—YIREERE  REALKEERMEMNER
Let’s Begin at the Beginning:

Foundations for Our Faith from the Five Books of Moses

WMAREERN : (B #EBLEE?

How to Read the Old Testament: Bible Stories or Historical Facts?

1. BHUUKEALKEEATZASEREHEFE?
Can we take the Five Books of Moses and treat them like Sunday School
stories?

"AEEL - (B TREERERMAMNANIE , AXRE "8#0O,
BEMEENERIE. (ELIBUTRARERER  BFEAEE,
KI#E | LEEE, )

“No” — the Bible is not just a tool (pretext) for us to exploit, so that we can
teach whatever moral values we like to teach. And the moral values we teach
might be our own Confucian values, or western individualism, Health-and-
Wealth (prosperity) gospel, or psychology, etc.

ﬁé‘-ﬂt‘

REAEERYET (BE) . BXHENE : HINARFHBMIFEE, ST
ME , REE , BRAER. fEERE (B BE , T2RAHE
(ER) mBBNHARRMELBR, —UXEH BAHE. BEWw

&, DEER , MULEELHRE.
Many people treat the Bible this way; they teach Sunday School lessons this
way (e.g. David and Goliath, and Esther as examples of patriotism and
courage). Their Bible stories have no distinctive link with the system of
doctrine (beliefs) taught in the Bible. Any Catholic, Jew, Atheist or
psychologist can teach the same lesson.

TAILUERE, BMBNERIE , LAERVYE (BE) 25HENHK
R

We must not do that. We must base our moral teaching on the system of
doctrine (beliefs) which the Bible itself teaches.

B2 "ALL,  BRERKRE "EEE, | torah —FARERZE. £ "H.
MAERE , RMT. CEEHS (BR) FHamEFRR, L
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EERERMEAENARE ; (B Wy , BREMERER
Ry A,

But “Yes” — the Five Books of Moses are “Torah,” family-law. Viewed from
the point of view of the covenant, we can, and should, teach Biblical
commands and principles as Sunday School lessons, i.e., as guidelines for
moral (holy) living.

(Cf. The Supremacy of God in Children’s Ministry, PCA Christian Education
and Publications, [www.pcanet.org.)|

2. BY (ER) REEER-—KHHNAR, #d, BAH?

Is Old Testament a collection of historical names, dates and facts?

a. TARE)  (BR) EsN  EEB-LELER. (BR) #E
—ENGEM (#HE) MARZEN , —EN—ERK. (B +
MAE, #hB8F , FTRERBEMETRNEE  FEEMABRER
R ERREREE. ®BEHMBRENNR K. TEXETER
AHENEM , BBEEBRETELEAR, R, BHSE

“No” — The Bible contains more than just historical facts. The Bible
teaches a system of beliefs — and it is one unified system. Dates and facts
in the Bible are not just “brute facts” for us to memorize, much like the
way we collect stamps or memorize facts for geography and history
courses. But those of us who have been brought up in an education system
which overwhelmingly emphasize rote memory, we do like to memorize
names, dates and facts.

b. B, "R,  LHFNBEANFHNELD , BERBTR , BURTH
RETEl. At EHFERLHPARE. FEN K REEN. EBER
BREEERE , BN EMNRIAN. (ZBFEREEEERGE
HRNATEREASER, )

But “Yes” — God did come into the universe and reveal himself and his
plan. Therefore what God has said, and what God has done in history, are
important. If Christ did not rise from the dead, our faith is in vain. (This is

something which a neo-orthodox person, or a person immersed in
contemporary theology, cannot fathom.)

EFHERBRIETE — EFNRARRULEF AR OBH
God’s Plan of Revelation — Revelation is God-centered
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3. EFRKER ; wEKERFET —EFE. LFEMFTEERTH , 14
EEL BERWEEREFRURT.

God is eternal; he has planned one eternal plan. What God has planned to
reveal, he then actually (concretely) revealed in history.

(EEHHRTHBRNERRB, )

(Cornelius Van Til’s shattering critique of Immanuel Kant and Karl Barth.)

