
then at hand. And we can in our day, with the New Testament in hand, scarcely do
otherwise than acknowledge the problem of Athanasius as one well worthy of our study,
and — perhaps from other points of view, in other terms, and with other methods of
proof — hold fast to the homoousios.
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