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GNOSTICISM
(Reinhold Seeberg, A Text-book of the History of Doctrines, Vol. 1, pp. 95-98.)
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[1] The world of spirit and that of matter stand dualistically opposed to each other, as
above and below, as good and bad.
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[2] From the spirit-world (profundity, BuvBoe, the self-father, avtomatwp, pleroma,
mAnpoua), which is internally agitated by the aeons (owwvee, sensations and emotions —
movements of the primal spirit, or even personal entities, substantiae, Tert. Adv. Val. 4.
Iren. ii. 13.10; 28.4), the present world appeared by emanation or evolution.
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[3] The creator of this world was not the supreme God, but a subordinate being, the
Demiurge, or God of the Jews (e.g., Ep. Ptol. ad. Flor.: “And this Demiurge is hence also
the creator of the whole world, being different from those other beings [the supreme God
and the devil], occupying properly a place between them”), or even an angel.
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[4] In the world of matter there exists a remnant from the spirit-world, and the
deliverance of this remnant is the aim of the soteriological process. According to the
proportion of spirit in the matter in their composition, men are spiritual (Tvevpatikot),
psychical (yv&wkot), and carnal (copartikol) (e.g., Iren. i. 7. 5. Tert. adv. Val. 29).
This classification may be used to characterize Christianity, Judaism, and Heathenism.
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[5] Sensuousness constitutes (in true heathen fashion) the evil in men. The spirit is
imprisoned in the body: “It explains the conflict in the body, that its structure (tAacpa.)
is composed of warring elements (Hippol. Ref. v. 8, p. 154. Cf. the hymn of the
Naasenes, ib. c. 10, p. 176: “From thy breath it wanders away — it seeks to flee from the
black chaos — and does not know how to pass through,” etc.). Demons of many kinds
have their abode in the soul of man, and injure and defile it as travelers an inn (Valent. In
Clem. Al. Str. ii. 20. 114). From this results the universality of sin, and the fact that it is
so natural to man (Basilid. In Clem. Al. Str. iv. 12. 83, in Hilgenfield, p. 208. Iren. iv. 27.
2)

(75D ROEIE A e . RO S AR E . BB Ifr e, A Z AR HRIRE.
HRERAE TR & — (R R E 88 (RIE) , A (ASH8E, FETEH, K@z A
BRROAYE:  TERIZ3AMER, ARae AIAVIEARE A& F—PEE M) GEmRTO
AR IR A R — &8, o b7 AN B S8 BRERAME, i
A, FORIRESR SR 8 1 B R A R BURIERE .
[6] Redemption originates in the world of spirit. The Redeemer is Jesus Christ. There
are many and greatly variant delineations of his person. He is a celestial aeaon, which
inhabits a body, practices self-restraint, and thus comes to of the same nature as the latter:
“For we say of that which is seen, and of that which is unseen, that they are one nature”
(Valen. In Clem. Al. Str. iii. 7.59, and in Photius Bibl. cod. 230. Vid. Hilgenf. 297, 302.)
Or he is an aeon which assumed a body formed of a psychic substance: being impassible,
he did not suffer, but only his psychic body, — thus the school of Valentine (Iren. i. 6. 1;
7.2. Otherwise, Tertul. ad. Val. 39. 1).
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Or the man Jesus, bearing the image of God, and by a special dispensation born through
Mary, is chosen by God; with him at his baptism the aeon Christ, also called “Man” or
“Son of man,” unites himself, — thus Marcion in Iren. i. 15. 3. Cf. Cerinthus in Iren. i. 26.
1. Carpocrates, Iren. i. 25. 1, 2. Ps.-Tert. adv. omn. h. 15. —
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Satornil (“He held that the unbegotten Saviour was both incorporeal and invisible, but he
thought that he appeared a man,” Iren. i. 24. 2) and Basilides (“That Christ came in
phantasm, was without substance of flesh, did not suffer at the hands of the Jews, but
instead of him Simon was crucified; Ps.-Tert. 4. Cf. Iren. i. 24. 4. Philaster 32, etc.)
agree in discriminating sharply between the historical Jesus and the celestial Christ, either
considering the celestial aeon as dwelling in an apparent body, or regarding the man
Jesus as led and prompted by the aeon.
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[7] In regard to the object of Christ’s coming, it is to be said: “For the Father of all
wished to dispel ignorance and destroy death. But the recognition of himself became the
dispelling of ignorance” (Iren. i. 15. 2, Marcion). In the hymn of the Naasenes, Christ
says to the Father: “Having the seals I shall affirm: I travel through all ages. I shall
unfold all mysteries — I shall show the forms of the gods — the hidden things of the holy
way — | shall summon wisdom (yvwoie) and teach” (Hipp. Ref. v. 10. Cf. also Pist.-
Soph., p. 1 f. 182, 232: “Verily I say unto you, that ye shall know how the world,
Koopo@, was formed,” vid. the enumeration, p. 206 ff.) The gospel is the knowledge of
supermandane things (n tov vrepkoocutwy yvooup, Hipp. Ref. vii. 27, p. 376.) At the
beginning of the Jeu-books, p. 142, it is said: “This is the book of the knowledges of the
invisible God by means of the hidden mysteries which lead to the elect generation.”
“This is the doctrine in which the entire sum of knowledge dwells.” Christ thus brings
knowledge to the world, and thereby the spiritual elements are strengthened to release
themselves from matter. The self-consciousness of the human spirit begins, and it now
recognizes the means of grace and sacred formulas which aid it to rise from this world
into that above.