4. RBRE: £FE (B BTN — R TELERERSE — 8
R EKERMEERTN, LHEEXKERMTEN  SFHEEL

BEFHE , EEFHEL (FE) , BRRUHTFR , NEY , EREL,

To put it in reverse: What God revealed in the Bible — the history of God’s
revelation and redemption — is nothing other than the plan He has planned in
eternity. God has planned in eternity that: he would create the universe
(creation), rule over history (providence), save his people (redemption), and
judge mankind and finish history (consummation).

BEATAREB LT , RELFHRMANERNEE . ENBIEN , B

2r , BEEN. (CEENBRER. )
We can know God, and know God’s plan for us and for the world. This

knowledge is real, clear knowledge; concrete knowledge. (An unique
contribution by Cornelius Van Til.)

5. (ER) EfE: "R, LF... o LERFENFL , RETRE, £
T (EBR) BN (XA) , RETR. Bt , EFERERRKRESD
WD, RETR. (BR) RERZTLULFTASL , FTUAAS
o Meredith G. Kline 2B L FEVBIEFENRR , MAEBCEET

BE ER, EREFI

The Bible says, “In the beginning, God...” God is the center of the universe,
you/I are not. God is the center of the Bible, you/I are not. God is therefore
rightfully the center of your/my life, you/l are not. The Bible is through and
through God-centered, not man-centered. Meredith G. Kline thinks that God,
in the beginning, built for himself a temple, a palace in the created universe.
There, he reigns as king.
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EMMENES J«)\_tx‘Z%EF/L,\’? ERNFA?ZMAARESN LT , B
FHEIENEI=? ERERELAIRUEFERMMNITA ? ERL
THEEFEEREARYNBEE,

Is the gospel we proclaim truly God-centered? Or do we aim to please people?
Is the God which we proclaim, the sovereign Lord who rules the universe? Or
merely a toy in the hands of middle-class people in capitalist society? These
are questions which the evangelical movement (which emerged in the past 50
years) must face.

H

(2 (ERNBZME? B ?) ( Today’s Gospel: Authentic? Synthetic?
Walter Chantry ¥ |, Banner of Truth Trust ; BRERE , PEAXRE. )

— U LEFRPLONBEER: (RABRBTNARE?) (Ada

Lum , *ﬁ ) o
A gospel tract which is God-centered: C. John Miller, A New Life. Website of
Presbyterian Evangelistic Fellowship.

ﬁIJ i& Creation

6.

<<§IJ1E“§E>> Hp—EEN , REREFHENER : LXAARAEFEHE

!I:Z’o H#Fﬁﬂ’]ﬁﬁﬁﬁo { nHEztﬁ{n'b\EmmIEnﬂﬂo

One of the purposes of the Book of Genesis, is to tell us the origin of the
universe. God created the universe in six days. This is the beginning of time.
Evolution is a hypothesis which is taken by faith.

E . FRE, BHSERBNESE  ERE (Al NRHE , TR
BEEFNARAE K HER (At WRFENEEHEAMTH
RER. (BAR, (AltER) TEEHFRMALENEE. )

FRAEN, "KE, WER . EFEHEENEE, "kE), BLEF
BTRE, £RFENUL ZERBNER. (ERBEFHNER. )

God is eternal. “Eternity” is God’s lordship over time. “Eternity” is that realm
where God is above time, rules over time, and is before time. (An unique
contribution by John M. Frame.)

LHAERBRER , REMRKT. EmME (FIE) 1.1 "E4, &
BR. (AIE) L1 FTREFFENRE ; DREKBEFEENRLRK,
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“Time” begins when God created it. This is the meaning of “In the beginning”
in Genesis 1:1. Genesis 1:1 is not the beginning of God’s existence; it is the
beginning of time’s existence.

EiERUR , ¥ PRBUR General Revelation, Special Revelation

8. LERMAIEEREAT , MU KEERIFEE.
God accomplished his work of creation and redemption with his sovereign
Word.

Cf. Edmund P. Clowney, Preaching and Biblical Theology; John M. Frame,
The Doctrine of the Knowledge of God.

9. BYLFRABAERFER K HBA(— ) BERER, B (=) BHKR

TNo
In the beginning, when God created man and the universe, He gave man (a)
general revelation and (b) special revelation.

(—)BERR : LFE8EM, BEMEANLOY  NERENFHF
BRTHECD, EHitt : ANBHRERBLET. (BES) 1:20,19,

18,

General revelation: God has concretely, clearly revealed himself in
men’s hearts/minds, and in the created universe (in nature). Therefore:
all men know God. Romans 1:20, 19, 18.

(Z) BHRBR RTEERMTUIN , EFBARMRTEIKENE
o () ABAIERLT , BF LHFBWH , RTELFREL
B, (i) ABELEERZ Bt , SR  SRELFHEHNE
MRE, (i) ABRERER , &, £8 , IZEARENFH. &
RERIE, XL, BEF, (v) ABERE  BFLF , F&E
FHORUTARINE, —RZENERX. #ERBLRA "T#
28 o

Special revelation: In addition to general revelation, God has revealed
to man the way to eternal life. (i) Man must obey God, do what God
has commanded, and not do what God has forbidden. (ii) Man and
woman are to be fruitful and multiply, i.e., establish marriage and
family, in God’s presence. (iii) Man and woman are to rule over fish,
birds and animals, i.e., over the entire created universe. In other words,
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10.

this involves work, culture, science, etc. (iv) Man and woman are to
rest (and worship God) as God has established the pattern of 6 days
work and 1 day rest. Theologians call this “the covenant of works.”

LFEFBRWAEREEETEF. EREHFREM , TFERTHEERRS
Mo

God commands man to dress the garden and to keep the garden. There is a
conservative aspect and a progressive aspect to work.

E o ANBEZH  LFBABTERTRERKBT , TEREEAT.
(&M, )

Note: Before the Fall, God gave both general revelation and special revelation,
not just general revelation. (An unique contribution by Cornelius Van
Til.)

(Cf. Cornelius Van, “Nature and Scripture,” The Infallible Word, P&R; Van
Til, Common Grace and the Gospel; Van Til, An Introduction to Systematic
Theology.)

ABEZEz#® , LFBRASBRURERKRRT. REMTHRE Bz
N1, BREFNVREETE.

God gives general revelation and special revelation after the Fall. This
“special revelation” is the “covenant of grace,” it is God’s plan of salvation.

AE%Z?& LHFNEERUREEZN —RBBREE. ARATESE
,BH B (PRI ) ERE,

General revelation after the Fall, is just as clear as general revelation before

the Fall. The problem is, man does not want to receive it; man tries his hardest
to suppress this truth.

A B HEEE Free Will of Man

11.

ABEHHSB? ABEHESE? (Alttic) F-EEKM:

Does man have “freedom” or “free will”? A summary of Genesis 2.

LHERERN  MEFH (ZH ) UL, AELFREZLEAHAN , BR
MER., E—NUERNLFAETARNA. twEEEBRRHA ,
B(&F)BERNAN , BRNEHEE  MEEF. ABEENE
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B EER MALRAHCHREEARBERR, LFRE—ABENR
BEGAEEEE + BT+ BRG  EEARSE , LHOCAES
Y, LE KR (B ) o

God is infinite — he is above space, above the universe. God, only, is infinitely
free. This infinite God created finite man. He gave finite man “finite choice +
responsibility,” which are appropriate to finite man. Man has choices and
responsibilities, and he must face the consequences of his choices. God gave

man this “choice + responsibility” in a context, in a place, where (a) God has
created everything, and (b) God has spoken.

A AALRBERNAH (FBEESHKAAR ).
Note: Man does not have infinite freedom (the freedom to do whatever he
pleases).

(2 (BBEEENER) , "WEBEEES. —E. )
(Cf. Westminster Confession of Faith: “On Free Will.”")

EANBHETFEE-—BEZR, AR, IR, AERN—10 , &
RELFEXZH , ELFEHEN.

Note: Man’s freedom does not exist in a vacuum. Everything man chooses to
think, say and do, he does so “before the face of God”, in God’s
presence — coram deo.