OO BIEEZERGBEAN .  [FEEE, 58 ANAEE B =, i
AVERE R B, MR TR, SAERTR | ORAIME— R SR R
ERNRL, ARFFE THR AR HEOLiR, 948, AR BB AE, Bid,



ACERRFIN T CERTLD . RIS IR IR, 7T 1
SRS, BASUAIRG MG . ISRk, SEEAEAUEE AR, EIH R

[8] Redemption has to do chiefly with the pneumatic. “They teach that these are not
only by practice, but by nature pneumatic, and will everywhere and absolutely be saved”
(Iren. i. 6.2. Cf. CI. Al. Str. v. 1. 3). The “only good Father” himself looks upon the
heart of man in Christ, and it is illuminated and blessed in the vision of God. The man
now lives bound to the Saviour in mutual fellowship, and has become in himself
immortal (Val. In CI. Al. Str. ii. 20. 114; v. 6. 52; iv. 13. 91 in Hilgenfield, pp. 296, 301,
298). The knowledge (emiyvmwoip) of the great Unutterable is redemption, but it has to
do only with the spirit, and not with the soul or body (lren. i. 21. 4; 7.5). Thus the spirit
by knowledge becomes free from the oppression of the sensuous and mounts to God.
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The psychic, i.e., ordinary Christians in the church, may be saved through faith and
works, but the hylic will be lost (Iren. i. 6. 2). In practical life the Gnostics regarded all
their actual adherents as pneumatic (cf. Iren. i. 6. 1 fin.; iii. 15. 2. Hipp. Ref.v. 9, p. 174.)
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[9] The moral philosophy accompanying these views of redemption was dominated by
the false estimate of sensuousness, and assumed a double form (Iren. iii. 15. 2), either a
strict ascetic abstinence (Iren. i. 24. 2. Hipp. Ref. v. 9, p. 170. Pist.-Sophh., pp. 250, 254
f.), or a lax carnality, confident that nothing could harm these favored ones, with scornful
criticism of the strict morality of the church, as, for example, on the subject of martyrdom
(Iren. i. 6. 2, 3; 25. 3; 28. 2; 31. 2. Cf. Al. Str. iv. 9. 73. Agrippa Cast., in Eus. h. e. iv. 7.
7. Isadore, in Cl. Al. Str. ii1. 1. 1, assailes the “theatric ascetics.” Cf. also Plot. 1i. 9. 15.)
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[10] In keeping with the whole trend of the system of Gnosticism, there is found in it no
recognition of the resurrection of the dead, nor of the early Christian eschatology as a
whole. The return of the spirit freed from matter to the pleroma marks the end (cf. Iren. i.
7.1,5. Tert.c. Val. 32)