A FREZERE (2F . (RRMTETRIBXERE) —8 ) KA
—BAFREF (ER) WEHE , —@AFEF (ER) WEHANE
= "FEEBHEE, (ibertarianism). S EEE , (LFHm) , Hik

BHEET T/ RBHH,

Note: Arminians (cf. Why [ am Not a Calvinist, IVP) have adopted an un-
biblical view and definition of freedom, called “libertarianism.” Cf. John
M. Frame, The Doctrine of God, for a 18-point critique of the
“libertarian” definition of freedom.

d RAKEEHEITRELEANBHNERSEEE—EER. RHE
2, HWENEERTEERRANEE  ELFENBEE (—1@
EBNEE).

Note: Asian and western philosophy refuse to link man’s freedom with moral
responsibility, especially responsibility before God. The reason for this
refusal is, secular philosophy does not want to give up man’s own
autonomy (a false, imagined autonomy) before God.
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12. AMEBZTR &, EEN?2ERHPMHN?

Is man holy and righteous before the Fall? Or is man neutral?

ARENRFRTRRUEN (HMABLRERALTERRS ) . ABER

ZRmEAE, AR, BB (B (UBME) 424 ; (KREBESE)
3:10) o At , ERE— ALRFEWERR , A1 E%M%m,“i ExR
HARREEEE T,

Man was not neutral when he was created (though some Reformed men think
s0). Man was created with knowledge, holiness and righteousness (Cf.
Ephesians 4:24, Colossians 3:10). This means that he fell from his original
righteousness, and became (positively) evil and depraved, when Adam sinned.

13. FHEERAERERVCANERSEEL, 2L, BR. E=ZHHEMNY
e, EERCRRANE, AURBREMNVET.

The Puritan and Reformed tradition views man’s soul as including the mind,
the will and emotions. These three functions were not lost after the Fall; man’s
soul was not destroyed.

i ;r% }Eﬁ' I E’g :%l‘J Covenant

14. "8, —F7 , —EF (AIE) BAE , k&I HR, TR, £LF
A ERALANGE , 22 (AR 1,2 ENARET. Eit , 8 (Al
i) 1,2 E  E (AIHE) 3 ENATA "1, | REEN., TBRE
LeEENE | B (AIREE) F13ER LT "TEDERBNTHE, |

The term “Covenant” does not appear until after the Flood, in Genesis 9.
However what God said to Noah in his covenant, contains content which goes
back to Genesis 1-2. Therefore, we can call the content of Gen. 1-2 and
Genesis 3 “covenant.” But John Murray is more careful; he calls Genesis 1-3
the “Adamic Administration.”

15. EHFB-RFAUMG  BEGNOBREZLES L (A ) BBKR, &R
MEBERT EETEIN ; LONRRRNET, NEYVZEREF

&, R,

The relationship of every covenant (Gen. 1-2; Gen. 3; Noah; Abraham; Moses;
David; Jesus Christ) to every other covenant is a vital, life (organic)
relationship. The later covenants develop and enhance the former; the former
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is the seed of the later. There is no conflict, no contradiction between the
covenants.

l6. BARNEE A6 MRIECESBORESEZHEIER , KR T#EF
B, HE TRAERH, . BANDRE , ARAEE-RHRERLEFNE
g, Fitt EFET — AR ERgES %,

The problem with Dispensationalism is, it contrasts the way of redemption
between the seven periods, especially “the period of the Law” and “the period
of grace.” The impression Dispensationalism leaves with the reader is, that
because man rebels against God’s plan of redemption in one period, God
changes his method of redemption during the next period.

E o TRAR) REZTFREEENESE ;M "HAR) B "THER
ENHE, cHAETONBMYE  EHEIMNE —BEERE
B, EEFRR "HAR. EXERNBA ; MERRARMEE (&
&) BERNVER.

Note: Dispensationalism has been changing significantly in the past 30 years;
dialogue between Reformed (covenant) theologians and dispensationalist
theologians have stepped up as well, contributing to the good of
evangelical unity. I do not consider Dispensationalism to be an
enemy/rival of Reformed covenant theology; rather, the two camps are
comrades in the same “battle for the Bible,” because both camps believe
in inerrancy.

17. TITHeziy, BB TR, ; £F TRlE, B "HE, 578 mEN
BE—& : LFHRE , ARBRHNRZERR.

The covenant of works and the covenant of grace, God’s plan in creation and
his plan in redemption, have the same goal: God’s glory, and man’s final,
eternal rest and bliss.

(Concerning “rest,” cf. Geerhardus Vos B&E, The Teaching of the Epistle
to the Hebrews.)

FEEABS X Sin and the Fall of Man

18. (ERIEE) F=F : FNRORERANBEE : ARRRBECRERR LT ,
SHALFEY  MALBCREFMERREN , XK , FECRHARK
Bl J: 08
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Genesis 3 — The essence of sin is aufonomy — man thinks he can take the place
of God, he is autonomous from God, he can decide what is (a) good to the
eyes, (b) good to eat, and (b) that which makes him as wise as God.

BENRA , IRABEEE, MLHNAE (FIR ). (ERENBERE
R, )

Autonomy is the essence (presupposition) of mankind’s philosophy and
culture. (An unique contribution by Cornelius Van Til.)

(BARAWNBE , 2 (AN OLEED) , XER. JRF Richard Pratt,
Every Thought Captive, P&R. )

19. (RIHEE) F=F : LFBHTE , ZA , BA, LFNEHETFAE
LHBER , ARARNEBR , ARBRANBR  ARBRNER. &

MEBREINEHR , FTULBENSENEM—T,

Genesis 3 — God’s judgment on (a) the serpent, (b) the woman, and (c) the
man, concerns (a) man’s relationship to God, (b) man’s relationship with
others, (c¢) man’s relationship with nature, and (d) man’s relationship with the
world of spirits. We must not neglect any of these 4 dimensions when
preaching the gospel.

(Cf. Edward J. Young, Genesis 3; or Young, his In the Beginning, HP=E :
Ge#D) |, EEHAERBEFL. )

20, BE-—A-RELR, AAEBRREERT, (BES) 51221 HHE
BR-A—RELE (— ) FEIAE; (Z) BARBEA, (=) R
AEHESE , BHY, (M) FERIRA, (I )RELT, EHRA
One man Adam’s one sin brings guilt and death to all mankind. Romans 5:12-
21 teaches that: Because of one man’s one sin, (1) sin came to the world, (2)

all become sinners, (3) all are condemned and judged, (4) death came to the
world, (5) death reigns over all mankind.

(%/Q: . %EE ) <<ﬁ%* /EEE>> o )
(Cf. John Murray, The Epistle to the Romans.)

21. Sk CRIHEE) 3.15 BAIR EFBRURME "TREZH, | s B EIMEE
o LAMBELEHER,
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But Genesis 3:15 is the very beginning of God’s revelation of the “covenant
of grace,” his plan of salvation. The descendant (seed) of the woman will
mortally defeat the serpent.

22. BENAREEYNH (Bl4,55F) , AERBNEH, BLFNHASE
BEZHE, FANERBAERM , EMEFE (AtE) £—FEH

MHEY o
Fallen mankind, however, continues to build civilization (Genesis 4-5), out of
a heart of pride. But God grants common grace to all. Sinners still have the

obligation to rule over the earth, just as God has commanded them to do in
Genesis 1.

ABEZEz#® , LFERKE o5 BEREFERNOA. ERAEERENE
£. (CTEEANBERER., ) LFNFRES "REMMENE, . &
ERHOATIER LT ; ERMMESNELRRR,

After the Fall, God begins to do the work of “differentiation” between his
elect and the reprobate. This is the meaning of the history of mankind. (This is
an unique contribution by Cornelius Van Til.) God’s people know to “call

upon the name of the Lord”; the reprobate operates from a principle of
disobedience.

Phoagaitok |, EEEEIE

Noah and the Flood and the Tower of Babel

23, LHBRMPDAAMH , RETABENES , FUARES EFHRE ;
DEREETERER, Bt , MEmNN—FHEE "flE ( THF) 289,
AR, ARt TR, WEEH—EREER,

The covenant God made with Noah preserves the life of man, so that he can
receive God’s covenant of grace; so that the Messiah will eventually come.
Therefore, the covenant with Noah is related to the “covenant of works”
(creation covenant), and it is itself one period in the history of the “covenant
of grace.”

(Cf. John Murray, Covenant of Grace, P&R.)
24. BBRERNBERRBZELRER  FHPZRHNEKREE,

Creation scientists discovered archaeological evidences supporting the
historicity of flood.
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(Cf. Henry Morris, Genesis Flood. Cf. the website of Institute for Creation

Research, Also the website for “Answers in Genesis” in

Australia.)
25. EHREBRBRAANES  ERLFMNNE; AR , REEAN
&o

God cursed men by confusing their languages at the Tower of Babel, but
reversed this curse at Pentecost and turned it into a blessing.

i
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{APIZFE 2 & The Abrahamic Covenant

26.

27.

28.

LHE (AItRE) F+EEERSANFEIN , A CHEGEE,
Wie BRI IR - L LIBEGM  KinthERTAYH  RE LK
RRE ; i EERBLRMEER, EMIRERFERERHESR DB
B4 BERENSLRY ; KEEMEMKY ; & , BHREFEK
Y& BV B R

God made a “blood bond” covenant with Abraham (Genesis 15), promising
with his own life. God made four promises to Abraham: God will bless him;
God will give him the land of promise; Abraham’s descendants will become a
great nation; all nations on earth will be blessed through Abraham. These four
promises were fulfilled in four periods: during Abraham’s lifetime; during the
time of Moses and Joshua; during the time of David and Solomon; and during
the time of the Incarnation, the coming of Jesus Christ to earth.

(Cf. Palmer O. Robertson, Christ of the Covenants.)

EHIYHRR , @R THNTFRETRIRE  #F. BEARE®RS
EHOHE , LEAHTIERTROEF, FRMRAFSREONCRE
&S (#E4:11) , FOHAREBVHNIRE2MEHEN (& 2:11-12)

God includes his people and his people’s family and descendants in the
covenant. They participate in the privileges/blessings, and face the threats of
God’s judgment. Circumcision is the sign that a child enters into the covenant,
it is a sign and a seal of the covenant of God’s sovereign grace (Rom. 4:11);

baptism in the New Testament corresponds to circumcision in the Old
Testament (Col. 2:11-12).

LHFEDTANZRINORBTFEERAN  RREHEEN. UEFA
ER L8RP FHERRANRE.

God’s covenant with Abraham concerns the whole world; it has a missionary
dimension. Israel is to be a witness to the nations to God’s sovereign grace.

(2BX%R, (EHEHR) . RELZF, XE; S8M. )
(Cf. J. Bavinck, An Introduction to the Science of Missions.)

HNNBROER | BREZH

Essential Elements of the Covenant: The Mosaic Covenant
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29. REE "L NERBR  LFERAERE 5, RENEFFHRNEHE,
Kline & "#, 2—EFIE , @5FEEE. Robertson [M#RMN : =2 —EM
John Murray’s definition of a covenant is: God’s personal engagement,
promising grace with a vow. Meredith Kline takes a more institutional view of

what a covenant is, including law. Palmer Robertson’s synthesis is that a
covenant is a blood-bond, sovereignly administered.

(Cf. John Murray, The Covenant of Grace; Meredith G. Kline, Treaty of the
Great King; Palmer O. Robertson, Christ of the Covenants.)

30 EHFENPRRTHECHET, BNERLFELNKANEF B
BR 2NN LT , HBETL,

God revealed his name as he made his covenant with his people. “Yahweh” is

the covenant name God used; it means that God, who made the covenant, will
always keep the covenant.

3., LEFNERRMSREENEM, tNEIER=-EAAEEHE  twNEY ;
VIR ; M EERl, EHFENPRERE , AE=HAEERE,

God’s sovereignty is his most important attribute. His sovereignty (Lordship)
is revealed through three perspectives: his transcendence, his immanence, and
his normativity. God’s lordship in the covenant is revealed in these three
perspectives.

Cf. John M. Frame, Doctrine of the Knowledge of God.
www.reformedperspectives.org

32. MNBRUARSREHERE, #FREHYRFE, REFEHEHK
A, BAFEEUARTE LFNRE,

The essential content of the covenant of grace includes: grace and law. Law is

not pitched over against grace. Those who have been saved by grace are
obliged to obey the law as a sign of gratitude to God.

(BAREEN=EMHEZ : MAX , (BBHER) ; (RBHBAEE

F':ﬁ%» o )
(Cf. John Calvin, Institutes of the Christian Religion; and Westminster Larger
Catechism on the “three uses of the law.”)

33. WHPMHE 246, DREENER | T,
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The statutes and ordinances are “applications” of the law (John M. Frame).

34. HWHEXBETR , REENVEERE. FAit , EFNFREHNERM.

The words (terms) of the covenant were written down, and deposited in the
Ark of the Covenant. Therefore, the word of God has its own objectivity.

Cf. Edmund P. Clowney, Preaching and Biblical Theology.

35, MMWBRUMR EFRGTFRNER, EHFEF  RSFERMAVLES | IR
A ERN T K.

The heart of the covenant is communion with God: God promises, “I will be
your God, you will be my people.”

36. MMFR, BLEF 'BHBZN, WNEELE , DRELS , BR , 85F
BREMR (ETHNEE ), ENATHEHNEE , BT LFEMBHit TR
gg%ﬂ' EI‘J _t)J %o
The proper responses by the people of God, to the covenant of grace, are: faith,
repentance, worship, and obedience (observing all that God has commanded).

These four responses summarize everything God has commanded of his
covenant people.

FERALAAEFEHENBERIHNEAREASE , 81 "HE,
MEX, HELFZEHRE (B  BRENERN , SFARMAR
EREHENEEERN - , EERN—ELE,

Evangelicals today often search (in vain) in all kinds of places (including
medieval Roman Catholicism and Eastern Orthodoxy) for a model of
“spirituality,” when all along, God has revealed to us in the Bible (both in the

Old and the New Testament) what he wants from us — what kind of heart he
desires, what kind of life pleases him.

37. LHFESFHTFRENEREZETXEN, it , EEETUSRE, EANE
FIAHRE , RENEE , GRMEEHEERENER. (2 (M

ZHIE) 10E ),

The principles with which God deals with his people don’t change. Therefore,
it is proper for Christians to understand and apply Israel’s experiences of
Exodus and sojourn in the wilderness, as example and warning for our
sanctification. Cf. I Corinthians Chapter 10.
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38.

39.

TERHE RMRLFERTEREELNE —BERPRURT B,
ESEAIAE TERHE, Bk, BE (B BMrmk—14 , BEH

BRI,

The study of “biblical theology” is the study of what God has revealed in each
period in the history of revelation/history of redemption. “Biblical theology,”
as launched by Geerhardus Vos, believes in the unity of revelation as well as
the progression of revelation.

(BEXE, (ER®HE)  B— 8=, XE, &k )
(Cf. Geerhardus Vos, Biblical Theology.)

E-RBERN "ELHE, ik, ERIHMERGBELENAS E
U2, BREBATE. BETHE (B NER, —URRZFHE
FREFERHEELENENHER , Von Rade BHR—NUENHE
8% | Eichrodt , THEBENHNBTANRELS - EXENERE , 2R

=, THERURHFE 1.

This Reformed school of “biblical theology” is to be contrasted with the neo-
orthodox school of “biblical theology.” The latter does not accept the
infallibility and inerrancy of the Scriptures. One Old Testament Theology
author who is deeply influenced by existentialism and neo-orthodoxy, is Von
Rad. Another author, Eichrodt, does not believe that there is unity in God’s
revelation in the Old Testament.

%ﬁ‘l‘] E‘-EEE‘ The Old Testament and Christ

40.

41.

BEREH EFRTHNRENGEE , ARIBAEENESE.
The sacrificial system which God revealed during Moses’ period is a “type” of
Christ.

EN (BR) NEERREE HNZE , MIEARE, BMERE
AEEMREN (B WE8—B. (#§24:25-26, 44-47, )

The theme of the Old Testament is Christ, his sufferings and his entrance into
glory. We must study every Old Testament passage from this perspective.
(Luke 24:25-26, 44-47.)
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